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51 Psalm 51 

Verse 1-2
Psalms 51:1-2
I. Looking at this triad of petitions, they teach us, first, how David thought of his sin. (1) Observe the reiteration of the same earnest cry in all these clauses. It is not a mere piece of Hebrew parallelism. It is much more the earnestness of a soul that cannot be content with once asking for the blessings and then passing on, but dwells upon them with repeated supplication, not because it thinks that it shall be heard for its much speaking, but because it longs for them so eagerly. (2) Notice, again, that he speaks of his evil as transgressions and as sin, using the plural and then the singular. He regards it first as being broken up into a multitude of isolated acts, and then as being all gathered into one knot, as it were, so that it is one thing. But he does not stop there. His sins are not merely a number of deeds, but they have, deep down below, a common root from which they all come, a centre in which they all inhere. And so he says, not only "Blot out my transgressions," but "Wash me from mine iniquity." (3) In all the petitions we see that the idea of his own single responsibility for the whole thing is uppermost in David's mind. It is "my transgression," it is "mine iniquity," and it is "my sin." (4) The three words which the Psalmist employs for sin give prominence to different aspects of it. Transgression is not the same as iniquity, and iniquity is not the same as sin. The word rendered "transgression" literally means rebellion, a breaking away from, and setting one's self against, lawful authority. That translated "iniquity" literally means that which is twisted, bent. The word in the original for "sin" literally means missing a mark, an aim.

II. Those petitions show us how David thinks of forgiveness. (1) The first petition conceives of the Divine dealing with sin as being the erasure of a writing, perhaps of an indictment. Our past is a blurred manuscript, full of false things and bad things. We have to spread the writing before God and ask Him to remove the stained characters from the surface that was once fair and unsoiled. (2) The second prayer, "Wash me throughly from mine iniquity," does not need any explanation, except that the word expresses the antique way of cleansing garments by treading and beating. David then here uses the familiar symbol of a robe to express the "habit" of the soul, or, as we say, the character. That robe is all splashed and stained. He cries to God to make it a robe of righteousness and a garment of purity. (3) "Cleanse me from my sin." That is the technical word for the priestly act of declaring ceremonial cleanness, the cessation of ceremonial pollution, and for the other priestly act of making, as well as declaring, clean from the stains of leprosy. With reference to both of these uses the Psalmist employs it here.

III. These petitions likewise show us whence the Psalmist draws his confidence for such a prayer. His whole hope rests upon God's own character as revealed in the endless continuance of His acts of love. And for us who have the perfect love of God perfectly expressed in His Son, that same plea is incalculably strengthened, for we can say, "According to Thy tender mercies in Thy dear Son, blot out my transgressions."

A. Maclaren, Sermons Preached in Manchester, 2nd series, p. 95.



References: Psalms 51:1-6.—R. S. Candlish, The Gospel of Forgiveness, p. 376. Psalms 51:1-13.—Preacher's Monthly, vol. ii., p. 25.



Verse 3
Psalms 51:3
It seldom happens that any person has very deep views of sin till he has learned something of the power of a Saviour. As soon as he has learned to appropriate the one, he has learned to appropriate the other; and it is the man who can say, "My Saviour," who will be able to say, "My sin."

I. There is an ease and satisfaction—I might almost say there is a pride—in acknowledging sin generally. We like to say, "Lord, there is none that doeth good, no, not one." We find in those words a covert for the conscience. Sin, to affect the mind, must be seen, not in the class, but in the individual.

II. If you desire to cultivate that frame of mind which becomes a sinner before God, you must labour, not only for self-knowledge, but for very accurate self-knowledge, to go into the little details of life. Seek more personal views of sin. You will find this a very different thing from your general confession—much harder, much more humbling, much more useful.

III. It is a very serious reflection that there is nothing so much our own as our sins. I do not see on what a man has a title to write, "Thou art mine," unless it be on his sins. Of sin, thus individual and thus possessed, David said that it was "ever before him."

IV. A man's sins must come before him at some time or other; and whenever they do come before him, it is a very solemn time. To some, by God's grace, that meeting comes in mid-life; to some on a deathbed; to some, for the first time, as far as their consent goes, in another world.

V. There are seasons even to a Christian when he must feel, like Job, "I possess the iniquity of my youth." Still, if these things be, they are certainly exceptions. The sense of forgiveness is essential to holiness. Our sins are among the things that are behind, which we are to forget, and to stretch forth to those that are before. "He that is washed needeth not save to wash his feet, but is clean every whit."

J. Vaughan, Fifty Sermons, 2nd scries, p. 310.



There are many things in Holy Scripture which teach us that, however natural it may be, it is not a Christian disposition to be dwelling on our good doings and deservings. A habit of daily repentance is the right thing for us; we should every day be going anew to be washed in the fountain opened for sin and uncleanness; in every prayer, whatever else we ask or omit, we must ask for pardon through Christ, and for the blessed Spirit to sanctify, because we have our "sin ever before us" when we come to the throne of grace. Consider what good we may get through doing as David did and having our sins ever before us. There is no doubt the view is not a pleasant one. Yet things which are painful are sometimes profitable, and assuredly it is so here.

I. It will make us humble to think habitually of the many foolish and wrong things we have done. If we would cultivate that grace, essential to the Christian character, of lowliness in the sight of God, here is the way to cultivate it.

II. The habitual contemplation of our sinfulness will tend to make us thankful to God, to make us contented with our lot, and to put down anything like envy in our hearts at the greater success and eminence of others.

III. To feel our sinfulness, to have our sins set before us by God's Spirit in such a way that it will be impossible to help seeing them, and seeing them as bad as they really are, is the thing that will lead us to Christ, lead us to true repentance and to a simple trust in Him who "saves His people from their sins."

A. K. H. B., Counsel and Comfort Spoken from a City Pulpit, p. 110.



I. If there be indeed such places as heaven and hell, if we are in real earnest our very selves to be happy or miserable, both soul and body, for ever, then certainly a light way of regarding our sins must be very dangerous. These sins of ours, which we treat as mere trifles, are the very things which our adversary the devil rejoices to see; for he knows that they provoke God, drive away His Holy Spirit, put us out of His heavenly protection, and lay us open to the craft and malice of the powers of darkness.

II. The New Testament teaches the very serious nature of our sins in the most awful way of all: by showing us Christ crucified for them. Those which we think matters of sport are in God's sight of such deep and fearful consequence, that He parted with His only-begotten Son in order to make atonement for them.

III. Thinking lightly of the past is the very way to hinder you from real improvement in time to come. The wholesome sting of conscience will be dulled and deadened in that man's mind who refuses to think much of his sins. The warning voice of God's Holy Spirit will fall on his ear faint and powerless. Not to spare one's own faults is the true, the manly, the practical way of looking at things; even if there were no express promise of Holy Scripture, one might be sure beforehand that it is the only way to improve.

IV. Through daily knowing more of yourself—that is to say, more of your sins—you will daily be brought nearer and nearer to Him who alone can save sinners, taught to rely altogether on Him, and made to partake more and more of the pardon and holiness which is only to be found in the Cross.

Plain Sermons by Contributors to "Tracts for the Times," vol. iv., p. 144.



I. When we bid a man, after David's example, to have his sins ever before him, it is not that we mean him to dwell on his sins alone, as sometimes men do when their minds and bodies are distempered, and they wholly swallowed up with a bitter feeling of remorse. That was not David's repentance; that is not Christian repentance. He who reads his Bible humbly and continually, because he has his sins ever before him, will find his Christian care and fear soon rewarded, even in the way of present peace and consolation. He will be often withdrawn from himself to contemplate the glorious and engaging patterns which God's book will show him among God's people. He will feel by degrees as all men, by God's grace, would feel in such holy society: not less sorry for and ashamed of his sins, but more and more enabled to mix with his shame and sorrow steady resolutions of avoiding the same for the future and assured hope, through God's assistance, of becoming really and practically better.

II. Above all, you must think much and often of your sins if you would have true and solid comfort in thinking of the Cross of Christ. Those who do not know something of the misery to which they would have been left if their justly offended God had passed them over—how can they ever be duly thankful for His infinite condescension and mercy in dying for them?

III. By such grave thoughts of ourselves, we keep up a continual recollection of God's presence, which to a helpless being, wanting support every moment, must be the greatest of all consolations.

IV. The remembrance of our sins and unworthiness may help us against worldly anxiety, and make us very indifferent to worldly things. So also we shall be braced to endure sorrow, knowing that it is fully deserved, and shall be continually humbled and sobered by the remembrance of what He suffered who never deserved any ill. And thus, not being high-minded, but fearing, we shall make every day's remembrance of our past sins a step towards that eternal peace in which there will be no need of watching against sin any more.

Plain Sermons by Contributors to "Tracts for the Times" vol. iv., p. 152 (see also J. Keble, Sundays after Trinity, pp. 188, 200).



References: Psalms 51:3.—Bishop Alexander, Bampton Lectures, 1876, p. 71; A. C. Tait, Lessons for School Life, p. 249; J. E. Vaux, Sermon Notes, 1st series, p. 42.



Verse 4
Psalms 51:4
Modern blasphemy delights to blacken "the man after God's own heart." His was a terrible fall, terrible as well as piteous. He, so blameless in youth—could he, when life had begun to set, be stained so miserably through the passions of youth? It is an intense mystery of sin that man should admit so black a spot where all around was so fair; it is an intenser mystery of God's love that He should have arrested so black a spot from spreading, and overcasting, and infecting the whole.

I. In one way the sin was irremediable. It changed David's eternal condition. David, like the blest robber, the first-fruits of the redeeming blood of Jesus, is, through those same merits, glorious with the indwelling glory of God; yet his soul, doubtless one of the highest of much-forgiven penitents, is still a soul which, by two insulated acts, broke to the uttermost God's most sacred laws of purity and of love.

II. How then was he restored? Grace had been sinned away. He was left to his natural self. He had still that strong sense of justice and hatred of the very sins by which he had fallen, which responded so quickly and so indignantly against cruelty and wrong when called out by Nathan's parable. He must have had remorse. Remorse is the fruit of the most condescending love of our God. Neglected or stifled, it is the last grace by which God would save the soul; it is the first by which God would prepare the soul which has forfeited grace to return to Him.

III. But remorse, although a first step to repentance, is not repentance. For remorse centres in a man's self. While it is mere remorse it does not turn to God. And so God, in His love, sent to David the prophet, the very sight of whom might recall to him the mercies of God in the past, His promises for the future, and the memory of those days of innocent service and bright aspirations to which the soul overtaken by sin looks back with such sorrowful yearning. The heavy stone which lay on the choked, dead heart was rolled away; the dead was alive again; the two-edged sword of God's word, judgment and mercy, had slain him to himself that he might live to God. The awakened soul burst forth in those two words, "I have sinned against the Lord." Then was remorse absorbed, transformed, spiritualised into penitent love.

IV. But this was the beginning of the renewed life of the soul, not the end. It issued in a constant longing for a recreation, a reverent fear springing from the sense of what it had deserved, an earnest craving for a more thorough cleansing from every stain or spot of sin, a thirst for the purging by the atoning blood, an unvarying sight of his forgiven sinfulness, spreading far and wide from the core of original sin, a longing to do free, noble, generous service, and all from God to God, from God's re-creating, renewing, enfreedoming, ennobling grace.

E. B. Pusey, Cambridge Lent Sermons, 1864, p. 163.



Reference: Psalms 51:4.—Spurgeon, Sermons, vol. ii., No. 86.



Verse 6
Psalms 51:6
We are never more in danger of forgetting that we are sinners than when contemplating the sufferings and death of Him who died to save us from our sins. Like the first tearful spectators of His sufferings, while we weep for Him we forget to weep for ourselves. We listen to the mysterious cry, "My God, My God, why hast Thou forsaken Me?" and think not that our iniquities are among those which at that moment hide from Him His Father's face. If any portion of God's word can teach us what sin is, and how it should be looked upon by us, it is this fifty-first Psalm of David, the deepest and most heartfelt confession ever poured forth from the heart of a saint of God in the first bitterness of his sorrow for his greatest sin. On examining this confession of sin, we find that it is twofold. There are two things present to David's mind to be confessed and mourned over. The first is the sin he has just been guilty of; the second is the sinfulness of his nature. This declaration, "I was shapen in iniquity," implies two things—guilt and corruption. It means that every human being is born into the world with the wrath of God abiding on him, and the corruption of sin abiding in him.

I. We inherit from Adam guilt; he stood before God the representative of all humanity, their federal head, in whom they entered into covenant with their Maker; in him we all once stood upright; in him we were tried; in him we fell; in him we were judged and condemned. (1) St. Paul adduces, in evidence of this doctrine, one fact familiar to us all; it is the fact that men die. Death is the wages of sin; whoever dies therefore has earned death by sin. The death of those to whom no actual sin could be charged is a clear proof that they were held guilty of the original sin of Adam, their federal head. (2) This fact, that death has passed upon all alike, not only proves the doctrine of original sin, but supplies to a certain extent an answer to the objections made to that doctrine on the score of justice. For the injustice of imparting to us Adam's guilt is certainly no greater than that of inflicting upon us Adam's punishment. There is no greater difficulty in admitting that we inherit from him a guilty soul than there is in admitting that we inherit from him a diseased and dying body. (3) Though, from the history of the Fall itself, we can thus clearly vindicate the imputation of Adam's sin from the charge of injustice, yet it is from the history of our redemption that we draw our fullest and most triumphant proof of its justice. Imputation is to be seen in our salvation as well as in our condemnation. If we are accounted to have fallen in the first Adam, we are accounted to have risen in the second Adam. If "God has concluded all under sin," we see that it is that "He may have mercy upon all."

II. Fallen man inherits not only a guilty, but a corrupt, nature. Original righteousness consisted in three things—knowledge in the understanding, righteousness in the will, holiness in the affections. Original sin must then consist in the loss of each of these qualities. Original sin is (1) darkness in the understanding, (2) disobedience in the will, and (3) lawlessness in the affections. When we are tempted to plead the sinfulness of our nature in excuse for our sins, let us think that the one offends the holiness as much as the other offends the justice of God, and both alike require His pardoning mercy and His sanctifying grace; both equally need to be confessed and mourned over.

Bishop Magee, Sermons at the Octagon Chapel, Bath, p. 1.



References: Psalms 51:5.—Expository Sermons and Outlines on the Old Testament, p. 224. Psalms 51:5-7.—Homiletic Quarterly, vol. i., p. 117.

Life is a journey, and the training of the soul by the toils and changes of its pilgrimage is expressed by the law that the character undergoes a gradual preparation, and that thai preparation is subject to an apparently sudden close.

I. What is the hindrance in the human soul to a right application of this fundamental law? The answer broadly is this: The poison of character. Pride and sensuality are the chief evils that poison character.

II. To counteract this, we need to establish the undisputed authority of truth. Jesus Christ is the Truth. The Church is the unfolding of Jesus Christ, and He is the Revealer of the Father. It is by the illumination of grace that the harmony of truth is seen, and only so; it is by the co-operation of will, assisted by the grace of God, that man can see and use what he sees.

III. To direct the soul in the path of preparation, it is needful then that that soul should be struggling to be true. This desire is cramped, is injured, by the Fall. And one of the blessed gifts of the regenerate is a more earnest revival of such desire. There are at least three forms of conspiracy against truth observable in human character: (1) hypocrisy; (2) "cant;" (3) insincerity. Truth of heart is that heavenly principle whereby each soul is guided to a blessed result, under the action of the law of life in subjection to which we prepare to meet our Redeemer and our Judge. God is truth, and God is reigning. They who "will to do His will shall know." Seek, above all, to be true, for truth is like Him; and truth is therefore the first condition of a soul's perfection.

J. Knox-Little, Manchester Sermons, p. 125.



References: Psalms 51:6.—Preacher's Monthly, vol. ii., p. 28; New Manual of Sunday-school Addresses, p. 168; W. Hay Aitken, Newness of Life, p. 50; F. W. Farrar, In the Days of thy Youth, p. 358; F. D. Maurice, Sermons in Country Churches, p. 190. Psalms 51:7.—C. J. Evans, Christian World Pulpit, vol. i., p. 357; Spurgeon, Sermons, vol. xxxii., No. 1937; E. J. Hardy, Faint yet Pursuing, p. 123. Psalms 51:7-12.—R. S. Candlish, The Gospel of Forgiveness, p. 391.



Verse 8
Psalms 51:8
I. (1) The sin of David was (a) a sin against light, and (b) a sin without excuse. He fell with frightful injury to himself, and the effect of Samuel's unction on his head when he made him king over Israel was in this instance only to give him a tyranny over the souls of others. (2) This is its outward aspect. How is it when we look within? Still sadder, still more desperate. He never flinched from the sight of his sin. He looked upon the ghastly sight in apathy. Nathan put his case before him in the form of a parable; he touched David just on the tenderest part, that is, his unkindness and ingratitude. But David felt nothing; he was as secure in the prophet's presence as if he had been guiltless. He was as blind as Balaam when an angel stopped the way.

II. The repentance. (1) First take the signs of his humility. He suffers Nathan to accuse him of his sins, to threaten him with vengeance, to insult his wives, to condemn his infant child to death. He does not interrupt him; he does not retaliate; he does not so much as breathe an excuse or pray for pity. There is no thought of self, or fear of man, or love of praise. (2) See in after-years the fruits of his repentance, those good works and holy tempers of humility and love which gush out and stream over the heart which really repents and is converted. (3) Notice his cheerful confidence, which I venture to call the specially Christian character of his repentance. Just as there is no limit to his confession of sin, so there is none to his hope of restoration. Now we know why God acknowledged David's penitence and forgave him at the instant. In his penitence he had humility, meekness, perseverance, the sense of shame rather than the fear of pain, above all that confidence of faith which the Gospel thus describes: "If thou canst believe, all things are possible."

C. W. Furse, Sermons at Richmond, p. 154.



References: Psalms 51:8.—Spurgeon, Sermons, vol. xv., No. 861. Psalms 51:9.—Clergyman's Magazine, vol. xiv., p. 207.



Verse 10
Psalms 51:10
Three things must happen before anything can be created. The Spirit of God must move upon the face of it, the word of God must speak to it, and the blood of Christ must wash it.

I. If you wish to be God's children indeed, the Holy Spirit must work in your heart. As the Spirit moved over the face of the waters, so must the Holy Spirit move in your heart. The Holy Spirit is often compared to water, because water makes clean.

II. The Bible is the word of God. When God made the world, He spake with His mouth. Now His speech is in the Bible. In Ephesians 5:26 we read, "That He might sanctify and cleanse it with the washing of water by the word"—that is, the Bible.

III. And Jesus Christ, we know, must cleanse us too. "The blood of Jesus Christ His Son cleanseth us from all sin."

IV. Suppose you have a clean heart, will it keep clean? Here comes the beauty of the text. It says, "Create in me a clean heart, O God;" and the next part says, "Renew it"—"Renew a right spirit within me." This is what we want every day. If clean today, it will be dirty to-morrow. Therefore we must say, Renew it over and over again. "Renew a right spirit within me."

J. Vaughan, Children's Sermons, 1875, p. 229. 



References: Psalms 51:10.—Spurgeon, Sermon's, vol. ix., No. 490; Ibid., Morning by Morning, p. 305; E. B. Pusey, Parochial Sermons, vol. ii., p. 181.



Verses 10-12
Psalms 51:10-12
I. Here is a remarkable outline of a holy character. Of these three gifts—"a right spirit," "Thy Holy Spirit," a "free spirit"—the central one alone is in the original spoken of as God's, the "Thy" of the last clause of the English Bible being an unnecessary supplement. The central petition stands in the middle, because the gift which it asks is the essential and fundamental one from which there flow and, as it were, diverge on the right hand and on the left the other two. God's Spirit given to a man makes the human spirit holy, and then makes it right and free. (1) As to that fundamental petition "Take not Thy Holy Spirit from me," one thing to notice is that David regards himself as possessing that Spirit. The Spirit of the Lord had departed from Saul because Saul had refused His counsel and departed from Him; and Saul's successor, trembling as he remembers the fate of the founder of the monarchy and of his vanished dynasty, prays with peculiar emphasis of meaning, "Take not Thy Holy Spirit from me." (2) The primary idea in the holiness which David so earnestly desires is that of separation—separation for God and separation from sin. (3) "A right spirit." "A constant or firm spirit," is the Psalmist's meaning. (a) There is no stability and settled persistency of righteous purpose possible for us unless we are made strong because we lay hold on God's strength and stand firm because we are rooted in Him. (b) You can only get and keep purity by resistance. In such a world as this, with such hearts as ours, weakness is wickedness in the long run. "Add to your faith manly vigour." (4) A "free spirit." He who is holy because full of God's Spirit, and constant in his holiness, will likewise be free. That is the same word which is in other places translated "willing;" and the scope of the Psalmist's desire is, "Let my spirit be emancipated from sin by willing obedience."

II. Desires for holiness should become prayers. David does not merely long for certain spiritual excellencies; he goes to God for them. He has found out two things about his sin both of which make him sure that he can only be what he should be by God's help. (1) "Against Thee only have I sinned." (2) He sees in his one deed more than an isolated act: "Behold, I was shapen in iniquity."

III. Observe that prayers for perfect cleansing are permitted to the lips of the greatest sinners. Knowing all his guilt, and broken and contrite in heart (crushed and ground to powder, as the words mean), utterly loathing himself, aware of all the darkness of his deserts, he yet cherishes unconquerable confidence in the pitying love of God, and believes that, in spite of all his sin, he may yet be pure as the angels of heaven—ay, even holy as God is holy.

A. Maclaren, Sermons Preached in Manchester, p. 112.



References: Psalms 51:10, Psalms 51:17.—E. C. Wickham, Wellington College Sermons, p. 22. Psalms 51:11.—Spurgeon, Sermons, vol. xvi., No. 954; Homiletic Magazine, vol. xii., p. 272.



Verse 12
Psalms 51:12
I. The joy of God's salvation is the joy of a sufficient and final answer to the self-upbraidings of a guilty soul.

II. The joy of a portion which satisfies the heart's largest conceptions and desires.

III. The joy of an answer to all the difficulties and perplexities which beset the spirit and the intellect in their progress.

IV. The joy of having the key to all the mysterious ways of Providence in the world.

V. The joy of victory over death.

VI. The joy of living union with God, with Christ, with all living and blessed beings, eternally.

J. Baldwin Brown, Aids to the Development of the Divine Life, No. 5.

I. In the first place, this text distinctly shadows out the sovereignty of the action of the Holy Ghost. For very free, so free as to be utterly untraceable and incalculable, we now know, with better teaching than David's, are the wind-like motions of the Holy Ghost. One man's experience of spiritual things is no measure for another's. No two Christians are ever cast into exactly the same mould, because He divideth to every man severally as He will, for the Spirit is free.

II. The Holy Spirit, wherever He comes, comes unmerited and unbought. You may pray for the Spirit, and He may come in answer to your prayer; but remember, He first inspired the wish which made the prayer which brought the answer.

III. He is the free Spirit because He is the great Liberator of us all. Is it too much to say that he who is under the expanding influences of the Spirit of God is free, and all besides are slaves? To the free Spirit it belongs not only to commence, but to carry on, the great work of grace within a man's soul. As the Holy Ghost is God, He must partake of that fatherly character in which, we believe, all Deity stands to His creatures; and a father's aim is always to hold up his child, and to give the strongest arm to the weakest of his offspring.

IV. Our Lord Himself has taught us to view the Holy Spirit under the emblem of water. It is the fundamental law of water that its property is always to rise towards the level of the height from whence it came. True to its type, the Holy Spirit is always ascending to the glory from which it came down to us; and as it mounts, it bears within it, heavenward, the heart that owns it.

J. Vaughan, Fifty Sermons, 2nd series, p. 159. 



References: Psalms 51:12.—Clergyman's Magazine, vol. xiv., p. 28;Preacher's Monthly, vol. i., p. 267; L.Wiseman, Christian World Pulpit, vol. ii., p. 406. Psalms 51:12, Psalms 51:13.—Spurgeon, Sermons, vol. xix., No. 1130.



Verse 13
Psalms 51:13
I.

It is the characteristic of the people of God that they desire the conversion of sinners unto God; they are not at least in a healthy state when this desire is not active. So far as there is backsliding, this principle may be crushed and weakened; but let there be renewed repentance, forgiveness, cleansing, the joy of God's salvation, and this principle reappears. "Sinners shall be converted unto Thee." That implies (1) that sinners are away from God; (2) that the conversion of a sinner is possible. Our distance from God is the distance of a different, a contrarious nature; it is the distance of alienation from the original constitution of man's moral nature. And as like draws to like, so do differences shrink from differences, specially contrarieties from contrarieties. So, save in the new and living way, God keeps back from sinners, and sinners shrink back from God.

II.

Sinners are away from God. And what they need is to come back. They cannot return to God by the old way; but God has opened up a new way for the sinner's return. And now all that God wants of the sinner is simply that he come back again. Conversion as wrought by the Spirit of God is God's act; conversion as wrought within a sinner denotes His acting also. The Spirit of God is a moral agent. The work of the Spirit is set forth in this prayer: "Turn Thou us;" and the duty on the sinner's part is set forth in such commands as these: "Be converted;" "Turn ye at My reproof." There is ordinarily in conversion the following method: (1) Conviction. As a rational creature, you cannot turn till you have been convinced that you are all in the wrong and God all in the right. (2) There is compunction. "They were pricked to the heart." The effect of compunction is that the sinner cannot endure sin; compunction makes sin intolerable. (3) There is humiliation. I do not mean here the Christian grace of humility, but the soul's case when the sinner finds that he cannot save himself, and is forced to submit that another should do this great work for him, when, finding he can do nothing to deliver himself, he looks around for a friend. And that friend must be a saviour.

III.

Sinners are away from God, and being so, can neither be holy nor happy. But sinners may be converted. For sinners of mankind there is a covenant of grace, so their conversion is a possibility. The sinner is willing to be saved, but by whom? He has heard of Christ. Yes, and he had heard of the Law before he was convinced by means of it; but now it has taken its real, effectual hold upon him. And now the Gospel is to him very much what the Law was to him. He has found the Law, and he has heard by the hearing of the ear, from his fellow-men, from Apostles and prophets, of a Saviour. But the same Spirit who has taught him his sin and misery instructs him in the knowledge of the Lord Jesus Christ. And these three things he is called to attend to: the God of the covenant, the provisions of the covenant, and the Mediator of the covenant.

IV.

"Sinners shall be converted unto Thee." It is therefore not sufficient that a conversion be really a conversion; it must be a conversion unto God. The covenant of grace is made with covenant-breakers. (1) It contains this: "I will write My law in their hearts." It is implied that the law is not there, that it needs to be there, and that neither you nor any creature for you can write it there. (2) This is a covenant with ignorant creatures who have not the knowledge of God. (3) The covenant contains this: "For I will be merciful to their unrighteousness, and their sins and iniquities will I remember no more." God's purpose to forgive is a definite purpose. His forgivingness belongs to His nature, and is infinite. Refusal to take hold of this covenant takes either of these two forms: unwillingness to be saved by Christ or disbelief that He will save you.

V.

The conversion of a sinner is a matter in which the gracious God takes the deepest interest. The voice of conscience is very feeble in fallen man, and the voice of depravity very loud and imperious, and it silences it. But while sinners are not objects of compassion to themselves, they are objects of compassion to God. The conversion of sinners is not accomplished by mere moral suasion; it is of Divine power, yet not so of Divine power as that there is not the use of moral suasion—of counsels, motives, and means such as may operate upon rational creatures. Therefore sinners who desire conversion should be very attentive to God's appointed means of grace.

J. Duncan, The Pulpit and Communion Table, p. 310 (five sermons).



References: Psalms 51:13-15.—R. S. Candlish, Gospel of Forgiveness, p. 408. Psalms 51:14.—Spurgeon, Sermons, vol. xii., No. 713; Ibid., Evening by Evening, p. 98; Homiletic Quarterly, vol. i., p. 94.



Verse 16-17
Psalms 51:16-17
These words, though none were ever spoken in the world that could be so little intended to perplex any worshipping Israelite, nevertheless must have strangely clashed with some of his most cherished and familiar thoughts. "Thou delightest not in burnt-offering." Why then was it said that the Lord smelled a sweet savour when Noah brought forth the clean beasts after the Flood? And supposing that, in some sense, the heart was a better offering than the bullock or goat, must it not, according to all symbols and analogies, be a whole heart in order to be accepted?

I. The fiftieth Psalm exhibits the chosen race as summoned to answer for itself before its Divine King. It is assumed that the nation is holy, and that God has claimed it as holy by taking it into covenant with Himself. The covenant cannot be separated from sacrifice. This principle was embodied in the institution of the Passover; every part of the service testified that the Israelites were a dedicated, devoted, sacrificed nation. The animal was a dead offering; they were a living offering. The great trial or judgment then which the Lord of the land is making of His subjects has this issue: Have they acted as if this were their state, as if they were dedicated, sacrificed creatures? They had fancied Him altogether such a one as themselves, One who could be bribed as they were bribed. Here indeed was a wonderful exposition of that falsehood which was leading the Israelite astray in all the periods of his history. He supposed that God's toleration of his sins was to be purchased, and that sacrifice was the purchase-money.

II. No one could have taught his countrymen these lessons who had not learned that he needed to be judged and reformed; that he could not judge and reform himself; that the Searcher of hearts, the King of his land, was doing that work for him; that to submit frankly and freely to that process was the man's part of the covenant, was the sacrifice which God, above all others, demanded of him. And this is the link between the fiftieth and the fifty-first Psalms.

III. Here was the explanation of the strange fact that a broken heart was better than a whole one; that the maimed offering might be presented by the Israelite, who was to bring only of the firstlings of his flock. The sacrifice was a more complete, a more entire, one than David had ever yet presented. The discovery that he had nothing to present, that he was poor and worthless, was the discovery that he belonged wholly to God, that he was His, and that his sin had consisted in withdrawing from his allegiance, in choosing another condition than his true and actual one.

F. D. Maurice, The Doctrine of Sacrifice, p. 86.



References: Psalms 51:16, Psalms 51:17.—W. M. Punshon, Sermons, 2nd series, p. 283, and Old Testament Outlines, p. 117; C. Kingsley, Sermons for the Times, p. 292. Psalms 51:16-19.—R. S. Candlish, Gospel of Forgiveness, p. 422.



Verse 17
Psalms 51:17
The difference between good and bad men in Holy Scripture may be said to consist in this: whether they have or have not "a broken and a contrite spirit;" the degrees of their acceptance with God seem to depend on this; and in consequence we! shall find in those who are most of all approved some expression that implies this temper. A broken and contrite heart alone can embrace Christ crucified; and he who is most diligent in works of evangelical righteousness will be most contrite, and therefore will most of all have faith in Christ crucified.

I. All good works which God has prepared for us to walk in bring us to know God, and to know ourselves, and consequently to a broken spirit. And the effect of a careless, thoughtless, sinful life, and indeed of every sin, is to close the eyes, so that we cannot see, and the ears, that we cannot hear.

II. It is evident that we have all great reason to fear lest God should take from us His most Holy Spirit, who dwells with the contrite. Nothing can make the heart contrite but the Holy Spirit of God. It is certain that the Holy Spirit will depart from those who reject Him; that it is He who darkens the eyes, and shuts up the ears, and hardens the heart. The very ease and indifference with which we are apt to hear, and see, and act affords us a reasonable cause for apprehension. Is not our very unconcern enough to concern us? "Blessed is he," we are told, "who feareth always."

Plain Sermons by Contributors to "Tracts for the Times" vol. vii., p. 250 (see also J. Keble, Sermons for the Christian Year: Christmas to Epiphany, p. 357).



Notice one or two of those accepted sacrifices which from time to time have been set up in our world, and which the Holy Spirit has recorded for our humiliation, our comfort, and our happiness.

I. The repentance of David was the repentance of a fallen child of God. If we can say that David's confession was the cause of his forgiveness, in a truer sense we may say David's forgiveness was the cause of his repentance. It was none other than the fountain of God's forgiving love that opened the fountain of a penitent spirit.

II. The case of Manasseh, the son of Hezekiah, was as dissimilar to that of David as it is possible for the manifestation of the same grace to be in two places. Manasseh was a dissolute, godless man for more than half the years of his life. David was aroused by a voice, Manasseh by an iron chain. Out of the depths he cried to God. Sorrow made him acquainted with himself; prayer made him acquainted with God.

III. The history of the Ninevites stands out with this signalising mark, that our Lord Himself adduced it as the very standard of true repentance, by which others at the last great day shall be measured and condemned. The distinguishing feature in their repentance was that it was national.

IV. Mary was saved at Jesus' feet, Peter by a look from Jesus' eye. With each God deals separately—as He pleases, and as each requires. But in all sin is the parent of the sorrow, sorrow is the parent of the joy, and joy is the parent of holiness. Grace and the God of grace are the same yesterday, today, and for ever, "all in all."

J. Vaughan, Fifty Sermons, 1874, p. 181.



Notice:—

I. The broken heart. This is the most emphatic term that can be employed for setting forth intense sorrow. (1) A broken heart is one which renounces all idea of merit and seeks alone for mercy. (2) A broken heart will always feel its sins to be peculiarly its own. (3) A third accompaniment of a broken heart, and one never wanting, is this: a full confession of sin. When the broken heart makes confession, it does so in the plainest language possible. (4) A broken heart mourns most over the Godward aspect of sin. This is a very crucial test. David says, "Against Thee, Thee only, have I sinned." (5) A broken heart will never cavil with God about the deserved punishment. (6) A broken heart will mourn its general depravity. (7) A broken heart will always be as anxious for purity as for pardon. It cries not only, "Blot out my transgressions," but "Create in me a clean heart." (8) A broken heart is not a despairing heart. A broken heart does not doubt God's power to cleanse, nor does it call in question God's willingness to forgive. A despairing heart knows nothing about this. (9) A broken heart is an agonised heart.

II. A broken heart is a heart that God will never despise. We have His royal word for it. (1) Christ will never despise it, and that for a very good reason. He has suffered from it Himself. (2) He will not despise it because He broke thy heart. It would be despising His own handiwork were He to reject a contrite spirit.

A. G. Brown, Penny Pulpit, No. 1036.

References: Psalms 51:17.—E. Garbett, The Soul's Life, p. no; Bishop Temple, Rugby Sermons, 3rd series, p. 99; J. E. Vaux, Sermon Notes, 1st series, p. 40; R. M. McCheyne, Memoir and Remains, p. 393.

Psalm 51
David, in the opening of this Psalm, appeals for mercy. No penitent man ever approached God on the side of His justice. The Pharisee, indeed, appeals to righteousness; but the publican appeals for mercy.

I. "Wash me throughly from mine iniquity, and cleanse me from my sin." Mark the thoroughness of this desire. Not only must sin be blotted out, but the sinner himself must be. washed and cleansed. There must be not merely a change of state, but a change of nature. David's words all come, as it were, from the centre of his being. There is no trifling with the surface here.

II. "For I acknowledge my transgressions." Confession is a necessary basis of forgiveness. Confession is in reality a multitudinous act; it is many acts in one; it is a convergence of right judgment, right feeling, and right action.

III. In the third verse the Psalmist uses an extraordinary expression, viz., "My sin is ever before me." The point to be noted here is the distinct personal relation which every man sustains to his own sin. It is emphatically and exclusively his own.

IV. "Against Thee, Thee only, have I sinned," etc. The idea is that all sin is against. God. Whoever sins against man sins against God. Then how sacred are all human relations. Every blow struck against humanity is a blow struck against God.

V. Up to the twelfth verse the Psalmist confines his intercessions to subjects which relate immediately to his own spiritual condition; but in ver. 13 he includes others with himself: "Then will I teach transgressors Thy ways." Mark the connection between true personal holiness and true worldwide benevolence. This is the secret of all evangelistic movement. The work begins in personal consecration. Ver. 17 shows that all sacrifice is worthless which is not vitalised by the moral element.

Parker, Wednesday Evenings at Cavendish Chapel, p. 1.



References: Psalms 51:18.—A. P. Stanley, Sermons on Special Occasions, p. 328. Psalm 51—A. Maclaren, Life of David, p. 216; F. W. Robertson, Sermons, 2nd series, p. 84; F. Thluck, Hours of Devotion, p. 25.

52 Psalm 52 

Verse 3
Psalms 52:3
David had been the special object of Doeg's hatred, and he felt deeply the wrongs he had endured. He represents the false tongue as being effectual for mischief, like a razor which, unknown to the person operated upon, is making him bald, so softly and skilfully do Oriental barbers perform their task. Whetted by malice and guided by craft, Doeg accomplished his cruel purpose.

There are:

I. Lies of intention. This is the worst kind of all.

II. Lies of carelessness. A desire to say something which will startle or amuse is often the secret why so many stories are told. So much mischief is done in the world by a thoughtless use of this razor that no man can be too careful how he hastily accuses or even suspects another of crime. Life is too short to correct or repair the harm which is done in this way.

J. N. Norton, The King's Ferry Boat, p. 161.





Verse 8
Psalms 52:8
I. Consider what mercy is. (1) Mercy is not to be confounded with mere goodness. Goodness may demand the exercise of justice; mercy asks that justice be set aside. (2) Mercy is a disposition to pardon the guilty. (3) Mercy is exercised only where there is guilt. (4) Mercy can be exercised no further than one deserves punishment.

II. Notice what is implied in trusting in the mercy of the Lord for ever. (1) A conviction of guilt. (2) Trust in mercy implies that we have no hope on the score of justice. (3) Trust in mercy implies a just apprehension of what mercy is. (4) Trust in God's mercy implies a belief that He is merciful. (5) Trusting in the mercy of God "for ever and ever" implies a conviction of deserving endless punishment. (6) Trusting in mercy implies a cessation from all excuses and excuse-making.

III. Consider the conditions upon which we may confidently and securely trust in the mercy of God for ever. (1) Public justice must be appeased. (2) We must repent. (3) We must confess our sins. (4) We must really make restitution as far as lies in our power. (5) We must really reform. (6) We must go the whole length in justifying the Law and its penalty. (7) No sinner can be a proper object of mercy who is not entirely submissive to all those measures of the government that have brought him to conviction.

IV. Notice some mistakes into which sinners fall. (1) Many really trust in justice, and not in mercy. (2) Many trust professedly in the mercy of God without fulfilling the conditions on which only mercy can be shown. (3) Sinners do not consider that God cannot dispense with their fulfilling these conditions. (4) Many are defeating their own salvation by self-justification. (5) Many pretend to trust in mercy who yet profess to be punished for their sins as they go along. (6) Some are covering up their sins, yet dream of going to heaven. (7) We cannot reasonably ask for mercy beyond our acknowledged and felt guilt, and they mistake fatally who suppose that they can.

C. G. Finney, Sermons on Gospel Themes, p. 19.



References: Psalms 52:8.—Spurgeon, Morning by Morning, p. 230. Psalm 52—A. Maclaren, Life of David, p. 72. Psalms 53:1.—J. Budgen, Parochial Sermons, vol. ii., p. 16.
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Verse 1-2
Psalms 53:1-2
There seems to be something intentionally emphatic about the charge against the atheist in the text, as though the wickedness of a man in saying, "There is no God," were lost in the folly of it, as though when David heard a man sneeringly remark that there was no God he forgot for a moment the man's sensuality and licentiousness in his astonishment at his weakness.

I. Suppose a man to say absolutely, "There is no God," thus going beyond the heathen, as some few profess to have done, then in this case the folly is so palpable that all nature seems to protest against it. The question, Who made all these things? confounds such miserable atheism.

II. The denial that God rules and governs the world by just laws, punishing the wicked and rewarding the just, may also, without much difficulty, be convicted of folly, for consider, is it possible to think of God as being otherwise than perfect? An imperfect God is no God at all; if perfect, then He must be perfect in goodness, in holiness, in truth.

III. There is one other manner in which a man may deny God. He may refuse homage to that God whom we worship as revealed to us in the Lord Jesus Christ. Notice two or three points from which the folly of such a man may appear open and manifest. (1) Most holy and thoughtful men have found in the revelation which God has made to man through the Lord Jesus Christ the satisfaction of all their spiritual wants. (2) Observe the wonderful power that this revelation has had: how it has unquestionably been the mainspring, the chief mover, of all the history of the world since the time that Christ came. (3) If Christ be not "the Way, the Truth, and the Life,'' at least there is no other. Either God has revealed Himself in Christ, or He has not revealed Himself at all, for there is no other religion in the world which any one will pretend to substitute.

Bishop Harvey Goodwin, Parish Sermons, 2nd series, p. 165.



Reference: Psalms 53:5.—J. G. Rogers, Christian World Pulpit, vol. xiv., p. 273.





Verse 6
Psalms 53:6
I. The salvation of Israel is needed.

II. It is promised.

III. Christians are bound to seek it by personal effort and prayer.

W. M. Punshon, Sermons, p. 118.



References: Psalm 54—A. Maclaren, Life of David, p. 100. Psalms 55:4.—J. E. Vaux, Sermon Notes, 1st series, p. 58. Psalms 55:5.—W. M. Statham, Christian World Pulpit, vol. xv., p. 248.
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Verse 6
Psalms 55:6
I. Don't spend your time in wishing for wings, or for anything else that is impossible. Not that there is anything wrong in a wish, unless we wish for what is wrong. Wishes will come flying into our minds, as little birds sometimes hop in at an open window. But do not pet, and feed, and fondle them. Let them fly away again. Wishing is profitless work, even for possible things.

II. God gave David something much better than wings. Read vers. 16, 17, 22, of Psalm lv., and look at the last six words of ver. 23, and you will see how this was. Often God denies our wishes that He may give us something better than we ask or think. The Lord Jesus needed no wings to fly up to heaven. And we need no wings to get near enough to Him to talk to Him. Ask Him to help you to use your hands and feet in His service. Love to Him will be better than the winged shoes you read of in the old Greek fables. It will make your feet swift and your hands nimble for every duty and every kindness.

E. R. Conder, Drops and Rocks, p. 120.



References: Psalms 55:6.—Homiletic Magazine, vol. xi., p. 12; W. Wilkinson, Thursday Penny Pulpit, p. 1 vol. iii., p. 301; G. Dawson, Sermons on Daily Lifeand Duty.



Verses 6-8
Psalms 55:6-8
I. This is the cry of the faithful soul overpressed by temptation.

II. It is the sigh of the heart, weary of the strain of spiritual aspiration and effort.

III. It is the cry of a man who is forced to be spectator of a dread conflict.

IV. But man is not only a spectator of the conflict. He is bound to be the servant of the Divine kingdom, and in sympathy with the Lord of the kingdom, to bear all the burden of it on his heart. "Oh that I had wings like a dove!" that I might be loosed from this weary task, and cease to be bound to think and to care for thankless, senseless men.

V. We believe in progress; we believe in the golden pictures of the prophets; we believe in the reign of the Lord Jesus over all hearts, in all worlds. But eyes grow weary with expectation. "Where is the promise of His coming?"

VI. To comfort a man is to make him strong by standing by him. This is our strength to bear, to hope: the Lord is with us.

J. Baldwin Brown, The Higher Life, p. 266.



I. This sigh of David is the sigh of many men. We find it in literature; we find it in our own hearts; it is a part of our life. We get tired of the daily sameness of life. We are tired of the unrelenting past, tired of the dreary present, tired of the uncertain future. We are tired of the weary struggle in our own hearts, the to and fro conflicting witnesses of impulse and repression, broad, rejoicing, sunlit tides of spiritual emotion, leaving behind them the flat, oozing shores of ebbing enthusiasm.

II. This being the fact regarding human life, where is the remedy? The great resource in every perplexity is to look to Christ. He, too, though sinless, was forced to sigh for the sad world of sin and death; but the sigh had scarcely been uttered when once more He was engaged in works of mercy and thoughtful care. For sorrow and disaster, for weariness and discouragement, God has given four great and perfect remedies: (1) action; (2) patience; (3) faith; (4) hope. One day, not far hence, we too shall have the wings of a dove. Though we have lain among earth's sods, yet at death, if we be God's children, we shall all be as the wings of a dove which is covered with silver wings, and whose feathers are like gold.

F. W. Farrar, Christian World Pulpit, vol. xvii., p. 1 (see also Ephphatha, p. 123).



References: Psalms 55:8, Psalms 55:22.—Homiletic Magazine, vol. xii., p. 16. Psalms 55:11.—A. Fletcher, Thursday Penny Pulpit, vol. vii., p. 289. Psalms 55:12, Psalms 55:14.—G. Forbes, Voice of God in the Psalms, p. 220.



Verse 19
Psalms 55:19
No changes! We must not take the expression in a hard and narrow literal sense, or it would be true of no man. The changes of which the Psalmist speaks mean changes that disturb, changes that unhinge all plans and arrangements, changes that frustrate hopes, changes that, like earthquakes, upheave, when least expected, fair fields and smiling villages. These are the changes which some men have not, and because they have them not they fear not God.

I. It is a melancholy fact that the general tendency of prosperity is to produce self-confidence and forgetfulness of God. When the hand is full, and the purse is full, and the heart has all it can wish, what danger there is lest men should forget God!

II. Even health can be a peril. It can be a source of temptation. It can stimulate men to sin. The best work and the most work is not done by the strongest men and women in the world, especially the work which is of a moral and spiritual kind.

III. The absence of change produces hardness of nature. No man can understand the sorrows, and therefore no man can truly succour the sorrows, of others who is perpetually preserved from having sorrows of his own.

IV. The absence of change produces neglect of eternity. "Soul, take thine ease," is a very common feeling among those whose circumstances are on the whole fairly pleasant. They have no desire to see God, no desire to be with God. Let them be without changes, and they do not feel that God is essential to them at all, and they do not fear Him.

V. All the changes of this life which unsettle us, derange our schemes, and destroy our pleasures are meant to appeal to us and to remind us that "here we have no continuing city," that this is not our rest. That is a glorious moment when the soul can say, and feel as well as say, "Here we have no continuing city, but we seek one to come."

E. Mellor, The Hem of Christ's Garment, p. 311.



References: Psalms 55:19.—Homiletic Magazine, vol. xiii., p. 327; Preacher's Monthly, vol. iv., p. 249; J. Martineau, Hours of Thought, vol. i., p. 127.



Verse 22
Psalms 55:22
A great part of the burden of daily life is the sin that is in it. Take out the sin, and there will not be much burden left.

I. As regards those common burdens which every one bears, God says, "Cast thy burden on the Lord." It is very difficult to sympathise with one another's burdens; and of course each, knowing only his own, thinks his own the heaviest. Christ alone can sympathise with all. But your burden is the one main thing you have to do with, suited for present discipline, a selected, ordained, adjusted thing—"thy burden." Leave the balancing, and trust the Balancer.

II. What is casting? It needs an effort to believe. It needs an effort to do the first step; it needs an effort to make it once and for ever. What is the way? (1) Take loving views of Jesus—of His sympathy, His nearness, His power, His undertakings, His interest, personal, in you. (2) Open to Him your whole heart, not the burden only, but what surrounds it. (3) Do not go back to your own castings. Put them too far away for that.

III. Observe how the Lord deals with cast burdens. He does not say, "I will take away thy burden," but "I will sustain thee." To this end He will unite Himself to you more closely, so that, just as the ivy on the rock, you will both borrow a strength from the rock not your own and pass on to the rock the pressure that you feel. He will be "your arm every morning," on which leaning you cannot faint. He will feed you with such hidden manna that you will grow so strong that you can carry anything.

J. Vaughan, Fifty Sermons, 8th series, p. 147.



References: Psalms 55:22.—Preacher's Monthly, vol. ii., p. 30. Psalm 55—A. Maclaren, Life of David, p. 240; J. Hammond, Expositor, 1st series, vol. iv., p. 67. Psalms 56:3.—A. Rowland, Christian World Pulpit, vol. xxiii., p. 404.
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Verse 3-4
Psalms 56:3-4
I. Notice how beautifully there comes out here the occasion of trust. "What time I am afraid, I will trust in Thee." That goes deep down into the realities of life. It is when we are afraid that we trust in God, not in easy times, when things are going smoothly with us. This principle—first fear and only then faith—applies all round the circle of our necessities, weaknesses, sorrows, and sins.

II. Notice how there is involved in this the other consideration that a man's confidence is not the product of outward circumstances, but of his own fixed resolves. "I will put my trust in Thee."

III. These words, or rather one portion of them, give us a bright light and a beautiful thought as to the essence and inmost centre of this faith or trust. Scholars tell us that the word here translated "trust" has a graphic, pictorial meaning for its root idea. It signifies literally to cling to or hold fast anything, expressing thus both the notion of a good tight grip and of intimate union. That is faith, cleaving to Christ, turning round Him with all the tendrils of our heart, as the vine does round its pole, holding to Him by His hand, as a tottering man does by the strong hand that upholds.

IV. These two clauses give us very beautifully the victory of faith. "In God I have put my trust; I will not fear." He has confidence, and in the strength of that he resolves that he will not yield to fear. The one true antagonist and triumphant rival of all fear is faith, and faith alone. The true way to become brave is to lean on God. That, and that alone, delivers from otherwise reasonable fear. Faith bears in her one hand the gift of outward safety and in her other that of inward peace.

A. Maclaren, Weekday Evening Addresses, p. 103.





Verse 8
Psalms 56:8
I. The human side of life. It is described under two forms: wandering and tears; and the division, though brief, is very comprehensive. Life has its active part in wanderings, its passive in tears. This description of life is true (1) in its changefulness; (2) in its imperfection; (3) in its growing fatigue.

II. We come to the Divine side of life. This belongs only to the man who can feel, know, and be regulated by it, as the polestar shines for those who take it for their guide. What then does this view of God secure for the man who looks to Him,? (1) It secures for his life a Divine measure. "Thou tellest my wanderings." That is not merely, Thou speakest of them, but Thou takest the tale and number of them. We ask Him to teach us to count our days, and He replies by counting them for us. They look often as restless as a bird's flutterings, as unregarded as the fallen leaves, but they are reckoned up by God, and there shall not be too many for the wanderer's strength or too few so as to fall short of the promised rest. (2) This view of God secures a Divine sympathy in life. "Put Thou my tears into Thy bottle." This teaches (a) that God is close beside a sufferer in the time of sore trial, so near that He can mark and catch the tears; (b) that the tears are preserved—they enter into God's memory, and become prayers; (c) that the tears shall be brought forth again. It is for this they are marked and preserved. (3) This view of God secures a Divine meaning in life. "Are they not all in Thy book?" It is possible then, if a man puts all his wanderings and tears into the hand of God, that they may be seen at last to end in a plan, man freely contributing his part and God suggesting and guiding. We cannot but think that this shall be one of the occupations of eternity: to read the meaning of the past in the possessions of the future, and this not for each one interested in himself alone, but for each interested in all.

J. Ker, Sermons, 2nd series, p. 290.



Our Lord's life was throughout characterised by sorrow, yet He is only recorded to have been moved to tears three times.

I. In the Epistle to the Hebrews we are told that He offered up tears "to Him that was able to save Him from death." This alludes evidently to the agony in the garden. Of these tears we know only that they must have been tears for sin and for the wrath of God due to and consequent upon sin; they must have been tears for the sin of the world.

II. In unison with the sorrowing sisters over the grave of their brother, we read that "Jesus wept," teaching us that the emotions and sentiments to which the varied fortunes of life give rise are not to be suppressed and stifled as tokens of a natural and unregenerate mind, but to be sanctified by seeking in them the presence, the support, and the sympathy of our incarnate God.

III. The tears of our Lord over Jerusalem sanctify entirely the sentiment of patriotism, as His tears over the grave of Lazarus sanctified the domestic affections. As a natural instinct patriotism may be felt by the natural man, but in the Christian the natural instincts are taken up into the current of the spiritual life, and all of them coloured by religious principle. Observe how the natural feeling of patriotism should be sanctified. Prayer for Jerusalem was in Christ's heart. Let us then pray earnestly for our beloved country, that she may not come under the indictment brought against Jerusalem of throwing away opportunities and disregarding the day of grace.

E. M. Goulburn, Christian World Pulpit, vol. ii., p. 104.



Tears are here employed as exponents of sorrows and troubles. They have a sort of sacramental meaning, being outward and visible signs of an inward and invisible grief, and sometimes, too, though more rarely, of an inward and visible joy. But it is not all tears that are treasured up by God. There are some of which He takes due note, which are recorded in His book and kept in His bottle, and which form some of the most precious and efficacious agencies for good which are known in our world. These tears we may range in three classes.

I. They are tears of repentance. By repentance I mean that godly sorrow for sin out of which the new life in the case of many must have its birth. When a sinner is converted, there is a meeting of the waves of sin and the waves of Divine grace, and there must be tumult and unrest for a season. We have illustrations of this in the New Testament, in the case of (1) the woman that was a sinner; (2) the Philippian gaoler; (3) Peter. Theirs were tears of repentance unto salvation, that needeth not to be repented of.

II. Another class of tears which are treasured up by God are those which are wept in the spiritual conflicts of life. There are the earlier and the latter rains in the life of God in the soul of man. The chief sorrows of a Christian life are those which arise from a sense of sin, and defect, and unbelief, and ingratitude. It is but a poor life which has not its hours of secret self-examination, and its hours therefore of secret grief. The tears we shed then are seen by Him who ever seeth in secret, and they are put into His bottle and recorded in His book.

III. Another sort of tears which are equally dear to God are the tears wept over the wickedness of men and the apparent slowness with which the kingdom of God makes its way. Blessed are they that thus mourn, for they shall be comforted.

E. Mellor, In the Footsteps of Heroes, p. 67.



The tears of which David speaks in this Psalm were such as any one may shed in ordinary disappointment or distresses of life. The Psalmist knew that such tears would be dear to God. He uses three metaphors: the arithmetical table; the process of preserving precious wine; the memorandum book. "Thou tellest my flittings, my changes, my flutterings, my agitations." Thou tellest my flittings; put Thou my tears into Thy bottle; are they not (written) in Thy book?

I. Things so treated by God cannot be wrong. It would be a very severe creed, and little suited to man and his world, which should exclude tears from the Christian's vocabulary of language.

II. Sorrow is not our normal condition. That graceful verse seems written as for this very end, to show that sorrow is the parenthesis: "Weeping may endure for a night." Still sorrow is a very real thing. No one can despise it. And when it comes, God sends it so that it shall be felt.

III. Every sorrow comes with many missions. (1) Sorrows tell of sin—sin that would else be latent and unknown. (2) Sorrows break up the ground; the ploughshare passes through the clods to break them. (3) Sorrows draw out graces which were sleeping. (4) Sorrows throw us into the arms of Jesus.

IV. We must deal with our sorrows measuredly. If we are not to despise them, we are not to faint under them. There are tears which, if they do not actually rebel, are nevertheless murmuring tears. They complain of God. There are selfish tears and too protracted tears. The highest exercise of sorrow is to return to duty bravely, throwing into duty more of Christ and more of heaven.

J. Vaughan, Sermons, 9th series, p. 69.



References: Psalms 56:9.—C. J. Vaughan, Voices of the Prophets, p. 94. Psalm 56—A. Maclaren, Life of David, p. 77.



Verse 12-13
Psalms 56:12-13
I. The motive. "Thou hast delivered my soul from death."

II. The obligation. "Thy vows are upon me, O Lord." The Christian who would be a Christian indeed must not be ashamed of the yoke of Christ.

III. The cheerfulness of this spirit of self-sacrifice finds its legitimate expression in praise, and its ardour in a prevailing desire to "walk before God."

W. M. Punshon, Sermons, 2nd series, p. 300.



References: Psalms 56:12, Psalms 56:13.—J. R. Macduff, Communion Memories, p. 218. Psalms 57:4.—Spurgeon, Sermons, vol. xxv., No. 1496. Psalms 57:7.—J. Jackson Wray, Christian World Pulpit, vol. xxi., p. 360. Psalms 57:8.—Spurgeon, Sermons, vol. xvii., No. 996; J. Irons, Thursday Penny Pulpit, vol. x., p. 173; J. B. Heard, Christian World Pulpit, vol. xxvi., p. 332. Psalm 57—A. Maclaren, Life of David, p. 119; C. Kingsley, Westminster Sermons, p. 302.

57 Psalm 57 

58 Psalm 58 

Verse 1
Psalms 58:1
In the Prayer-book version this text stands, "Are your minds set upon righteousness, O ye congregation?" This includes the other, and goes deeper. We shall not speak of that upon which our minds are not first set.

I. Take these words in their large and general signification, and what do they mean? Are you in earnest? Are you in earnest about your own spiritual concerns? Are your affections "set on things above, not on things on the earth"? Have you concentrated your minds upon religion as upon a focus?

II. But the words have evidently a further distinctiveness. The word "righteous" in the Bible—at least, in the New Testament application of it—generally refers to that perfect righteousness which Jesus has both made and purchased for His people. The inquiry therefore in its true force runs thus: Are your minds set on finding pardon and justification through that Saviour who shed His very blood for us, that we, poor, banished, but not expelled, ones, might come back and find a home in our heavenly Father's love?

III. He who is, or wishes to be, righteous in his Saviour's righteousness is always the man who is also the most righteous in the discharge of all the duties of this present life. The question therefore takes another easy and necessary transit: In this very place, at this very moment, are you honest—honest to God and to your own souls in the work in which you are engaged? You have received the stewardship of many talents; where is the capital, and where is the interest ready to be given back to the Proprietor when He comes? "Are your minds set upon righteousness, O ye congregation?"

J. Vaughan, Fifty Sermons, 1874, p. 123.





Verse 4
Psalms 58:4
Deaf adders may seem very stupid creatures to be teaching lessons to human beings, but they are certainly able to do it. There is quite a variety of deaf adders in the world.

I. Lazy schoolboys and girls are like deaf adders.

II. Hard-headed people are like deaf adders.

III. Hard-hearted people are like deaf adders.

IV. Ungodly people are like deaf adders.

J. N. Norton, The King's Ferry Boat, p. 126.



Reference: Psalm 58—J. Hammond, Expositor, 1st series, vol. iv., p. 212.

59 Psalm 59 

Verse 9
Psalms 59:9, Psalms 59:17
These two parallel verses are a kind of refrain coming in at the close of each division of the Psalm. The first stands at the end of a picture of the Psalmist's trouble and danger, and makes the transition to the second part, which is mainly a prayer for deliverance, and finishes with the refrain altered and enlarged.

I. Notice, first, the waiting on God. (1) The expression "I will wait" means accurately, "I will watch Thee;" and it is the word that is generally employed, not about our looking up to Him, but about His looking down to us. These two things, vigilance and patience, are the main elements in the scriptural idea of waiting on God. (2) We have here set forth, not only the nature, but also the object, of this waiting. "Upon Thee, O my strength, will I wait, for God is my defence." The name of the Lord is strength; therefore I wait on Him in the confident expectation of receiving His power. The Lord is "my defence;" therefore I wait on Him in the confident expectation of safety. The first name speaks of God dwelling in us, and His strength made perfect in our weakness; the second speaks of our 'dwelling in God, and our defencelessness sheltered in Him.

II. Notice, next, the change of waiting into praise. In the second verse we catch waiting expectation and watchfulness in the very act of passing over into possession and praise. As resolve or as prophecy, this verse is equally a witness of the large reward of quiet waiting for the salvation of the Lord. The cry of the suppliant was to God, his strength and defence; the song of the saved is to the God who is also the God of his mercy. The experiences of life have brought out more fully the love and tender pity of God.. When our troubles are past, and their meaning is plainer, we shall be able to look back on them all as the mercies of the God of our mercy.

A. Maclaren, Weekday Evening Addresses, p. 112.



References: Psalm 59—J. Hammond, Expositor, 1st series, vol. iv., p. 219. Psalms 60:4.—J. P. Chown, Christian World Pulpit, vol. xxv., p. 363, Psalms 60:8.—Spurgeon, Sermons, vol. xvii., No. 983. Psalm 60—A. Maclaren, Life of David, p. 201.

60 Psalm 60 

61 Psalm 61 

Verse 2
Psalms 61:2
How many confessions underlie these words. Blindness, else David would not have said, "Lead me." Weakness, otherwise he would not have thought of a rock. Littleness; therefore he says, "Higher than I." The words of the text may convey (1) the notion of safety, for the metaphor may be taken from a ship in stormy water, or from a man travelling through the desert, subject to the simooms which sweep over the sand. In either case there would be security under the lee of a "rock," and the higher the rock the more complete would be the shelter. (2) The words may carry the idea of elevation. "Lead me to that which I may climb," or rather "Place me at that height from which I may look down on things around me, and see them little."

I. The first thing that we all want is the feeling of safety. We need a calm, quiet place, where our heaving thoughts will grow still, and where no external circumstances shall be able to move us greatly. That calm and refuge is Christ, and all who come nearer to Him do at His side pass strangely into peace. His work is so strong, His faithfulness is so sure, His presence is so tranquillising, that those who are brought to Him are always at rest.

II. Look at the image of elevation. There are few of us who, at some time or other of life, have not been occupied in going up certain heights. But outside self, and altogether apart from self, there is another object of ambition: truth. You will never have an object and an employment worthy of your being until you begin to make the ascent of truth. And what is truth? The Lord Jesus Christ. Then you will rise to the grand intention for which you were created, when you mount up higher and higher, into the mind, and the counsel, and the image, and the work, and the glory of the Lord Jesus Christ. And hence the wisdom of that prayer, "Lead me to the rock that is higher than I."

J. Vaughan, Fifty Sermons, 4th series, p. 75.



References: Psalms 61:2.—Preacher's Monthly, vol. vii., p. 69; J. Martineau, Hours of Thought, vol. ii., p. 270; Spurgeon, Evening by Evening, p. 268.



Verses 2-4
Psalms 61:2-4
Consider:—

I. In what sense David could say, "Thou hast been a shelter to me," and then that he was fully justified in concluding, "I will abide in Thy tabernacle for ever; I will trust in the covert of Thy wings." The argument before us is not precisely that which we could venture in all cases to employ with our fellow-men. Man is changeable, and the goodwill which he once showed to us may no longer exist, but may have been transferred to others, who will, in their turn, be forced to give way to new objects. But the case is wholly changed when the benefactor is God. Here there is no limitation to the power, for "the eyes of all wait upon Him, and He satisfieth the desire of every living thing." Neither can there be change in the will, for "with Him is no variableness, neither shadow of turning." There is not a single answer received to prayer which may not serve as a promise that if we ask again, again we shall obtain.

II. Consider how past mercies may be used as motives to the expecting fresh at God's hands. Let mercies be remembered as well as enjoyed, and they must be as lights in our dark days and as shields in our perilous. If I find a believer in Christ cast down because exposed to vehement temptation, I would tell that man that he does wrong in looking thus on the future; he is bound to look also on the past. Can he remember no former temptation from which he came out a conqueror, no seasons of danger when God showed Himself a very present help? And what then has he to do but to gird up the loins of his mind, and to "pray without ceasing"? In one way or another, keep the past before you if you would look the future calmly in the face. Treasure your experience. Double life by living over again every case of trial in which God has shown Himself your Friend. Let experience do its part, and faith shall hardly be languid. When you pray, "Lead me to the rock that is higher than I," call earnestly to mind what cause you have to say, "Thou hast been a shelter for me, and a strong tower from the enemy," and your language shall soon be that of confidence and exultation: "I will abide in Thy tabernacle for ever; I will trust in the covert of Thy wings."

H. Melvill, Penny Pulpit, No. 2151 (see also Voices of the Year, vol. i., p. 97).



References: Psalms 61:3.—M. G. Pearse, Sermons to Children, p. 131; Bishop Woodford, Sermons on Subjects from the Old Testament, p. 129. Psalms 61:7.—Spurgeon, Evening by Evening, p. 43. Psalms 62:1, Psalms 62:2.—A. Maclaren, Expository Sermons and Outlines on the Old Testament, p. 229.

62 Psalm 62 

Verse 1
Psalms 62:1, Psalms 62:5
We have here two corresponding clauses, each, beginning a section of the Psalm. The difference is that the one expresses the Psalmist's patient stillness of submission, and the other is his self-encouragement to that very attitude and disposition which he has just professed to be his.

Notice:—

I. The expression of waiting. That one word "truly" or "only" is the record of conflict and the trophy of victory, the sign of the blessed effect of effort and struggle in a truth more firmly held, and in a submission more perfectly practised. The words literally run, "My soul is silence unto God." That forcible form of expression describes the completeness of the Psalmist's unmurmuring submission and quiet faith. His whole being is one great stillness, broken by no clamorous passions, by no loud-voiced desires, by no remonstrating reluctance. His silence is (1) a silence of the will. The plain meaning of this phrase is resignation; and resignation is just a silent will. Such a silent will is a strong will. The true secret of strength lies in submission. (2) We must keep our hearts silent too. He cannot say, "My soul is silent unto God," whose whole being is buzzing with vanities and noisy with the din of the market-place. (3) There must be the silence of the mind, as well as of the heart and will. We must cultivate the habit of detaching our thoughts from earth and keeping our minds still before God, that He may pour His light into them.

II. This man's profession of utter resignation is perhaps too high for us; but we can make his self-exhortation our own. The silence of the soul before God is no mere passiveness. It requires the intensest energy of all our being to keep all our being still and waiting upon Him. So put all your strength into the task, and be sure that your soul is never so intensely alive as when in deepest abnegation it waits hushed before God.

A. Maclaren, Weekday Evening Addresses, p. 151.



References: Psalms 62:2.—Spurgeon, Sermons, vol. ii., No. 80. Psalms 62:5.—Ibid., Morning by Morning, p. 59. Psalms 62:5, Psalms 62:6.—C. Stanford, Expository Sermons and Outlines on the Old Testament, p. 237. Psalms 62:8.—Spurgeon, Evening by Evening, p. 247. Psalms 62:11.—Clergyman's Magazine, vol. x., p. 218. Psalm 62—A. Maclaren, Life of David, p. 255.

63 Psalm 63 

Verse 1-2
Psalms 63:1-2
Notice:—

I. Some of the characteristics of public worship. (1) The text suggests the promise of special nearness to God. The expression of the Psalmist is not only that he desires to see the power and glory of God in the sanctuary, but that he may realise communion with God Himself. In the sanctuary David looked for special nearness to God, the nearness of friendship, and reconciliation, and protection, and love. (2) What is the cause of this realised nearness to God in the sanctuary, and by what stages do we arrive at it? These stages are progressive, beginning with the enlightened mind, proceeding with the subjugated will, and ending in the surrendered affections, Heaven drawing us with its cords of love. (3) There is indicated in this desire of the Psalmist a heartfelt love to God, a growing delight in sacredness, a pleasure in worship, because we love Him whom we serve. Obedience is not obedience if it be not a heart-offering, returning love for love, and finding in the happiest feelings of our nature both the incentive to duty and its reward.

II. Notice the delight which, as the text suggests, we ought to feel in contemplated public worship. (1) A part of the joy which David would look for in the sanctuary would be the joy of spiritual repose. (2) Another part of the delight which the Psalmist found in public worship would be in its giving greater vividness to his anticipations of the bliss of the life to come.

D. Moore, Penny Pulpit, No. 3166.

References: Psalms 63:1, Psalms 63:2.—Spurgeon, Sermons, vol. xxiv., No. 1427; Homiletic Quarterly, vol. ii., p. 119.



Verses 1-11
Psalms 63:1-11
This Psalm, with its passion of love and mystic rapture, is a monument for us of how the writer's sorrows had brought to him a closer union with God, as our sorrows may do for us, like some treasure washed to our feet by a stormy sea. The key to the arrangement of the Psalm will be found in the threefold recurrence of an emphatic word. In the first verse we read, "My soul thirsteth for Thee;" in the fifth verse, "My soul shall be satisfied;" in the eighth verse, "My soul followeth hard after Thee." These three points are the turning-points of the Psalm; and they show us the soul longing, the longing soul satisfied, and the satisfied soul still seeking.

I. We have the soul longing for God. (1) This longing is not that of a man who has no possession of God. Rather is it the desire of a heart which is already in union with Him for a closer union; rather is it the tightening of the grasp with which the man already holds his Father in heaven. All begins with the utterance of a personal, appropriating faith. (2) Upon that there are built earnest seeking, expressed in the words "Early"—that is to say, "Earnestly"—"will I seek Thee," and! the intensest longing, breathing in the pathetic utterance, "My soul thirsteth for Thee," etc. (3) Notice what it is, or rather whom it is, that the Psalmist longs for. "My soul thirsts for Thee." All souls do. Blessed are those who can say, "Thou art my God." (4) Notice when it was that this man thus longed. It was in the midst of his sorrow. (5) This longing, though it be struck out by sorrow, is not forced upon him for the first time by sorrow. The longing that springs in his heart is an old longing: "So have I gazed upon Thee in the sanctuary, to see Thy power and Thy glory." (6) This longing is animated by a profound consciousness that God is best: "Because Thy loving-kindness is better than life." (7) This longing is accompanied with a firm resolve of continuance: "Thus will I bless Thee while I live."

II. In the second portion of the Psalm, which is included in the next three verses, we have the longing soul satisfied. (1) The fruition of God is contemporaneous with the desire after God. (2) The soul that possesses God is fed full. (3) The satisfied soul breaks into the music of praise. (4) This satisfaction leads to a triumphant hope. The past of the seeking soul is the certain pledge of its future.

III. The final section of the Psalm gives us the satisfied soul still following after God. The word translated "followeth" here literally means to cleave or to cling. (1) "My soul cleaveth after God." Desire expands the heart; possession expands the heart. More of God comes when we can hold more of Him, and the end of all fruition is the renewed desire after further fruition. (2) There is also very beautifully here the co-operation and reciprocal action of the seeking soul and the sustaining God. We hold, and we are held. (3) The soul thus cleaving and following is gifted with a prophetic certainty. David's certainty of the destruction of his foes is the same triumphant assurance, on a lower spiritual level, as Paul's trumpet-blast of victory, "Who shall separate us from the love of Christ?" etc.

A. Maclaren, Christ in the Heart, p. 243.



References: Psalms 63:2.—G. Brooks, Outlines of Sermons, p. 251. Psalms 63:3.—J. M. Neale, Sermons on Passages from the Psalms, pp. 162, 170. Psalms 63:7.—H. Allon, Congregationalist, vol. viii., pp. 305, 820; J. Armstrong, Parochial Sermons, p. 76; Homiletic Quarterly, vol. ii., p. 559; W. M. Statham, Christian World Pulpit, vol. viii., p. 214. Psalm 63—A. Maclaren, Life of David, p. 250. Psalms 65:1, Psalms 65:2.—Spurgeon, Sermons, vol. xvii., No. 1023.



Verse 1
Psalms 63:1
In this text there is a prostration, an appropriation, an obedience, and a now.
I. It is a great thing to have grand views of God, to get some approach to an idea of the exceeding greatness of God. We go to God too much for what we want to get. We ought to go to God, and meditate upon Him, and worship Him for what He is in Himself—His attributes, His glory.

II. Important as this is, it is of infinitely more importance to be able to say, "Thou art my God." This is faith. Nature can say, "O God;" but only the believer can say, "My God."

III. To those who can say that, the last part of David's words and his firm resolve will come as a very easy and a necessary thing; they cannot help saying it: "Early will I seek Thee." For it is attraction that does it. The secret of all true religion is attraction. As soon as God is "my God," there is a force which compels me to it; I cannot help coming nearer and nearer to Him; it is my necessity; it is my life.

IV. True religion is essentially an early thing. "They that seek Me early shall find Me." It is the spring seeds that make the richest harvests, and a God sought early will be a God found ever.

J. Vaughan, Sermons, 9th series, p. 189.



I. The Psalmist stood alone, we will suppose, at the tent-door watching the night. The light of moon and stars fell on a wide, grassless, unwatered country, spread far and wide before him; and the low, indefinite sounds of the desert crept up to his feet, bringing with them the sense of mystery and awe, and sent their quiet with a touch of trouble to his heart. The mystery of night and solitude created a vague longing, the impression of the thirsty land deepened the longing through association with the appetite of thirst, and both became, wrought upon in that receptive moment by the excited spirit, the longing of the soul for union with the mystery and love of God.

II. Brought through nature to prayer, he remembers old days when God was near to him. The soul of the man is now alone with God, and communes with Him by memory. Doubt and hardness of heart depart. Sorrow is round the Psalmist, but he forgets it; difficulty before him, but it seems nothing. He loses self, and bursts in the midst of sadness into joy. "Thy loving-kindness is better than life; my lips shall praise Thee," etc.

III. The rush of joy ceases at the end of the sixth verse, and the meditative part of the song begins with the seventh. The experience is over: the trouble, the prayer, the recollection, the joy. The result is twofold: the sense of God's righteousness as his own, the sense of joy in trust in God. And both brought peace into his heart. "My soul trusted in Thee. Thy righteousness clings close to me."

IV. The sense of being God's own care, of being at one with Him, leads the Psalmist beyond, outside himself. He loses himself in prayer for others. The Psalm that began in self-consciousness ends in self-forgetfulness.

S. A. Brooke, The Spirit of the Christian Life, p. 80.



What thirst means in a tropical wilderness none but those who have passed through it can tell. It is an overpowering and a paralysing need. All this the Psalmist had felt. He had wandered in his shepherd days through those vast and gorgeous wildernesses; he had felt what thirst was; and when, in later days, he lay upon his bed, the contrast between the grandeur of that scenery and his unconquerable thirst became to him a parable of life. As in the long marches through the desert sands, in the awful blaze of an Eastern noon, he had sighed for the pasture land and the springs, so life seemed but a dry and weary waste until his soul was satisfied with the sight of God. It is a parable of the life, not of the Psalmist only, but of the world; it is a picture of God's education of our race. He does not all at once satisfy our mouth with good things. He teaches us through the discipline of thirst and want. He lets each age tread its own path, work out its own problems, cope with its own difficulties, and be brought to Him at last by the constraining force of an unsatisfied desire.

I. If we look at the first ages of our faith, we see that it did not all at once convince men of its truth, as the sun that rose this morning told all who had eyes to see that a light was shining. Men came by it by many paths, and the greatest of all these paths led them through the splendid scenery of philosophy. To the better sort of men philosophy was a passion; it absorbed all the other interests of life. Side by side with philosophy was superstition. It was not until all other waters had been found to be bitter that the mass of educated men came to drink of the living water which the Christian faith supplied—the water of the knowledge of God in Christ.

II. The parable is being fulfilled again before our eyes in our own time. Alike from the mountain-tops, and the ravines, and the far-off stars, and from the depths of the deep seas, there shine out splendours upon splendours of new knowledge and new possibilities of knowledge, which seem to lift us into a higher sphere of living than that which to our forefathers was possible. It is splendid scenery, the world has never seen its like, but splendid as it is, there are needs, the deepest needs of the soul, which it does not, which it cannot, satisfy. Consciously or unconsciously, in a thousand different ways, men in our time are thirsting for God.

III. And that thirst is satisfied. To the simple-minded Psalmist the satisfaction was to appear before the visible symbol of God's presence at Jerusalem. The soul's satisfaction is to realise the presence of God. The other name for it is faith. It is the seeing of Him who is invisible.

E. Hatch, Christian World Pulpit, vol. xxviii., p. 40.



I. Consider the prayer of the Psalm. For what does David pray? Not for what we might have prayed had we been in his circumstances. Put yourself in his place—a fugitive in the wilderness on the edge of what seems ruin. Most of us would have had only one prayer, viz., to be lifted out of the mire. But no prayer for material advantage rises from David's lips. What he wants is God. His prayer is for God to come nigh; he longs for God as in a dry and thirsty land where no water is.

II. Observe the elements of his prayer. (1) He wants the vision of God. Sight is the regal faculty, the clearest, surest, largest of the senses; and as you have seen some friend stand near you, so he has known God near to him: traced the features of the soul of God, seen Him in the sanctuary, as he was helped by the glow and tide of worship. (2) He wants the love of God. He had tasted it, and he says it is better than life. (3) He expects the help and the protection of God. With innumerable enemies, he wants an infinite defence, the shadow of a wing, soft, gentle, perfect protection. (4) There is the desire that God would vindicate his right. He expected and desired that God would plead the cause of his soul, and wherein he was right would take his part and give him his heart's desire.

III. Notice the lessons of this prayer. (1) Do not lightly part with your belief in God. (2) Pray more fervently. (3) In order to be able to pray, do as David tells you he did: "Follow hard after God."

R. Glover, Christian World Pulpit, vol. xxx., p. 228.



I. Take, first, the spiritual longings of the true believer, and it will be found, as a rule, that they have the following characteristics: (1) They are occasioned by some experience of trial; (2) they are founded on some past experience of God's goodness; and (3) they are finally and fully satisfied in God.

II. Consider the case of awakened sinners. Their misery is a hopeful condition if only they will rightly interpret their heart-yearnings, and go to the only source where they can be satisfied. It is for God the soul of the awakened sinner is crying; therefore let him beware of attempting to satisfy his heart with anything short of God. Turn from God on Sinai to God in Christ. Listen to Him who says, "If any man thirst, let him come unto Me and drink."

III. Consider the heart-yearnings of the yet unconvinced worldling. In every soul there are sighings after happiness which, if men only understood them aright, are really thirstings after God. Until the heart be cured, all will be to us as to the Preacher: vanity and vexation. And this cure of heart God in Christ performs for us by His Holy Spirit.

W. M. Taylor, The Christian at Work, Sept. 4th, 1879.

The text might form a motto for what is termed, in the modern phrase, "personal religion."

I. "My God." The word does not represent a human impression, or desire, or conceit, but an aspect, a truth, a necessity of the Divine nature. When God, the perfect Being, loves the creature of His hand, He cannot divide His love. He must perforce love with the whole directness, and strength, and intensity of His being; for He is God, and therefore incapable of partial and imperfect action. And on his side, man knows that this gift of Himself by God is thus entire; and in no narrow spirit of ambitious egotism, but as grasping and representing the literal fact, he cries, "My God."

II. There are two causes within the soul which might indispose us for looking more truly and closely at the truth before us. (1) Of these causes, the first is moral; it is the state of unrepented, wilful sin. (2) The other cause is intellectual. It may without offence be described as the subjective spirit, which is so characteristic and predominant an influence in the thought of our day. In plain English, this spirit is an intellectual selfishness, which makes man, and not God, the monarch and centre of the world of thought.

III. In the truth that God has created us, we see much of the meaning of the Psalmist's words. But we see even more when we reflect that He has created us for Himself. That which would be selfishness in a creature is in the great Creator a necessary result of His solitary perfection. The knowledge and love of our Maker is not, like the indulgence of a sentiment or a taste, a matter of choice. For every man who looks God and life steadily in the face, it is a stern necessity. Not to serve God is. to be in the moral world that which a deformity or monster is in the world of animal existence. It is not only to defy the claims of God. It is to ignore the plain demands of our inner being, to do violence to the highest guidance of our mysterious and complex life.

H. P. Liddon, University Sermons, 1st series, p. 1.



References: Psalms 63:1.—F. W. Farrar, In the Days of thy Youth, p. 285; Preacher's Monthly, vol. iv., p. 125.

64 Psalm 64 

65 Psalm 65 

Verse 2
Psalms 65:2
(with Philippians 4:6)
Taking for granted the existence of a personal God, the question arises, Does this involve, by necessary consequence, that, to use the language of the Bible, this God will be "a rewarder of them that diligently seek Him" by prayer and otherwise, that He will attend to prayer and answer it?

I. It is obvious that every man of science in the pursuit of abstract knowledge, or in the examination of nature, acts, whether he is aware of it or no, upon the maxim that God is a rewarder of them that diligently seek Him. It is a part of the scheme of the universe that discovery shall reward research. Nature deals with men precisely as God is said to do; with the froward she shows herself perverse. Now this, which is mere matter of scientific ascertainment, appears to bear directly and very strongly on the character of God as involved in the question of the reasonableness of prayer. Prayer has throughout all known ages recommended itself to the human mind so powerfully that even in religions, such as Buddhism, which deny the existence of a personal God distinct from nature, and in which therefore prayer can have no proper place, it has nevertheless forced its way.

II. Besides the argument based on almost universal practice, the idea that intercourse can be carried on between the soul and God seems reasonable. If there be a God distinct from nature, He that gave man a moral nature of a certain kind, shall He not treat man accordingly? Does not the very analogy of science and religion require that as God rewards them that diligently seek Him in the one domain, so He will reward them that diligently seek Him in the other?

III. Another argument for the reasonableness of prayer is based on the unchangeable character of God. It is precisely because God's character is unchangeable that His purposes are flexible. It is because He is a just God that He is a Saviour; i.e., that He adapts His providence to the changing characters with which it has to deal. He treats differently those who treat Him differently, and this precisely because He is in Himself the same and changes not.

IV. If God does not grant every prayer, it is because He knows what is good for us far too well to do so. We must offer all our prayers for temporal blessings with due submission to God's better wisdom. "Not my will, but Thine, be done." Only one prayer needs no such qualification: the prayer for that Holy Spirit which, in the Christian doctrine, is the direct influence of the Deity on the spirits He has created, bestowing on them the highest wisdom, purifying them even as He, the fountain of purity, is pure.

C. P. Reichel, Family Churchman, Oct. 13th, 1886.

References: Psalms 65:2.—C. Kingsley, Westminster Sermons, p. 33; G. Brooks, Outlines of Sermons, p. 209.



Verse 9
Psalms 65:9
I. Where is the fountain of the river of God? Every river has a spring or fountain—some pool or rocky cavern where it first springs up out of the deep, dark earth. The fountain of the rain is the great ocean.

II. Where does this river flow? Other rivers flow along in channels of rock or earth; but the river of the rain flows through the air, confined by no banks. It flows above the mountains, north, south, east, or west, wherever the wind may carry it.

III. What does this river do? (1) It feeds all the other rivers. The rain which soaks deep down into the earth goes to fill the wells and fountains. There is not a drop of water you drink but once came down from the sky, in rain, or hail, or snow. (2) The river of God feeds all living things, both plants and animals. All our food as well as every draught we drink comes to us from this wonderful river of the rain.

Conder, Drops and Rocks, and Other Talks with the Children, p. 144.



Reference: Psalms 65:9.—H. Macmillan, Bible Teachings in Nature, p. 90.





Verse 9-10
Psalms 65:9-10
I. Spring follows winter, and ushers in summer, according to an appointed order. This fact teaches the continuous control and government of God. God seems to come with the coming in of each of the seasons. As Maker, and Life-giver, and Father, "Thou visitest the earth, and waterest it."

II. The spring season is a time of resurrection to life throughout the vegetable kingdom. This suggests the continued life-inspiring power of God.

III. The great and various changes which the spring season involves show forth the unchangeableness of God. These changes were established at the beginning, and were confirmed when Noah came forth from the ark. The return of spring declares that there is no change in the Divine purpose.

IV. The loveliness of the spring season is a reflection of the beauty of God. Every living thing is a thought of God expressed, an original thought.

V. The joyousness of spring speaks to us of the happiness of God. Beauty and joy are not always combined, but they exist together in God.

VI. The combination and co-operation of influences in the spring season are illustrations of the wisdom and power of God.

VII. The provision made in spring for a present and future supply of food exhibits the benevolence of God.

VIII. The abundant life and beauty and the rich increase of the earth in the spring season reveal the fulness of God.

From the spring we may learn these lessons: (1) Praise God for the spring season. (2) Let the spring teach you the folly of anxiety. (3) Let the spring encourage you in broad and unrestrained prayer. (4) Make all the sights and sounds of spring occasions of communion and intercourse with God. (5) God is renewing the face of the earth; let us seek the renewing of the Holy Ghost. (6) Let us learn from the spring season the firm foundation we have for hope.

S. Martin, Rain upon the Mown Grass, p. 16.



References: Psalms 65:9-13.—P. Thomson, Expositor, 2nd series, vol. i., p. 241; J. J. S. Perowne, Sermons, p. 151. Psalms 65:10.—E. W. Shalders, Christian World Pulpit, vol. ix., p. 308; J. G. Rogers, Ibid., vol. iii., p. 305; S. Holmes, Ibid., p. 264; Spurgeon, vol. xii., No. 675; J. M. Neale, Sermons on Passages of the Psalms, p. 180. Psalms 65:11.—Spurgeon, vol. ix., No. 532; and vol. xxv., No. 1475; Ibid., Morning by Morning, p. 292; J. Scott James, Christian World Pulpit, vol. xiv., p. 209.

Psalm 65
This Psalm was evidently composed on the occasion of an abundant harvest, and was doubtless intended to be sung at the feast of harvest, the joyous feast of tabernacles.

I. The abundant harvest is regarded as an answer to vows and prayers, and a token of pardoning mercy. (1) The people had appealed to God and addressed to Him their vows and supplications. (2) To vows and prayers they had joined humble and penitent confession of their sins. When the evil passed away from them, they felt themselves warranted to regard this as a sign that the contrite confession which they had honestly made would be graciously accepted, and the forgiveness which they had earnestly sought obtained.

II. The blessing of a good harvest is regarded in the Psalm as subordinate to spiritual privileges, and chiefly valuable because it is a sign of their continuance.

III. The abundant harvest is regarded as the type and pledge of a great national, or rather worldwide, deliverance or salvation. (1) That harvest-home sees the universal Church delivered from the anxieties and fears of her present work and warfare. (2) In that harvest-home the Church is admitted to nearer fellowship with God and fuller enjoyment of God. (3) In that harvest-home the Church obtains an explanation of all that has been dark and distressing in the Lord's dealings with her. (4) That harvest-home is the time of an abundant outpouring of the Spirit.

R. S. Candlish, The Gospel of Forgiveness, p. 197.



References: Psalm 65—R. S. Candlish, The Gospel of Forgiveness, p. 197. Psalms 66:2.—J. O. Davies, Christian World Pulpit, vol. xxv., p. 101; Spurgeon, Morning by Morning, p. 274.
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Verse 4
Psalms 66:4
I. It is man's duty to worship God; therefore man can attain a true knowledge of God. The first idea of God is awakened by the words and acts of our fellow-men; but when the idea is once ours, we can verify and ennoble it for ourselves. Within the last few years, however, it has been maintained that man cannot have any real knowledge of what God is. It has been affirmed that we have no reason for believing that God's justice and God's love are the same attributes in kind as human justice and human love; that therefore, not knowing what these perfections really are as they exist in God, we are in no condition to pronounce whether any alleged acts of God are in harmony with them or not. This appalling theory would quench all my hope, paralyse my faith, and render it impossible for me to love God. It would desolate my religious life, and bring upon my soul a darkness that could be felt. If this were true, worship would be impossible. We can, we do, know God as He is, not perfectly, but with a real and trustworthy knowledge. "All the earth shall worship Him," and all the earth therefore shall know Him. It is one of the most animating motives to the discipline of the soul in righteousness and to resolute struggle against sin that as our holiness increases our knowledge of God becomes wider and deeper; in this world as well as in the next "the pure in heart shall see God."

II. God finds satisfaction and delight in human worship. Apart from this conviction, our praises and our adoration must lose their life and reality. If I speak, it is because I believe He listens. If I rejoice in looking up into His face, it is because I see Him looking back upon me with ineffable love and delight. In the act of worship we draw near to God, and God draws near to us. How it is, we know not, but through secret avenues He enters our spirits, and we become mysteriously one with Him. To discharge this duty of worship aright, our religious thought should not incessantly revolve about our personal conflicts with sin and our own immortal safety. We think too much of ourselves, too little of God. We ask Him too constantly for help; we too seldom thank Him with throbbing gratitude for the blessings which are ours already, and for the infinite grace which prompted Him to give us Christ and to promise us heaven. More deep and devout thought on what God is would change all this, and bring our life in this world into nearer harmony with what we hope it will be in the next.

R. W. Dale, Discourses on Special Occasions, p. 3.



References: Psalms 66:9.—J. Wells, Thursday Penny Pulpit, vol. vii., p. 61. Psalms 66:14.—J. N. Norton, Every Sunday, p. 166.



Verse 16
Psalms 66:16
Gratitude towards God and generosity towards man—these are two of the marked features in the character of David. In the text he gathers, as it were, a little select congregation around him of those who, like himself, had had experience of God's goodness. He asks them to join with him in praising and blessing God; and he instructs them, and strengthens them, and encourages them by recounting to them what God had done for himself.

I. We declare with thankfulness what God hath done for our souls in the act of redeeming us. God sent His Son to bless us in turning every one of us from his iniquities. Salvation is a free gift. It is the gift of free and full pardon for all the bad life that is past, and the pledge and the power of a better life to come.

II. The gift of the Holy Scriptures is the second thing that God hath done for our souls. The best way of showing our gratitude for so great a blessing is to use it well.

III. It is not merely as separate persons, one by one, that God has furnished us with blessings made ready to our souls. We are members of a great society. The Holy Catholic Church is a part of the system of our religion. We have sacraments, and common prayer, and public instruction, and mutual help.

IV. We have the supreme blessing of the grace of the Holy Spirit and the blessing of providential care.

V. We advance one step further, and enter the inner circle of all. At this point especially the words of the Psalm are addressed to those who fear God, and it is only they who can thoroughly enter into their meaning. "O come hither and hearken, all ye that fear God, and I will tell you what He hath done for my soul." This desire to help others is a certain mark of true conversion. Gratitude to God will find its natural development in generosity to man.

J. S. Howson, Penny Pulpit, No. 345.

References: Psalms 66:16.—C. J. Vaughan, Harrow Sermons, 1st series, p. 388; C. C. Bartholomew, Sermons chiefly Practical, p; 303; W. R. Nicoll, Calls to Christ, p. 9; Congregationalist, vol. vi., p. 539; G. S. Barrett, Old Testament Outlines, p. 119. Psalms 66:16-20.—Homiletic Quarterly, vol. i., p. 119. Psalms 66:20.—Spurgeon, Morning by Morning, p. 145. Psalms 67:1, Psalms 67:2.—J. Edmunds, Sermons in a Village Church, p. 144; H. Phillips, Christian World Pulpit, vol. i., p. 237.
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Verse 3
Psalms 67:3
Time begins and time ends with praise; and though during its course there may seem to be many an interval of dreary silence, yet God never wants praise. He inhabiteth the praises of eternity, and even here on earth praise waiteth for Him among His people. The whole of the course of God's saints is full of praise.

I. And is there not ample reason? What though sin seem to have marred the Creator's glorious work? Is it not a glorious work still? The heavens, with all their wonders of brightness, glorify Him; the earth, with her ten thousand processes of life and organisation, is full of His power, and wisdom, and love; and man is the noblest proof of all these combined. If God's ordinary and creation mercies should warm our hearts and find utterance of praise from our lips, how should those hearts glow with fire, and those lips burst forth in songs of joy, when we remember that all our choicest blessings are not His ordinary creation gifts, but special bestowals of undeserved mercy and inconceivable love.

II. "Let all the people praise Thee." What though to some be denied the gift of praising Him with the lips? There is a more abiding and a worthier praise than this. A thousand secret strains of melody are uttered in His ear by the consistency and devotion of holy lives, more grateful than all the offerings of the voice; and these praises all can sing.

III. "Let all the people praise Thee," not only in the church, nor on the Lord's Day only, but through all the vicissitudes of daily life. Some in their families; others in the mean and humble dwellings of the poor; others, again, in the busy haunts of commerce and amidst the crowding and crushing of the selfish world—these all may praise Him, these and many more. Remember His own solemn words, think of them in the light of Christ's redemption, and ponder them at the foot of His Cross, "Whoso offereth praise, he honoureth Me; and to him that ordereth his conversation aright will I show the salvation of God."

H. Alford, Quebec Chapel Sermons, vol. i., p. 334.



Reference: Psalms 67:4.—Jones, Christian World Pulpit, vol. xxx., p. 37.





Verse 6
Psalms 67:6
A Psalm like this should have corrected one of the most dangerous errors of which the Jewish people were guilty. They were inordinately proud of the high distinctions which God had conferred upon them, and regarded all other men as common and unclean. In this Psalm Jewish narrowness gives place to the broadest and most generous humanity. The Psalmist passes across all intervening generations, and stands by the side of Christian Apostles, glows with the same fervour, burns with the same universal charity, exults with them in the bright vision of a regenerated and sanctified world. The general impression produced both by the Jewish and Christian Scriptures seems to me to be that in this very world, which has been made desolate by the crimes of men and by the judgments of God, truth and righteousness are to win a secure and universal victory; and we are to see how bright and blessed a thing a man's life may be made before this mortal puts on immortality, and this corruptible incorruption. "The earth shall yield her increase."

I. When all the people praise God, we may expect a condition of universal and unexampled material prosperity. The providence of God has so ordered it that the great discoveries and inventions which are now giving to man an authority over the material world all seem to originate within the limits of Christendom, and to be intended to augment the riches and power of Christian nations. We have not yet penetrated into all the secrets of nature; as the world advances in morality and religion, so that it can be safely trusted with the control and direction of still more gigantic powers than we can now command, He from whom cometh every good and perfect gift will inspire with brightest genius the men whom He shall choose to make the more wonderful discoveries He has reserved for the future.

II. The universal triumph of the Christian faith will powerfully affect the intellectual condition of our race. The religion of Christ is an intellectual as well as a spiritual discipline. Its great facts and truths exalt and invigorate every faculty of the human mind, as well as purify the affections of the soul.

III. When the rich and the poor alike shall be educated, industrious, and upright; when every throne shall be established in righteousness, and all laws shall be just, the political and social condition of mankind will pass into a far higher and more perfect form than the world has ever witnessed yet. Separate the morals of Christianity from the Divine energies with which through nineteen centuries they have been associated, they become powerless abstractions; let them remain in living unity with the history of "God manifest in the flesh" and the perpetual presence of the Holy Ghost in the world, they will not only secure the victory of justice, purity, and generosity in individual souls, but will regenerate the laws of States, the constitution of society, and the whole temporal life of mankind.

R. W. Dale, Discourses on Special Occasions, p. 215.



References: Psalms 67:6.—C. J. Vaughan, Memorials of Harrow Sundays, p. 127; Spurgeon, Morning by Morning, p. 118. Psalms 67:6, Psalms 67:7.—Ibid., Sermons, vol. xiv., No. 819. Psalms 67:7.—Congregationalist, vol. vii., p. 406. Psalms 68:4.—G. W. McCree, Christian World Pulpit, vol. xvi., p. 74.
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Verse 5-6
Psalms 68:5-6
It is a beautiful view of the character of the eternal Parent of all His creatures that He fills all the parental relations. "A Father of the fatherless." And His beloved Son well caught in this, as in everything, His Father's mind: "I will not leave you orphans."

I. There are fatherless ones much worse than the fatherless, and there are widows of a far deeper sorrow than the bereaved. There is the man that walks this earth and yet has no relationship with heaven. There are women who are widows in their own inner life.

II. God gathers up the fatherless and the widows and many other unhappy ones in one sad class: the "solitary." "God setteth the solitary in families." (1) He does so by an act of His own sovereign power. He can, if He will, through the Holy Ghost, the Comforter, entirely take away all the solitude of life. The circumstances shall remain just the same, but you shall not feel them. (2) Or you may have such a vivid realisation of the communion of saints, that with both worlds you shall feel quite one. You are "set" in the family of God. (3) It may please God much sooner than you think or expect to take you to your Father's house and set you at once in the very midst of them, at the side of one who is gone. (4) God may do it by some providential arrangement. He may, in a way you little thought of, put it into hearts to love you, and to draw towards you, and to unite themselves with you. "He will set the solitary in families."

J. Vaughan, Sermons, 6th series, p. 77.



References: Psalms 68:6.—H. Melvill, Penny Pulpit, No. 2070; G. Brooks, Outlines of Sermons, p. 58; T. Baldwin Brown, Christian World Pulpit, vol. vi., p. 357. Psalms 68:9.—Homiletic Quarterly, vol. iii., p. 136, and vol. xi., p. 135; E. W. Shalders, Christian World Pulpit, vol. xii., p. 54. Psalms 68:10.—H. Melvill, Sermons, vol. i., p. 175; Spurgeon, Evening by Evening, p. 345. Psalms 68:12.—Bishop Woodford, Occasional Sermons, vol. i., p. 210. Psalms 68:13.—Clergyman's Magazine, vol. xxii., p. 336; Preacher's Monthly, vol. vi., p. 317; E. Monro, Practical Sermons, vol. i., p. 361. Psalms 68:15.—J. Irons, Thursday Penny Pulpit, vol. iv., p. 121. Psalms 68:17.—J. C. Hare, Sermons in Herstmonceux Church, p. 481. Psalms 68:17, Psalms 68:18.—A. Watson, Sermons for Sundays, Festivals, and Fasts, 1st series, p. 1.



Verse 18
Psalms 68:18
The Ascension.

I. Our Saviour has "gone up on high;" that is, He went up from earth in His human form, and was exalted far above all creatures to the right hand of God His Father. It is not wonderful that the Lord of Life should have burst the bonds of death. It is not wonderful that the Son of God, after finishing His appointed task, should have gone back to His loving Father. The birth of Christ and the death of Christ, His meekness in taking our nature upon Him, His mercy in submitting to be crucified for our offences—these are the things to wonder at, and not the Resurrection and Ascension.

II. Christ led captivity captive. For though He is, in one sense, the Prince of peace, because He came to make peace between God and man and to open a way for reconciling the truly penitent to their offended but still loving Father, yet, in another sense, He is the Captain of our salvation, because in this world of sin and strife the only road to peace is through war. He had to fight in the shape of man against those tyrannous enemies of man, sin and death. The first He conquered by His holy life; the last He conquered by His resurrection. This is called leading captivity captive, because before the time of Jesus sin and death were holding the human race captive in their hard bonds.

III. If sin and death are captives to Jesus Christ, they are likewise captives to His servants. Therefore we need not fear them provided we are His servants, not in name only, but in deed and truth.

A. W. Hare, The Alton Sermons, p. 161.



Christ's disinterestedness our pattern.

I. Our love should be without bounds.

II. Our love must be disinterested.

III. Our love should be self-denying.

IV. This self-denial must be shown in overcoming our passions.

A. W. Hare, The Alton Sermons, p. 172.



Christ's gifts.

The gifts which Christ has received for His enemies may be divided into two classes; the first consists of such gifts as Christ offers to men while they are still His enemies, the second of such as He bestows on men whom He has reconciled to God.

I. The gifts in the former class are two: repentance and forgiveness of sins. Forgiveness as soon as we repent and the power to repent in order to our forgiveness are the two gifts which Christ offers to men while they are still enemies to God.

II. Suppose that we have profited by the first gifts, and through them have been reconciled to our heavenly Father, Christ has a second and larger class of gifts to forward us in the way of holiness and to bring us into the presence of God. (1) Of these spiritual gifts the chief is the new heart and the right spirit which are the mark of God's true children. (2) A more perfect faith and love. (3) The gift in which all the others are embraced is the gift of the Holy Spirit.

A. W. Hare, The Alton Sermons, p. 183.



This Psalm goes over the whole reach of God's mercies in redeeming His Church, but the most illustrious verse perhaps in it is the eighteenth, which relates to our Lord's ascension. Here we may observe the several parts of the great triumph of our suffering Redeemer when His glory was made perfect and He was finally exalted on that day.

I. There is the simple fact of His ascension. He is gone into heaven, the first of all Adam's children, opening the gates of immortality to all believers. He is gone into heaven, the first-fruits of a whole harvest of His redeemed; and by that glorious ascension we know something of what is prepared for those who try to ascend thither in heart and mind. We know that nothing possibly can be too high or glorious for faithful Christians to hope for, seeing that He who is their Pattern and Example is raised to the right hand of the Almighty Father.

II. Notice the effect of Christ's ascension on His enemies, and on all the powers of darkness. "Thou hast led captivity captive;" that is, Thou art now like a great warrior returning in triumph from the field, with a band of captive enemies. This gives us a fearful notion of what we are doing when we permit ourselves to forget that we are Christians, serving any lust or unworthy desire, instead of practising those tempers which only can make us fit for everlasting life. We are then taking the wrong part in the great, never-ending warfare between Christ and the power of darkness.

III. Notice the effect of our Saviour's ascension on men, even on the worst of men: "the rebellious." He received for them the most precious gifts, insomuch that the Lord God, the Holy Ghost, the Comforter, was sent down by Him to dwell among them. There is hope here even for the vilest; there is encouragement for those who have been most rebellious to resolve anew and more earnestly that they will be such no longer.

Plain Sermons by Contributors to "Tracts for the Times" vol. ii., p. 97.



The gifts which the Christian already enjoys only consist of foreglimpses and earnests of that which is to come. He lives upon the interest of the rich capital which is deposited for him in the skies.

I. These instalments and this interest usually bring with them a peace and tranquillity of mind which lift him in a measure above the troubles which harass and distress the worldly man.

II. They sustain the troubled heart under every species of affliction

III. The sweet and holy meditation which the good man has of God through life is another manifestation of these gifts.

IV. But it is in the hour of death that the Christian realises the richest assurance of the preciousness and value of the gifts which have been received in trust for him. Then he feels that "the gift of God is eternal life, through Jesus Christ our Lord."

A. Mursell, Calls to the Cross, p. 1.



I. It is not for nothing that St. Paul, in the Epistle to the Ephesians, lays such emphasis on these words, for indeed he is giving us the secret of all true glory: that it rests and is based on humility. Christ ascended, only He had first descended, had taken the form of a servant, had been willing to be accounted the lowest and the last, and thus attained of right to be the highest and the first. As His descent, so also His ascent.

II. "Thou hast led captivity captive." The work of men's deliverance, which Christ began while He was on earth, He carries on and completes from heaven. He "received gifts for men"—the manifold gifts of the Holy Ghost. He who gave once gives always. These are gifts for men; and as long as there are men needing these gifts, they will not cease. And that will be always, even to the end of the world. In a world of sorrow such as ours, when will the office of a Comforter cease? In a world of sin such as ours, when will the office of a Sanctifier be out of date?

R. C. Trench, Sermons in Westminster Abbey, p. 214.



References: Psalms 68:18.—Clergyman's Magazine, vol. x., p. 212; Homiletic Quarterly, vol. v., p. 478; J. Keble, Sermons from Ascension Day to Trinity, p. 12; C. Wordsworth, Sermons at Harrow School, p. 229; C. Kingsley, Sermons on National Subjects, p. 140; C. J. Vaughan, Memorials of Harrow Sundays, p. 358. Psalms 68:20.—J. Irons, Thursday Penny Pulpit, vol. iv., p. 121; G. Brooks, Outlines of Sermons, p. 138. Psalms 68:20, Psalms 68:21.—Spurgeon, Sermons, vol. xxvi., No. 1523. Psalms 68:24, Psalms 68:25.—Expositor, 3rd series, p. 93.



Verse 28
Psalms 68:28
Consider:—

I. What is the strength of a saint. (1) The strength of a saint is the strength of a regenerated man. A regenerated man is not less a man for his regeneration. On the contrary, natural power is brought out in the new birth and sanctified, especially all that is characteristic of human nature. (2) The strength of a man is in his likeness to God, in his being first made and then renewed in the image of God. God in the man is the strength of the man. To obey God and to love both God and His creatures—this is the putting forth of the highest strength of man and the highest creative power.

II. The fact that the strength of a saint God has commanded. "Commanded"—by what? (1) By what God is and by what He reveals Himself to be. (2) By the relation which God has established between every man and Himself. (3) By a law of loyalty which He has written in the heart. (4) By external verbal law. (5) By the claims of the new kingdom of His grace.

III. Give God your strength. (1) It is treason to withhold it. (2) A full blessing will attend the consecration. (3) In the neglect of this duty there is no valid excuse. The progression of the individual man, like the progression of the race and of the Church, is by antagonism. And this involves incessant spiritual hardship. But in the midst of our conflicts the Almighty God addresses us, saying, "My grace is sufficient for thee, for My strength is made perfect in weakness."

S. Martin, Rain upon the Mown Grass, p. 247.



References: Psalms 68:28.—Spurgeon, Evening by Evening, p. 322; A. Watson, Sermons for Sundays, Festivals, and Fasts, 3rd series, p. 263. Psalms 68:28, Psalms 68:29.—J. M. Neale, Sermons on Passages of the Psalms, p. 190.



Verse 30
Psalms 68:30
God has ordained and sanctioned war. But God has no delight in war. He uses war as an instrument and an agent. But as He has no pleasure in the death of a sinner, though He slays the wicked, so God has no delight in war.

I. Mark, first, certain characters that delight in war. (1) Quarrelsome men, fond of the strife and conflict of war, and of the excitement which that strife and conflict brings; (2) restless men, weary of the very quietness and repose of peace; (3) officious men, delighting to meddle with strife belonging not to them, and ready to forward their opinions by war; (4) ambitious men; (5) cruel men; (6) proud and revengeful men, and generally all who do not look upon mankind as the children of one Father in heaven, and adopt the law of love as their rule.

II. The nature and results of war may well lead us to deprecate it. (1) Think of the feelings which must be excited between man and man before war can be declared, and while war is carried on. (2) Look at the actual struggle. "Every battle of the warrior is with confused noise and garments rolled in blood." (3) Reflect upon all that is involved in the struggle. (4) The issues of war, if they decide the might, can never taken alone determine the right. So that on every ground we are bound, as Christians, to pray, "Scatter Thou the people that have pleasure in war."

III. Why should we so pray? Because God alone can prevent war. The love of God will prevent war, the love of Christ, and the love of each other. Until all delight in war is destroyed, it can only be prevented by God scattering those who delight in war.

S. Martin, Westminster Chapel Pulpit, No. 9.

References: Psalm 68—J. G. Murphy, The Book of Daniel, p. 47. Psalms 69:2.—Expositor, 3rd series, vol. v., p. 360. Psalms 69:10.—J. Keble, Sermons for Holy Week, p. 77. Psalms 69:14.—Spurgeon, Sermons, vol. xi., No. 631. Psalms 69:20.—T. Armitage, Christian World Pulpit, vol. i., p. 323.
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Verse 23
Psalms 69:23
We are familiar with the comments that are often made on inspired words like these. "What a spirit," men say, "is here! How unlike the mild, tender, charitable spirit of our Master, Christ! How unfit to be repeated by Christians who have been taught in the school of Christ!" This, and the like of this, is what is said, and it proceeds upon two leading mistakes. (1) The first is that the New Testament was meant somehow to abrogate the Old. (2) The second is that God's love is in some kind of way the antagonist of His justice; that He cannot be really just without ceasing to love; that He cannot love without trifling with His instinct of justice. Let us remember that, in the verse before us, we are listening, not to David, but to the perfectly righteous Being in whose person David sings. Here we have a sentence which has nothing to do with human passion, which is based on the most certain laws which govern the moral world. The sentence is a penal judgment uttered against those who have been sinners against the light vouchsafed to them.

I. God does under certain circumstances make the very blessings which He bestows instruments of punishment. A time comes when long unfaithfulness provokes this sentence on a nation, a Church, a soul. By the figure of "a table" is meant a supply of necessary nourishment, whether of soul or body. The table which God prepared before David in the presence of his enemies was the food which sustained his physical life, the grace which sustained the life of his spirit. The table which is spread out before associations of men—before nations, before Churches—is the sum total of material, moral, mental, and spiritual nourishment which God sets before them in the course of their history. The table becomes a snare when the blessings which God gives become sources of corruption and of demoralisation, when that which was intended to raise and to invigorate does really, through the faithlessness or perverseness of the man or the society, serve only to weaken or depress.

II. This is exactly what happened to the great majority of the Jewish people in the days of our Lord and Hi's Apostles. One by one the spiritual senses which should have led Israel to recognise the Christ were numbed or destroyed. A perverse insensibility to the voice of God made God's best gifts the instruments of Israel's ruin.

III. This verse applies to the religious life of the individual Christian. Every Christian has a certain endowment of blessings, what the Psalmist calls a "table." Every Christian has to fulfil a certain predestined course. He has a work to do—a work which God's gifts enable him to do—before he dies. Resistance to truth, to duty, may bring upon us this penal judgment. In the life of the soul, not to go forward is to go back. Unknown to ourselves, our religious life may be tainted with half-heartedness and insincerity. The dread sentence may have gone forth in heaven, "Let the things that should have been for his wealth be made to him an occasion of falling." It need not be so with any for whom Jesus Christ has died.

H. P. Liddon, Penny Pulpit, No. 894.
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Verse 16
Psalms 71:16
The character of David.

The great master-key to David's character is to be found in the text and other similar expressions in his psalms. He was eminently a godly man. On God his affections were centred, his hopes depended, his soul waited. This was the rule of his life. The grievous and dark exceptions to its practice cannot of course be for a moment denied or palliated. David's sins were as much sins to him as they are sins to us.

I. Let us then judge him by the rules which we apply to other men. And what do we find? His course begins as a shepherd-boy on the rocky hills of Bethlehem. Whether we suppose the twenty-third Psalm to have been composed during the pastoral employments of his youth, or from recollection of them in afterlife, either supposition will equally show what was the bent of his mind while thus employed. Beautiful strains like these do not spring in after-years from the recollection of time passed in thoughts alien to them, but then only when the impressions of memory conveyed the sentiments as well as the scenes. Israel's God was to him a living reality, not a God in books, nor in legends, nor in ordinances merely, but a God at hand—in his thoughts, in his slumbers, in his solitudes, with him evermore. He "set the Lord always before him; He was at his right hand, that he should not be moved."

II. Nor is there any reason to suppose that such feelings and such cleaving to God ever ceased to characterise the main current of David's life; that as a man he was not found walking in God's ways, as a king not ruling his people prudently, with all his power, by help from God and as responsible to Him. This rendering of himself up to God is the point for which Scripture puts him forth as an example, this continual regarding God's law and God's ways as the rule of his life.

III. The one point of David's character which distinguished him as a youth and as a king distinguished him also as a penitent. He goes up at once to God: "Against Thee, Thee only, have I sinned, and done this evil in Thy sight."

IV. We have in David an example of an eminently godly man and good king, coupled with a very solemn warning that the best of men have a corrupt and sinful nature and are liable at any time to fall from grace if they forget God.

H. Alford, Quebec Chapel Sermons, vol. ii., p. 60.



Observe the two thoughts which compose this sentence. (1) "I will go"—the language of active, frequent, glad progression; (2) but no less, balancing it and justifying it, in all modesty and holy caution, turning rashness into courage, and sanctifying the fire of an impulsive nature, "I will go in the strength of the Lord God."

I. It is of the first importance that we should understand what is meant by "the strength of the Lord God." In Himself His strength is in the clouds, and the strength of the hills is His also. He is infinite in power, and His strength from everlasting. (1) But the going forth of His strength is His arm. The arm of God is the Lord Jesus Christ. Therefore the "strength of the Lord God" to man is Christ, and to "go in the strength of the Lord God" is only, in other language, to walk in Christ. The strength of man is union with Christ. In Him the weakest, according to his capacity, becomes a partaker of the omnipotence of God.

II. Subordinate to this union with Christ, and included in it, are other elements which compose "the strength of the Lord God." (1) There is an exceeding strength in the simple feeling of being at peace with God. That man has a giant's strength who, holding his soul secure, goes in the composure of his confidence, and is therefore at leisure for every providence that meets him. (2) The presence of God is strength. (3) The promises are strength. (4) There is strength in knowing that you travel on to a large result, and that victory at last is inevitable. The sense of a fated life is indomitable; it may be abused, but it is God's truth, and truth is strength. "Blessed is the man whose strength is in Him."

J. Vaughan, Fifty Sermons, 7th series, p. 215.
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Verse 6
Psalms 72:6
I. Christ's gracious visitations are essential to the comfort and prosperity of the Church. This doctrine is evidently taught in the text. The Church, without the manifestations of Christ's presence and grace, is, like the mown grass, languishing for heaven's moisture. Favoured with these manifestations, it is like a field which the Lord hath blessed.

II. We are warranted to look for gracious visitations to the Church. The text is not to be regarded as a prophecy pertaining merely to the future, but as a statement which has been verified already in the history of the Church, and which may be verified also in like manner at the present day.

III. Notice some of the means which must be employed for the obtaining of the blessings promised in the text. When Christ is to come down for the refreshment of His people, like rain upon the mown grass, it will generally be found (1) that they have been stirred up earnestly to desire and long for His manifestations; (2) that they have been excited to the exercises of deep repentance and prayer; (3) that they have set themselves to walk before Him according to all the appointments of His word; (4) that they have been brought to give greater honour to the Spirit and His work than they were accustomed to do before, and to feel more deeply their absolute dependence upon His gracious operations.

A. D. Davidson, Lectures and Sermons, p. 135.



The genial character of Christianity.

Look at Christianity:

I. As a scheme. (1) As a scheme, the religion of Jesus Christ is a device to seek and to save the lost. (2) It is a Divine device, consisting of means arranged by our Father in heaven to prevent His banished ones being finally expelled from Him. (3) In this design chief service is assigned to One who is called the Son of God. His service is rendered chiefly by abasement and toil, suffering and death. This part of the Christian scheme appears to some men so ungenial that they ignore or reject it; but all that is dark, and sad, and gloomy in the sacrifice of the Son of God leads to all that is bright and sunny in man's salvation. (4) The Christian scheme provides that salvation should be revealed and applied by the Holy Ghost. This part of the scheme is as important, and at the same time as genial, as the redemption-devising grace of the Father, and as the mediation of the Son of God. Perfect knowledge, wisdom, goodness, and love in Him whose work directly affects our inner life, is a fact on which we cannot but look with joy. (5) As a system of morals, Christianity is based upon love. (6) The Christian religion is aggressive, aiming at comprehension without compromise; but its mode of aggression is as genial as its doctrines and precepts, its promises and spirit. (7) If we look at the Christian dispensation as a matter of individual experience, its genial aspect remains unchanged. (8) The Christian system finds its consummation in a new creation, perfected in all its parts and bearings. Can this scheme be other than genial?

II. Look, secondly, at Christianity as a fact. (1) As a fact, Christianity was too genial to be received by the people to whom it was first presented. (2) The presence of Christianity involves the presence of all that is genial there. It presents genial subjects to the mind and genial objects to the soul, and it must give a genial aspect to the character and prompt its disciples to generous and noble deeds. (3) To be really genial we must maintain personal intercourse with Christ by the aid of the Holy Ghost. To be right, and true, and strong is our first duty; to be attractive, and cheerful, and genial is our next duty. "I can do all things through Christ, who strengtheneth me."

S. Martin, Rain upon the Mown Grass, p. 1.
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Verse 17
Psalms 72:17
The theme which this text presents for our consideration is Messiah's glorious renown—a renown richly deserved, widely diffused, enthusiastically accorded, and everlastingly continued. The perpetuity of Jesus' name and fame is, however, the main idea of the passage.

Notice:—

I. For what reasons Messiah's name and fame shall endure for ever. (1) Because, by its own inherent properties, it is fitted to endure. It is a name (a) of superlative greatness; (b) of superlative goodness. (2) Because, by God's immutable purposes and promises, it is destined to endure for ever.

II. In what respect Messiah's name shall endure for ever, (1) Emblazoned on the pages of a living book. Christ is an Author. The Bible is His book. (2) Embodied in lasting institutions. Beyond compare the noblest institution in the world today is the Christian Church, and of that Jesus is the Founder. We have the Lord's Supper, the Lord's Day, and Divine ordinances of prayer and praise, of preaching and giving, that shall not cease. (3) Enshrined in loving hearts. His name shall live in their holiness, love, and gratitude for ever.

III. With what results Messiah's renown shall endure for ever. (1) Benefactions from Him. "Men shall be blessed in Him." (2) Benedictions upon Him. "All nations shall call Him blessed."

A. Miller, American Pulpit of the Day, 1st series, 1875, p. 55.
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Verse 13
Psalms 73:13
Notice

I. How forgetfulness of God leads us to chafe under the painful dispensations of human life. It is an honest confession which we find in the third verse: "I was envious at the foolish, when I saw the prosperity of the wicked." It is the actual stress of life, contact with all its hard and trying realities, that tests our faith. Can we bear to "see" the prosperity of the wicked while we are ourselves in adversity? (1) Notice how envy grows into self-righteousness. The words, "Verily I have cleansed my heart in vain," etc., suggest one who is pretty well satisfied with himself if he has nothing to reproach himself with, who is content to be free from blame, with very little thought of a higher life to which God is calling him, a life of patience and faith, a life of entire dependence upon God. (2) Mark, again, the flippant self-satisfaction, the deep distrust of God, which breathes in vers. 10-14. The suggestion is, "We good men ought not to be treated thus; we are not being dealt with righteously." Asaph is startled when he has put his thought into words, and says, "If I say, I will speak thus, behold, I should offend against the generation of Thy children." God does not judge men in the hasty way in which we judge them. His counsel takes in other ends than merely to make the righteous happy and the unrighteous unhappy. He has a purpose in His forbearance with the guilty: He endures with much longsuffering and does them good continually that He may bring them to Himself. He has a purpose in the painful discipline He often appoints the godly: to make them purer, holier, stronger men.

II. Some considerations which may help us to trust that God is good in ordaining for us the painful dispensations of human life, (1) Perhaps we could not have borne prosperity. When Asaph went into the sanctuary of God and saw the end of the wicked, he learned that they had been "set in slippery places," that the pride which compassed them about as a chain, that their having more than heart could wish, had but sealed them up against the day of desolation and the terrors that should utterly consume them. And then there opens upon him an awful vision of what prosperity might have done for him. Trembling as at an awful peril he has just escaped, he gives himself to God's guidance: "Thou shalt guide me with Thy counsel, and afterward receive me to glory." (2) We cannot accept as final the answer which was given to Asaph; the Gospel reveals to us a sublimer truth. The end of the wicked, he saw, was their destruction; their restoration is the end for which we are taught to hope and labour. Think how hopeless would be their restoration if all the suffering of life were apportioned to them, and the righteous were never troubled. It is the grace of God that restores the ungodly, not His punishments. (3) Enter again the sanctuary, and look on Christ. Who will not choose to be with Christ in humiliation and distress? God has better things to give His children than prosperity. It is better to be brave than rich; patience is better than comfort. (4) Nor can we understand the meaning of life at all while we are thinking only of ourselves. God would have us take our part in the restoring of the wicked to Himself. The lessons that we learn in our endurance give us a power over men that nothing else can give.

A. Mackennal, Christ's Healing Touch, p. 72.



Reference: Psalms 73:15, Psalms 73:16.—W. Baird, Hallowing of our Common Life, p. 54.





Verse 16-17
Psalms 73:16-17
The rectifying influence of the sanctuary.

There has been some little difference of opinion among expositors as to the precise reference of the word here translated "sanctuary." Literally it means "the holies" of God, and so it may be taken either as the holy things or the holy places of God. In the mouth of one belonging to the old dispensation the primary reference of the term must be to the Temple, which was the earthly residence of God and the place where He communed with His people. Thus understood, the main drift and teaching of the Psalm as a whole is that in approaching God through the recognised channels of access unto Him, and in appropriating Him to himself, Asaph found the antidote which neutralised the poison of the insidious temptation by which he had been almost destroyed.

I. Consider the rectifying influence of the sanctuary as it bears upon the standards of judgment commonly in use among men. During the week the consciences of the best of us have been more or less affected by things immediately around us, so that we are in danger of making serious mistakes in our life's voyage; but in the sanctuary Christ comes to us and gives us our "true bearings," as they are in the standard of His word. (1) Take the case of wealth. Christ shows that it is not the great thing to be sought, but at the best only a means which may be made conducive to the furtherance of that end. To be rich toward God—that is the true aim of life. (2) Look at the Saviour's standard of greatness. To those who are filled with the love of greatness the Lord preaches the greatness of love, and to those who are enamoured of the service which authority commands He reveals the influence which service ultimately secures. (3) Take the matter of success, and see how Christ in the sanctuary rectifies the views of men regarding that. Success in His view is the drinking of the cup which He drank of and the being baptized with the baptism wherewith He was baptized; and one may attain that while yet, in a worldly point of view, he may be so poor as to have nowhere to lay his head.

II. Look at the rectifying influence of the sanctuary on the perspective of life. As we draw near to God in Christ we learn to give its relative value to each province of our lives and to keep each in its own place. The Sabbath is a weekly day of review, and as we meet Christ in the sanctuary everything in our conduct is contemplated in its relation to Him.

III. Note, finally, the rectifying influence of the sanctuary on the estimate which we form of the relative importance of things present and things to come. In the toil and trouble of daily life we are too apt to forget the issues which hang upon our existence here; but in the sanctuary, when we get near to Christ, we have heaven also brought nigh to us, and as we catch a glimpse of its glories our afflictions dwindle into insignificance, while we are fired by the joy that is set before us to make more strenuous efforts to overcome the evil that is in us and to endure the hardships that may come upon us.

W. M. Taylor, Contrary Winds, and Other Sermons, p. 325.



Reference: Psalms 73:16, Psalms 73:17.—Bishop Alexander, Contemporary Pulpit, vol. vii., p. 341.





Verse 17
Psalms 73:17
I. What "the sanctuary" was into which David thus opportunely went, it is not very easy to decide. Perhaps the expression "sanctuary" meant the whole precincts of the tabernacle or Temple. Or, more likely still, it relates not to place at all, but to a certain frame of mind, or inner access of heart to God, of which the sanctuary was the emblem and type.

II. The thoughts which the word "sanctuary" would bring to the mind of a Jew were (1) the idea of separation—being alone with God, unworldly, a thing dedicated; (2) stillness—removal from the rush and the noise of life, and the conflict of opinions, and the strife of tongues; (3) holiness—a reflection of God being on every side; (4) refuge—a place of safety, where no avenger's step could ever tread, and no hurt could ever come; (5) the communion of saints—where God's people are; (6) consultation—where God's mind is revealed to those who seek it, either by intervention of priestly office, or by direct influence, specially communicated to those who are worshipping in spirit and in truth.

III. To every believer Christ is the sanctuary of God; in Christ the whole Deity enshrines itself; and he does not know yet what it is to go into the sanctuary who does not know what it is to run into Jesus, into the wounded side of that cleft Rock, and there shut in, into peace and holiness, to feel in sanctuary.

IV. We need the sanctuary (1) because we want calmness. The judicial functions of the mind want retreat. (2) It is in times of holy retirement that God is pleased to manifest Himself to His people, as He does not to the world.

J. Vaughan, Fifty Sermons, 7th series, p. 104.



Reference: Psalms 73:17, Psalms 73:18.—Spurgeon, Sermons, vol. viii., No. 486. Psalms 73:22.—Ibid., Morning by Morning, p. 210.





Verses 22-24
Psalms 73:22-24
I. Consider the character and condition of this man at first, and before he was turned to the Lord: "So foolish was I, and ignorant: I was as a beast before Thee." He acted the fool because he did not know the truth, and he missed the truth because he acted the fool.

II. After describing his former alienation, the penitent next proclaims his present nearness and peace: "Nevertheless I am continually with Thee." "I was as a beast, but I am with Thee." Species do not interchange, but the transformations which are unknown in the sphere of nature are accomplished in the region of grace. The man has become new. His soul had been in abeyance; he had been as a beast in relation to God. But his original nature had been restored; the image of his Maker had been impressed upon his being. Loving, living communion has recommenced between the offspring, man, and his Father God.

III. Consider the cause and manner of this great deliverance: "Thou hast holden me by my right hand." (1) He ascribes his deliverance to God: "Thou hast holden me." (2) Above, there is an everlasting arm outstretched; below, a willing people gladly grasp it. The picture represents a father leading his strayed child home. The child is not dragged; he is led.

IV. The course through life which the penitent now expects to keep: "Thou shalt guide me with Thy counsel." In this man's esteem salvation implies holiness. (1) Deliverance from condemnation carries with it turning from sin. (2) The rule of life for the reconciled is the word of God: "Thy counsel." (3) Reconciled and renewed though he be, and walking in the light, he cannot yet be left to himself: "Thou shalt guide me." He needs and gets the present, permanent, personal care of the Father at every stage, every step, of his pilgrimage.

V. The issue of all in eternity: "And afterward receive me to glory." It is not, I shall make my way in, but "Thou shalt receive me." It does not imply any preternatural knowledge of heaven, but a spiritual communion with the Friend of sinners, who is already there. Unless the kingdom of God be within you here, you shall not be within the kingdom of God yonder.

W. Arnot, The Anchor of the Soul, and Other Sermons, p. 212.
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Verse 25-26
Psalms 73:25-26
I. God is the Christian's inheritance as the light of his intellect.

II. God is the Christian's inheritance as the refuge of his conscience.

III. God is the Christian's inheritance as the rest of his soul. He gives the soul (1) security; (2) happiness; (3) support in the hour of death.

W. M. Punshon, Pulpit Orations, 2nd series, No. 4.



Verse 26
Psalms 73:26
I. Life and immortality, we are told, were brought to light by the Gospel. But the immortality of the soul was not first taught and believed when our Lord confuted Sadducean unbelief, or when He consoled His faint-hearted disciples on the eve of His Passion. The doctrine of immortality runs through the Bible. It underlies the history of the creation and the fall of man. It is involved in the statement that man was created originally in the image of God.

II. The authority of our Lord Jesus Christ, Divine and infallible, is the true and sufficient basis of this doctrine in the Christian soul.

III. In contemporary literature the word "immortality" is clung to with a desperate tenacity which proves how, in spite of their theories, men shrink from resigning themselves to the naked idea of absolute annihilation. Some believe in the immortality of matter, others in that of force, others in that of thought, and others in that of moral effort.

IV. The only immortality which can aspire permanently to interest and influence mankind must assert that the life of the soul in perpetuity is an objective fact, altogether independent of our mental conceptions, nay even of our moral activities. A real immortality is an objective fact; it is also the immortality of a personal life.

V. The words of the text are in all ages the exulting voice of the conviction, of the instinct, of the sense, of immortality in the servants of God. He upholds them in being, and His eternity is to be the measure of their own endless life.

H. P. Liddon, University Sermons, 1st series, p. 107.





Verse 28
Psalms 73:28
The experience of ordinary life gives proof that "nearness" is not a geographical fact. You may live positively close to a man, and yet for every real purpose of neighbourhood—for any sympathy which may be formed, or any benefit which may accrue—you may still be as wide asunder as the poles; while oceans may separate heart from heart which nevertheless live in one another's life, and reflect each the every hue which passes over the other's breast. So certain is it that distance and nearness are moral things, founded upon moral principles, and leading up to moral consequences.

I. What then is nearness to God? (1) It is to be in Christ. The Apostles never separate nearness to God from an interest in the Lord Jesus Christ. God sees nothing near to Himself till He first sees it in His dear Son. (2) The nearness to God thus formed in Christ goes on to further results. There comes a felt presence always growing out of that sense of union with the Lord Jesus Christ. The Christian is a man always walking in the shade of a mighty, invisible Being that is with him everywhere. (3) Nearness generates resemblance. To be near God in His being is to be near Him in His image.

II. How is this nearness to God to be attained? (1) You must place yourselves under the attractive influences of Divine grace. The drawing principle, which is to bring God and you near, resides not in you, but in God. (2) Your own will must accompany the Divine compulsion. (3) You must be diligent in using the means of grace, those blessed opportunities when God and souls draw near.

J. Vaughan, Fifty Sermons, 8th series, p. 157.



I. This is a text worth the notice of everybody. Who is there that does not wish for good? All of us are seeking after what we consider to be good for us. Only too many of us make a mistake as to what is really good for us. Some people fancy that the great good of this life is money; so they long for it, work for it, slave for it, and perhaps get it, only to find, after all, that it is not such a satisfying good as they thought. Others think that pleasure is the one thing desirable; so they pursue pleasure by every means in their power, often sacrificing their health and property for it, and then find that it is not worth the trouble they have spent upon it.

II. The text tells us of something which really is good: "It is good to draw near to God." There are several ways of drawing near to God, but there is one way which will occur to your minds before others. That way is prayer. God asks His children to come to Him in prayer, to pour out their thoughts and wants to Him, not because He is ignorant of them, but because He desires to attach us all to Him as His loving, faithful children. He wants prayer from us, but He wants something more: He wants our confidence, our faith, our trust. Therefore, while He always listens to our prayer, He does not always answer it at once, nor always in the way which we may desire. The best way is to draw near to God in prayer, and then leave Him to do what He knows to be best for us.

III. An old writer very quaintly compares this text to a whetstone. A whetstone is used for sharpening knives and other cutting instruments. Prayer sharpens our desires after good, and brings us often to the throne of God's grace.

G. Litting, Thirty Children's Sermons, p. 147. 



References: Psalms 73:28.—Spurgeon, Sermons, vol. vi., No. 288, vol. xv., No. 879, and vol. xxvii., No. 1629; J. W. Lance, Christian World Pulpit, vol. xvi., p. 200; H. W. Beecher, Ibid., vol. xx., p. 284. J. Budgen, Parochial Sermons, vol. ii., p. 271.

Psalm 73
First, there is in this Psalm a description of the prosperity of the wicked, and of that hauteur and pride which they in their prosperity manifested, then of the afflictions of the godly, operating in the Psalmist, and he supposed in others, as a temptation. In ver. 21 we have the recovery, and the thoughts of the recovery.

I. The first-fruit of the Divine deliverance is self-loathing. "Truly Thou art good," and I was ignorant; I ought to have known that always.

II. The second fruit is gratitude to Him who had guided him: "Thou hast holden me by my right hand."

III. From the experience of past blessings, the experience of this great vouchsafed deliverance, he rises to hope: "Thou shalt guide me with Thy counsel, and afterward receive me to glory."

IV. The next step is wondering adoration: "Whom have I in heaven but Thee?"

V. He sums up the Psalm by an act of faith: "I have put my trust in the Lord God, that I may declare all Thy works." His faith reposed in God not only for what God would do for him, but for what God would graciously employ him for doing, and fit him to do in some good measure.

J. Duncan, The Pulpit and Communion Table, p. 236.



This Psalm is the work of a believer, and yet it is the expression of a soul who has passed through doubt and experienced all its bitterness.

I. Consider what made Asaph doubt. Asaph had seen the course of this world: he had seen the prosperity of the wicked; he had seen those who feared God suffering in desertion and in despair. His soul was troubled; and in a gloomy hour he called in question the righteousness, the wisdom, and also the action of God. The spectacle of this world is a great school for unbelief, a school which makes more impious people than all the books of atheists. If we contemplate the world, our gaze wavers, for we seek in vain there for that law of love and of righteousness which, it seems to us, God should have marked on all His works. As children, we believed we should find it there, for a science had been made for our use. History for us was a drama of which God was the living Hero: if the righteous suffered, it was a transitory trial and soon to be explained; if the wicked triumphed, it was the dazzling flash of a day. Later on our view was enlarged, and God had receded from us. Between Him and us was raised the immense, inexorable wall of fatality. (1) Fatality in nature, for its smile is deceptive; and when we have seen it shine on a grave in presence of which our heart is torn, it appears to us implacable even in its very beauty. We study it, and everywhere we find a savage law in it, the law of destruction, which pursues its silent work each day and each minute. (2) Fatality in history. Progress? Where is it in the old world? What plan is there in the history of those races who are sinking today, dragged down by an incurable barbarism, in those lucky strokes of force, in those startling immoralities, which success strengthens and sanctions? Is it consoling to tell us that the blood of the righteous is a fruitful seed? Over how many countries has it not flowed, leaving only the barrenness of the desert! (3) Fatality in life. Even here the moral law wavers and is often effaced. There is no need to be a philosopher in order to encounter the problems of life; trial, sooner or later, places them before us. For some it is the trial of poverty, for others the trial of ailment; but what excites excessively all these doubts is injustice.

II. For a moment Asaph's conscience wavered; for a moment giddiness seized him. How is it that he did not fall into the abyss? Asaph believed in God. He could not believe in chance, for in his people's language there is not even a word to designate chance. Asaph tried to deny God and His action in the world. "I was tempted to say it," he exclaimed, "but I felt that in saying it I should be unbelieving, and should offend against the generation of Thy children." I should offend against my race—that is the thought which withheld him.

III. Notice how God enlightened and strengthened Asaph. In the sanctuary of God light was waiting for him. There he learned "the end of those men." Asaph saw the end of the designs of God. His eyes were opened, and he altered his language. Gratitude has succeeded to his murmuring; instead of the trials beneath whose weight he succumbed, he has seen, he sees always better, the favours which are eternally his inheritance. "Thou hast holden me by my right hand. Thou shalt guide me with Thy counsel, and afterwards receive me to glory."

E. Bersier, Sermons, vol. i., p. 165.
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Verse 3
Psalms 74:3
This Psalm contains (1) a complaint; (2) a prayer; (3) several pleas for that prayer.

I. The complaint. It was a complaint of desolation and oppression. God's temple was lying waste; God had departed from it, and there was as yet no sign of His return. There was also a positive oppression, an enemy who had done wickedly in the sanctuary, and into whose hand the soul of God's people was all but utterly and for ever delivered. (1) The language in which the psalmist complains of the desolate condition of God's sanctuary at Jerusalem should become on our lips a confession of separation from God through sin. (2) No man in this world can be the enemy against whom we are to pray. Our foes are invisible and inward. Sins are the enemies for whose discomfiture God and Christ would teach us to pray.

II. The prayer: "Lift up Thy feet unto the perpetual desolations." It is Christ's promise that God will do so: "I will not leave you comfortless; I will come to you."

III. The pleas by which the psalmist enforces his prayer. (1) God is a God of power. If He will save, at least He can. (2) The psalmist draws comfort from the remembrance of that which God had already done for Israel: "God is my King of old, working salvation in the midst of the earth." (3) The psalmist could appeal to an express word of promise: "Have respect unto Thy covenant, and let not the oppressed return ashamed."

C. J. Vaughan, Harrow Sermons, 1st series, pp. 37, 50.



Reference: Psalms 74:3.—E. A. Abbott, Cambridge Sermons, p. 121.





Verse 17
Psalms 74:17
I. One of the chiefest charms of summer is its fulness. And in this fulness is its peace. Summer has the deep consciousness of fruitfulness. It knows it has done its work; it rejoices in its own fulness and wealth. Man's content is in looking back and seeing that his beginning of things has now been led on to some fulfilment, however small, in having accomplished something of his aspiration, in producing some fruit.

II. The real looking forward we should have, the real aspiration, is that which the summer has; and it is one of content, not of discontent. It is the looking forward to harvest, and it is founded on faith, which has its root in the fact that work has been already done. We believe in a harvest of our life, because the fields we have sown are whitening already for harvest.

III. There is another contentment that summer images; it is the contentment of rest. The earth rests from her labour, and her works do follow her. There is no flower, tree, mountain, or lake but seems to half slumber in the humming heat. They know their own beauty, and abide in it as in a shell. There is only one way to win something of God's peace. It is to learn the lesson nature gives us of daily self-forgetfulness. Content is its reward. It is the lesson summer gives and the reward she wins.

IV. You are God's unquiet child, and He desires you to rest, but as yet you will not learn to love, the highest things well enough to win your rest. You must first take His yoke of sacrifice upon you. Faith and love will hush your discontent with partial knowledge and partial truth, for you shall know that God will complete at last that which is in part. The knowledge that God loves you will lessen the discontent of trial. Fruitfulness will follow on faith and love, and with fruitfulness there will be content: the deep content of duties fulfilled, of aspirations growing into fulfilment, of moral power secured. That is the summer life of the soul.

S. A. Brooke, The Fight of Faith, p. 351.



What are the winter hopes and joys, what the faith of the winter of old age? They are born out of the natural array of things in wintertide; they are pictured in the winter's landscape.

I. Winter drives us to our home. We make oar life warm and gay within our walls. We forget the bitter days, save when we remember to give of our plenty to the poor and sorrowful. There are no times that may be happier than winter, if we will. And when age has come, we are also driven home. Our life is naturally made an inner life, and work without is changed for musing memory within.

II. We see in the frost-bound world the picture of death. Is there nothing but death there? Look beneath the surface of the earth, under the shroud of snow. Beneath the winding-sheet is, not death, but life in preparation, hidden, but in slow activity. The forces are being laid up which will be the green leaves of a thousand woods, the roses and lilies of a thousand gardens, the fountain rush of spring. That is what winter tells the man who knows. It is the story it tells also to the Christian, who has found and known the fatherhood of God. He has an inward life that refuses death. In the patient waiting and repose of a faithful age the spiritual forces which will make the form, and colour, and power, and work of his coming life are gathering together into a store that waits but the touch of death to break into immortal energy. He will sleep beneath the snow, but it will be to awaken.

S. A. Brooke, The Fight of Faith, p. 385.



I. The winter illustrates to us the beneficent principle of distribution acted upon by the Divine providence. We must have our winter, in order that the inhabitants of another part of the world may have their summer. The winter therefore seems to inculcate upon us a great lesson of equity and charity—that we should be willing to share the benefits of the system with the distant portions of our great, widespread family, willing to part with a pleasing possession for a season for their sakes, even if we could retain it.

II. Again, the winter should, by the very circumstance of its unproductiveness, remind us of the care and bounty of Divine providence, in that other seasons are granted us which furnish supplies for this, and for the whole year.

III. The winter has a character of inclemency and rigour, has ideas and feelings associated with it of hardship, infelicity, suffering. In this it should be adapted to excite thoughtful and compassionate sentiments respecting the distress and suffering that are in the world.

IV. Winter shows the transitory quality of the beauty, variety, magnificence, and riches which had been spread over the natural world. This consideration easily carries our thoughts to parallel things in human life.

V. There may be a resemblance to winter in the state of the mind in respect to its best interests. And truly the winter in the soul is worse than any season and aspect of external nature. Observe here one striking point of difference: the natural winter will certainly and necessarily, from a regular and absolute cause, pass away after a while; not so the spiritual winter. It does not belong to the constitution of the human nature that the spiritual warmth and animation must come, must have a season.

VI. Note the resemblance of winter to old age. The old age of the wise and good resembles the winter in one of its most favourable circumstances: that the former seasons improved have laid in a valuable store; and they have to bless God that disposed and enabled them to do so. But the most striking point in the comparison is one of unlikeness. Their winter has no spring to follow it—in this world. But the servants of God say, "That is well!" There is eternal spring before them. What will they not be contemplating of beauty and glory while those who have yet many years on earth are seeing returning springs and summers?

J. Foster, Lectures, 1st series, p. 278.



References: Psalms 74:17.—Spurgeon, Morning by Morning, p. 336. Psalms 74:18.—E. V. Hall, Sermons in Worcester Cathedral, p. 66. Psalms 74:20.—Spurgeon, Sermons, vol. xxv., No. 1451. Psalms 75:6, Psalms 75:7.—A. K. H. B., From a Quiet Place, p. 64. Psalms 76:3.—Spurgeon, Sermons, vol. xiv., No. 791. Psalms 76:5.—S. Baring-Gould, The Preacher's Pocket, p. 119.
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Verse 10
Psalms 76:10
Through the long, sad history of the world, the glory of God has very much arisen from the display of His power in contest with human iniquity. He has an overruling wisdom and power, which can constrain the mighty evil that is in the world to render Him honour against its will, to act with an unconscious and undesigned subservience. The "wrath of man" very generally involves a corrupt principle: pride, arrogance, resentment, revenge. Can such a thing as this be made to praise the all-righteous Being? How transcendent then His power! Notice several of the ways in which He has manifested this power.

I. Sometimes He has suddenly quelled and crushed the wrath itself.

II. Sometimes the wrath and the persons actuated by it have been suddenly crushed by an avenging stroke of Divine justice.

III. The wrath of man has been made subservient to the "praise" of God by provoking signal manifestations of His power in very many ways, for example those in vindication of His insulted majesty. Not that His supreme majesty can be injured, or can need any avenging. But if He is to govern the earth, it is requisite that that be done which shall preserve an awful reverence in His subjects, that He shall not be defied with impunity by wrath pointed at Him. Therefore such transactions have taken place as those at Egypt and the Red Sea.

IV. Again, the "wrath of man" as against the cause and people of God has been overruled to His "praise." Persecution has driven the adherents of the good cause into a wide dispersion; and wherever they have gone, they have carried their sacred faith and become its apostles: they have carried much of their Christian virtues also. And then, again, by His avenging judgments on those who have endeavoured to destroy His people and cause, God has gained Himself glory.

V. It were a somewhat varied illustration of the text to observe that God has in some instances suffered the wrath of man to work on in a successful process, and without any apparent interference or opposition, till it was just coming to its natural result, and then by a sudden interposition has caused a result infinitely different.

VI. God makes use of this great evil, the "wrath of man," to make war on and destroy other great evils in the earth; He lets it go forth, with His commission, as a giant demolisher. One wicked nation has been made His avenger on the greater wickedness of another.

J. Foster, Lectures, 1st series, p. 282.





Verse 11
Psalms 76:11
I. A vow is a resolution, and something more. A vow affects not only the judgment, but the heart. A vow should not be based upon expediency, but upon rectitude, upon foundations which cannot change.

II. Vows are to be made to God, or in the name of God; they are deeply religious acts. What subjects are fit for the solemnity of vows? (1) The religious consecration of periods of time, (2) the godly training of children, (3) the religious devotion of sums of money, and (4) a fuller dedication of energy to Divine service.

III. We are not only to vow: we are also to pay our vows. (1) To vow and not to pay destroys the finest qualities and powers of manhood. (2) In not paying a vow, man loses faith in himself; he is a liar to his own soul.

Parker, City Temple, vol. i., p. 218. 



Reference: Psalms 76:11.—Homiletic Magazine, vol. viii., p. 16.



(with Romans 1:14-15)
The missionary plea one of justice.

I. The Divine plea. Justice demands our labours and contributions to the missionary cause on behalf of God. Pay thy debts to Him. To think of compensating the Lord for what He has bestowed would be as absurd as it would be profane. But this we can do, for evincing that we are actuated by a sense of justice: we can endeavour to please Him. (1) He is pleased when He is praised, when men glorify His name. (2) After the praise of His name, that which pleases God most is the happiness of His children, a gratification consequently which a just man who is sensible of his obligations will labour to secure for Him. God's family is commensurate with the race of man. By attention to their interests you may so far discharge the onerous debts which you owe their Father. The only efficient antidote to their disease is the Gospel, which, by the terms of our argument, we are bound, in justice to their Father, to send them.

Consider the plea for missions on the ground of justice to Christ. (1) The honour of His Father pleases Christ. He has made it the first object of that formula of prayer which He has constructed for our direction, as if He would exclude from praying for daily bread or the pardon of sin that man who takes no interest in the hallowing of the Father's name and the hastening of His kingdom, when His will shall be done on earth as it is in heaven. (2) Christ is pleased by being praised. (3) Christ also is pleased by the sight of the happiness of His brethren. (4) Christ is pleased with the moral beauty and respectability of His brethren.

How shall a quickened, comforted, ennobled sinner evince that he is animated by a sense of justice towards the Holy Ghost but by delivering himself up to Him to be employed and used as an agent in the cleansing out of this polluted earth, that it may be made a temple in which He may complacently dwell?

II. The human plea. Justice demands our co-operation in the missionary cause: (1) In the name of the Church. To the Church catholic has the Divine commission been issued that the Gospel be preached to every creature. (2) In the name of the missionaries. (3) In the name of the heathen themselves. (a) All of them have a claim on us by the bond of the brotherhood of our common humanity. (b) Many heathen, as well as others, have claims of justice on us for being at the expense of both much labour and wealth in communicating the Gospel to them by the rule of making them some compensation for wrongs. (c) We are under obligations of justice to be zealous in the missionary cause by Paul's rule of reckoning his debts in Romans 1:14, Romans 1:15. In this text he represents himself as being a debtor to all who had been converted by his ministry. He says he had had fruit among them. They had contributed to the glory of his heavenly crown, and they gratified his heart and honoured him by taking his King to be their King.

W. Anderson, Discourses, p. 118.



Reference: Psalms 76:11.—A. Watson, Sermons for Sundays, Festivals, and Fasts, vol. ii., p. 104.
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Verse 3
Psalms 77:3
There are two points of view under which we wish to present this subject: the strangeness of such an experience and some of the reasons that may account for it.

I. The strangeness of such an experience—that a man should remember God and yet be troubled. For consider: (1) that such an experience is against all that is made known to us of the nature of God. From the very first, revelation has had one purpose, and could have only one: to present God in such a light that His sinful creatures should come and find rest in Him. (2) It becomes strange when we reflect not only on the nature of God, but on His promises. They are so universal, so free, so full, that they seem fitted to meet every want and satisfy every yearning of the human soul. That the heart of a man who hears these words and believes that they come from the lips of God should be troubled at remembering Him must seem very strange. (3) It must appear strange further when we consider that trouble at the thought of God is declared to be against the experience of all sincere seekers. There is a history of cases reaching all through the Bible, and the burden of them is, "This poor man cried, and the Lord heard him, and saved him out of all his troubles." The appeal of all ages has been, "O Thou that hearest prayer, unto Thee shall all flesh come." (4) Such an experience is against all that we can reasonably believe of the nature of the soul of man. If one theory be true about man's soul, it is this: that out of God no full, satisfying end can be found for it. The soul is greater than the whole world, and the greater cannot be blessed of the less.

II. Consider some of the reasons that may be given for such an experience as this. (1) The first reason is that many men do not make God the object of sufficient thought. (2) Another reason why many are troubled at the thought of God is that they are seeking Him with a wrong view of the way of access. (3) A third reason is that they are seeking Him with some reserved thought of sin. (4) A fourth reason is that they have a mistaken view of God's manner of dealing with us in this world.

It is in the experience of the Divine life that doubts melt away or can be held in quiet expectancy of a solution, and that we approach gradually to the calm of those that rest beneath the altar. The thought of God that for a while brings trouble shall be made the source of hope, the pledge that all with you and with His universe shall be ordered to a happy end; and even here amid the trouble and struggle of earth, He can put into the mouth some notes of the praise of heaven.

J. Ker, Sermons, 2nd series, p. 305.



References: Psalms 77:2.—Spurgeon, Sermons, vol. xv., No. 853; J. Irons, Thursday Penny Pulpit, vol. xv., p. 237; R. D. B. Rawnsley, Sermons in Country Churches, 1st series, p. 228. Psalms 77:3.—Preacher's Monthly, vol. iii., p. 25; Parker, Old Testament Outlines, p. 122, and Christian Chronicle, Sept. 20th, 1883. Psalms 77:5.—C. C. Bartholomew, Sermons chiefly Practical, p. 353.



Verses 7-10
Psalms 77:7-10
The moral to be drawn from this Psalm is that in all troubles and adversities it is our own fault if we have not a light to guide and cheer us, and that the true remedy against despondency is to look back upon the love of God pledged to us and His mercy shown to us in former days.

I. As soon as David looks his desponding thoughts in the face, he sees their absurdity; and he sees, too, that all his painful feelings have arisen, not from the absence of God's protecting care, but from his own weakness and foolishness. "I said, It is mine own infirmity."

II. If the Psalmist allowed his mind a range wider than his own personal experience, and considered the past evidences of the presence of God with His Church, the conclusion would be the same. If God were with His Church, and David a member of it, he had sufficient to make distrust a fault and despondency a sin.

III. Each one of us in the ordinary progress both of his temporal and spiritual life may find much that is worthy of his imitation in the conduct of David as expressed in the text. In all the roughnesses of the road which we have to pass over, we may, after first acknowledging our own infirmity, repose our minds on the thought of God's mercies to us in days gone by.

Bishop Harvey Goodwin, Parish Sermons, 2nd series, p. 66.



Reference: Psalms 77:9.—Spurgeon, Sermons, vol. xxxi., No. 1843.



Verse 10
Psalms 77:10
There are three kinds of speaking in this Psalm: speaking to God, speaking to our fellows, and speaking to one's self.

I. To how many of our thoughts, and feelings, and spiritual utterances may we apply these words: "This is my infirmity"! Of hard thoughts of God, of dark views of His providence, of distrustful feelings towards God, and often of corresponding thoughts, and views, and feelings towards men, we may say, "This is my infirmity." And the weakness of the body, faults in the spirit, and Satanic influence are the fountains and the causes of these utterances. The Psalmist resolves, as an antidote to despondency and fear, to bring the past and the present, recollections and existing consciousness, the day of his trouble and years of joyousness, the right hand of the Most High and his enemies and troubles—he resolves to bring them into comparison, to bring them together. "I will remember the years of the right hand of the Most High."

II. These words, "the right hand of the Most High," represent the power of God as manifested in all sovereignty and sufficiency on behalf of those who trust in Him. (1) God works. Power is continually going out of Him. (2) God works perfectly. His work is right-hand work. (3) He works as the Most High. He fills the above as well as the beneath. There is One higher than the Law: the Lawgiver.

III. Notice two or three brief exhortations springing from this subject. (1) Commune with your own heart; talk to yourself. (2) Give memory its full share of work in your religious life. (3) Avoid contracted views. Look at today, but look at the years. Look at second causes, and agents, and means; but ever consider the right hand of the Most High.

S. Martin, Penny Pulpit, No. 878.

References: Psalms 77:10.—S. Cox, Expositions, 3rd series, p. 152. Psalms 77:11, Psalms 77:14-15, Psalms 77:19, Psalms 77:20.—G. Forbes, The Voice of God in the Psalms, p. 251. Psalms 77:13.—H. Melvill, Sermons, vol. ii., p. 297.



Verse 19
Psalms 77:19
There must be mystery in religion—a religion which lies between the finite and the Infinite. Take away mystery, and we should tear out a page of evidence. But there is more hiddenness about the providence of God than there is about the grace of God. He has revealed much more clearly what He does and what He wills about our souls than about our bodies. This is the reason, perhaps, why faith finds it so much harder work to trust for time than it does for eternity, and why there are so many who have no fear for their salvation, and yet who are hourly anxious about their daily wants.

I. The distinction between the degree of the mystery of providence and grace underlies the text. There is a climax and an anticlimax. (1) Observe "way," "path," "footsteps." The way is greater than the path; the way is broad: the path is necessarily narrow, as in the familiar verse, "In all thy ways"—i.e., in all thy great things—"acknowledge Him, and He will direct thy little things," thy "paths;" while "footsteps" are smaller still than paths—little isolated marks lying here and there along the path. So it runs down—way, path, footsteps. (2) Now see the ascending scale. "Thy way is in the sea"—the sea classically is always shallow water—"Thy path in the great waters," which lie far out, more unfathomable than the shallows of the shore; while the "footsteps" are altogether out of sight, something beyond the sea and beyond the great waters, utterly out of reach: they "are not known."

II. As respects God's hidden ways, there are one or two things which we ought to consider. (1) God never meant you to understand them. We are to seek the solution of hard problems, and the quelling of our fears, and the answer to our doubts, not in the events themselves, but in the character of God, not in the book of present history, but in the volume of the Scriptures. (2) Faith has its helps. As we live on, many things which were once fearful, involved, and hard come out kind, simple, and plain; we see, if not all, yet some, of the reasons: and we are satisfied where we were once most dissatisfied. The past stands sponsor for the future.

J. Vaughan, Fifty Sermons, 7th series, p. 124.



In the history of Israel we find not merely an impressive symbol, but a great practical truth, the truth, namely, that those who follow God follow a Leader whose footsteps are not known; that, in other words, he who accepts the service of God accepts with it much which he cannot understand. Mystery is bound up with God's revelation and dealing with the human race.

I. We are not to conclude that because there is a mystery in God's dealings they are therefore without a plan. We are to remember that the confusion is in us, and not in God's work; that God's counsel is not darkened because we are blind.

II. We are not to conclude that this mystery of providence is the outgrowth of unkindness.

III. The Psalmist has evidently reached very satisfactory conclusions on this subject. The secret of his confidence is revealed in the thirteenth verse, in the words, "Thy way, O God, is in the sanctuary," or "Thy way is in holiness." No matter how strange the way if it be a way of holiness!

IV. "Thou leddest Thy people." The true philosophy of life is summed up here, in simply following God.

M. R. Vincent, Gates into the Psalm Country, p. 181.



References: Psalms 77:19.—Homiletic Magazine, vol. x., p. 132. Psalms 77:19, Psalms 77:20.—A. P. Stanley, Sermons on Special Occasions, p. 340; C. J. Vaughan, Memorials of Harrow Sundays, p. 116. Psalms 78:3, Psalms 78:4.—J. T. Stannard, Christian World Pulpit, vol. xviii.,p. 136. Psalms 78:5-7.—H. M. Butler, Harrow Sermons, 2nd series, p. 238. Psalms 78:9.—Spurgeon, Sermons, vol. xii., No. 696; S. Baring-Gould, Village Preaching for a Year, 1st series, p. 9. Psalms 78:10.—J. N. Norton, Every Sunday, p. 305; J. Baines, Sermons, p. 113.
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Verse 20
Psalms 78:20
Notice what kind of unbelief is here. It does not deny the past fact. It acknowledges that God has done a miracle of mercy. But in that miracle it finds no such revelation of God Himself and His perpetual character and love as gives assurance that He will again be powerful and merciful. These Israelites have no accumulated faith. They are just where they were before the last miracle relieved them. That miracle stands wholly by itself. It does not promise or imply another.

I. The power of accumulation of life differs extremely in different men. Some men gather living force, wisdom, faith, out of every experience. Other men leave the whole experience behind them, and carry out with them nothing but the barren recollection of it. And the difference, when we examine it, depends on this: on whether the man has any conception of a continuous, unbroken principle or personal association running through life, and bringing out of each experience its soul and essence to be perpetually kept.

II. The true unity of life is the unity of a long journey in which, though the quick railroad is constantly compelling you to leave each new scene behind you, the wise, kind company of the friend whom you are travelling with, and who in each new scene has had the chance to show you something new of his wisdom and kindness, has been continually with you and bound the long journey into a unit.

III. Suppose a human soul looking out into the mysterious and unrevealed experiences of the everlasting world. The window of death is wide open; and the soul stands up before it, and looks through, and sees eternity. How shall the soul carry with it the sense of safety and assurance in God, which it has won within His earthly care, forth into this unknown, untrodden vastness whither it now must go? Only in one way; only by deepening as deeply as possible its assurance that it is God—not accident, not its own ingenuity, not its brethren's kindness—that it is God who has made this earthly life so rich and happy. Wrapped into Him, the soul may be not merely resigned; it may be even impatient to explore those larger regions where the power which has made itself known to it here shall be able to display to it all the completeness of its nature and its love.

IV. There is a difference between coming out of sorrow thankful for relief and coming out of sorrow full of sympathy with, and trust in, Him who has released us. To the soul that finds in all life new and ever deeper knowledge of Christ, life is for ever accumulating. This is the only real transfiguration of the dusty road, the monotony and routine of living.

Phillips Brooks, The Candle of the Lord, p. 320.



References: Psalms 78:23-25.—Preacher's Monthly, vol. ii., p. 459. Psalms 78:25.—H. Melvill, Penny Pulpit, No. 1497.



Verses 34-37
Psalms 78:34-37
I. It is a subject well worthy of the serious consideration of all persons who desire to be in the safe way of salvation how commonly it happens that the best intentions and resolutions, made in times of danger and affliction, are thought little or nothing more of when the alarm is over. Every one knows that numbers of persons who have been on the very brink of death, and have been restored, yet have been in no respect whatever the better afterwards for such a fearful warning. Indeed, it is so common a case that no one wonders at it.

II. To a reflecting mind it seems little less than a- miracle that we should be preserved in the manner we are from day to day. And is not this matter for daily thankfulness and should not the consideration of it make us ever feel as persons every moment rescued from the brink of ruin, every moment supported by an unseen, almighty hand? However, as these daily mercies are so slightly regarded, our tender Father frequently by some more signal visitation calls us back from carelessness and folly. It is a truth ever to be remembered by us that the resolutions and vows we make in such hours of trial and on the bed of sickness are remembered and recorded in God's book. They will be brought forward again in the great day of final account.

III. We ought to be very careful of trusting to a partial amendment, of thinking that because we are better than we once were, or better than many other people, therefore we are in the way to heaven. Amidst this dim and perplexing prospect, the comfort is that our heavenly Father knows our weakness and our wants, that Christ Jesus, who is hereafter to be our Judge, is now touched with the feeling of our infirmities.

Plain Sermons by Contributors to "Tracts for the Times" vol. i., p. 126.



References: Psalms 78:38.—Preacher's Lantern, vol. iii., p. 57. Psalms 78:40.—F. E. Paget, Helps and Hindrances to the Christian Life, vol. i., p. 88.



Verse 41
Psalms 78:41
I. Ever since the fall of man, there has been a natural tendency in the human heart to "limit the Holy One of Israel." This is the crime of idolatry and of heathenism. This was the contest of the Hebrew worship with the surrounding nations. Let us beware how we create an image of God in our minds dishonourable to Him, and by its limitation to our poor faculty become the means of limiting the Holy One of Israel.

II. For idolatry is not its own root; it is the growth of a seed deeper than itself, and that seed is sin. Sin limits the Holy One of Israel, the corrupt influence in the mind and in the heart, the perverted imagination, the perverted will. Sin closes the avenues by which God enters the human soul, and narrows the Divine Being in the conception.

III. There is no power so subtle as unbelief, doubt. By this we limit the Holy One of Israel. Doubt makes the Divine Being subservient to our own estimate of what He is. How frequently Christian men walk amidst the very mysteries and eternities of Godhead only to limit the Holy One of Israel.

IV. Some philosophers limit the Holy One of Israel even in the operations of nature. There is a feeling that as we enlarge the boundaries of the universe God is carried to a more remote distance from us. The past fills the soul ever with fear. It is so whenever we are led out into infinity. Night has had three daughters: Religion, Superstition, and Atheism.

V. Again, when on behalf of God we appeal to man as free, and invite him to love, and trust, and believe, doubt says, In what way can man's responsibility so act as not to limit God's royalty, if we are ambassadors for Christ? God Himself anticipates these objections; in prayer He aids: in speaking He aids. He is on the side of the freedom of man; He, too, will aid man to assert his freedom: and he who doubts the possibility of this limits the Holy One of Israel, who giveth His Holy Spirit to them that ask.

E. Paxton Hood, Sermons, p. 365.



References: Psalms 78:41.—Spurgeon, Sermons, vol. v., No. 272. Psalms 78:41, Psalms 78:42.—J. H. Evans, Thursday Penny Pulpit, vol. v., p. 241.



Verse 69
Psalms 78:69
I. Stability and permanence are, perhaps, the especial ideas which a church brings before the mind. It represents, indeed, the beauty, the loftiness, the calmness, the mystery, and the sanctity of religion also, and that in many ways. Still, more than all these, it represents to us its eternity.

II. See what a noble principle faith is. The Christian throws himself fearlessly on the future, because he believes in Him which is, and which was, and which is to come. One lays the foundation, and another builds thereupon; one levels the mountain, and another "brings forth the head-stone with shoutings."

III. The Churches which we inherit are the fruits of martyrdom. Their foundations are laid very deep, even in the preaching of the Apostles, and the confession of saints, and the first victories of the Gospel in our land. The Church alone can plant the Church.

J. H. Newman, Selection from the Parochial and Plain Sermons, p. 377 (also vol. vi., p. 270).





Verse 70
Psalms 78:70
I. Consider David's calling. The words of the text form the clearest and grandest explanation of the wonderful process by which the unknown shepherd became Israel's greatest king. Two questions present themselves here: (1) How was David's shepherd life an unconscious preparation for his calling? The effect of solitude is to awaken faith in the invisible. Sailors see portents in the clouds, hear words in the night wind; shepherds have a strong belief in the supernatural. In solitude and stillness the deeper soul awakens. Amid the stillness of the ancient hills, David, the shepherd youth, was learning to feel a presence which surrounded him behind and before, and to realise the nearness of One who read his thoughts in the silence. (2) How did the Divine summons fit him for his vocation? The hour came when he was to know that through all his years he had been trained for it, when "the Spirit of the Lord came upon him from that day forward." And now observe, he was sent back to his flocks, in the full knowledge of his grand destiny sent to pass years of silent waiting. There were two great convictions awakened in him then that formed in him elements of strength through all his career: (a) the belief in a Divine Leader; (b) the belief in a Divine choice.

II. Notice the modern lessons of David's calling. (1) There is a Divine plan in every life. (2) There is a Divine vocation for every man. (3) There is a Divine Shepherd for every man.

E. L. Hull, Sermons Preached at King's Lynn, 1st series, p. 132.



References: Psalms 78:70, Psalms 78:71.—F. D. Maurice, Prophets and Kings of the Old Testament, p. 36. Psalms 79:13.—F. W. Farrar, Old Testament Outlines, p. 124. Psalm 79—J. H. Hitchens, Catholic Sermons, vol. ii., p. 73. Psalm 79—J. H. Evans, Thursday Penny Pulpit, vol. iv., p. 217. Psalm 79—P. Thomson, Expositor, 2nd series, vol. i., p. 247.
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Verse 11-12
Psalms 81:11-12
It cannot be doubted that very often when people get into wrong courses they think they shall be able to stop when they please. And this notion tends very much to quiet their consciences, and to make them tolerably easy and cheerful even whilst they are doing things they know to be wrong or neglecting duties they know to be right.

I. This life is a course of trial, proof, and preparation for a lasting state of good or evil beyond the grave. God having put it in our power to choose for ourselves, leaves it to ourselves to make the choice, at the same time plainly warning us that if we choose the right path and follow it on, He will help us, but if we choose the wrong path and refuse to listen to His voice, He will, however unwillingly, give us up, leave us to go our own way.

II. The notion that a wrong habit is not dangerous, because we may reform it when we please, seems to have its root in want of love to God, the Author of all good, want of pure, devoted charity, that without which "all our doings are nothing worth." If true religion consisted in the mere outward performance of certain good actions or the mere inward indulgence of certain good feelings, if this were all that is required in the true Christian, then our need of watchfulness and self-suspicion would not be so great. But is it not true that the law of the Christian is love, devoted love to his God and Saviour; and that for the want of this love nothing can make up? Is it not also true that we have no way of evincing this our love to be sincere but by a thorough and earnest anxiety to give up our whole wills, under all circumstances and on every occasion, to the will of Him who is our only hope? This, then, is the question: Are we sincerely obeying Him? do we give up our wills to His? will we and do we submit to any loss, shame, or mortification rather than grieve His Holy Spirit? If not, we have reason to fear lest God should give us up to walk in our own counsels, and at length should "swear in His wrath that we shall not enter into His rest."

Plain Sermons by Contributors to "Tracts for the Times" vol. i., p. 134.



References: Psalms 80:2.—Clergyman's Magazine, vol. xvii., p. 338. Psalms 80:8.—A. P. Stanley, Sermons in the East, p. 9. Psalms 80:14.—F. Delitzsch, Expositor, 3rd series, vol. iii., p. 67. Psalms 80:14, Psalms 80:15.—C. C. Bartholomew, Sermons chiefly Practical, p. 507. Psalms 80:15-17.—J. G. Murphy, The Book of Daniel, p. 49. Psalms 80:19.—Spurgeon, Sermons, vol. v., No. 284. Psalms 81:2.—J. B. Heard, Christian World Pulpit, vol. xix., p. 87. Psalms 81:10.—S. Baring-Gould, One Hundred Sermon Sketches, p. 101.



Verse 12-13
Psalms 81:12-13
I. God showed His love to the Israelites by giving them a law more strict than any which had gone before it; He revealed Himself as a jealous God, who would be obeyed; He curbed all their actions, and He punished them severely for all transgressions of His law. It was only as a last step, when the people were determined to rebel, that He granted to them that prime blessing, as a worldly mind would consider it, namely leisure to follow their own hearts' lust and to do according to their own imaginations.

II. God's principles of government are ever the same; He changes not: and if it was only in being governed by Him, in wearing His yoke, in carrying His burdens, that the people of Israel could escape bondage, and be lifted up, and be noble and free, then beyond doubt the same is true of ourselves, and we too shall be slaves as long as we are free, and shall only be free when we become in heart and soul the servants of God.

III. The man who wears Christ's yoke feels that he must keep a watch over his life and over his thoughts. (1) He bridles his tongue; (2) he is particular in the choice of his company; (3) he puts a curb upon his appetite; (4) he thinks it right to be particular about his devotions and his attendance on ordinances.

Bishop Harvey Goodwin, Parish Sermons, 2nd scries, p. 50.



References: Psalms 81:13.—Spurgeon, Sermons, vol. xxi., No. 1221. Psalm 81—J. R. Macduff, Communion Memories, p. 159.
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Verse 8
Psalms 82:8
The psalmists and prophets of old earnestly desired that God would arise to judge the earth. They desired it not for their own sakes, but for the earth's sake. We are wont to divide the advent of mercy from the advent of judgment by an immense tract of ages. When we read the Prophets, we are perplexed by finding these advents brought together as if they were parts of the same transaction, as if one could scarcely be separated from the other. This apparent union of opposite subjects, of times far separated, is not less characteristic of Evangelists and Apostles than of the elder men. Very seldom indeed do they speak of Christ as having come without bidding His followers look for Him and wait for Him as about to come. How is this habit of speech to be accounted for?

I. The Church does not distinguish the advent of our Lord from His incarnation. She regards His coming upon this earth as His coming into our nature. Another thought was combined in the minds of the Apostles with this, without which it is imperfect. They believed that man was made in the image of God; they believed that He who is the perfect image of God must set forth, can alone set forth, true and perfect manhood. What follows? The advent of Christ was the advent of the true King, and Head, and Judge of men; it could be nothing else if it was the advent of the Son of God, of Him after whose likeness men were created.

II. Christ appearing in great humility neither completed the salvation nor the judgment. His resurrection and ascension were to carry on what the Incarnation had begun. The message of full redemption, of an advent for judgment, must rest upon them. St. Paul was the witness of a justification for every man, of a justification for mankind. And therefore St. Paul was the great preacher of judgment. The revelation of God's righteousness for the justification of men was, he said, itself the "revelation of God's wrath against all ungodliness and unrighteousness of men who hold the truth in unrighteousness."

III. Substitute for this idea of an advent the mere notion of a birth taking place at a certain period in Bethlehem, of that being the birth of the Founder of our religion, of that being the birth from which we date our time; and see how inevitably all the conclusions which seemed so natural to the Apostles become utterly unnatural and incredible to us. We may give what glorious titles to our Lord we please; but in that case He is but a man exalted above men, not the Root and Head of humanity. No warnings of divines can prevent us from falling back upon the old question, "Where is the promise of His coming?"

IV. The question has been answered; all things have not continued as they were since the fathers fell asleep. God has been testifying to the conscience of each human being that the hour is at hand when he must be tried and judged, when he will be asked by the Son of man whether he has owned or despised Him in the least of His brethren.

F. D. Maurice, Sermons, vol. iii., p. 1.



References: Psalms 83:3.—J. Jackson Wray, Light from the Old Lamp, p. 92. Psalms 83:6-7, Psalms 83:11.—E. H. Plumptre, Expositor, 2nd series, vol. ii., p. 61. Psalms 83:16.—J. Keble, Sermons from Lent to Passiontide, pp. 23, 34. Psalm 83—H. Melvill, Penny Pulpit, No. 2628. Psalms 84:1.—R. D. B. Rawnsley, Sermons in Country Churches, 3rd series, p. 293. Psalms 84:1, Psalms 84:2.—S. Cox, Expositions, 3rd series, p. 109.
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Verses 1-4
Psalms 84:1-4
I. Consider who is the Father of this home. He is the almighty God. With what confidence it becomes the children of such a Father to depend on their home being replenished with happiness! He is your Father; treat Him not as your enemy. Recommend His house by your cheerfulness. Melancholy is its discredit.

II. Consider who is the Steward of this house. It is the Son of God, whom His Father has appointed to the office. Notice two things which assure us of the faithfulness and tenderness with which Christ must discharge His stewardlike trust. (1) There is His devotedness to His Father's honour and gratification. (2) In addition to the general benevolence of His character, there is His kinsmanship for our security. We are not only His Father's children: we are His own brethren.

III. Consider who is the Tutor of the Christian home—He through whom the Son, as Steward for the Father, conducts the education of the family. It is as the Illuminator and Educator of the soul that as a Physician the Holy Ghost cures it of its diseases, and as its Law-agent guides it either in its pleadings for mercy before the throne of God, or in its defences against its adversaries: the devil, the world, and the flesh.

IV. The provision and entertainment of the home are presided over and administered with this threefold Divine care. Good thoughts are the feast provided in the Christian's home. There is one thought which unites with and pervades all the rest: the proclamation of the pardon of the Cross. Not only is this thought a feast of itself, but it is only as it mingles with the other thoughts that they prove a feast too.

W. Anderson, Discourses, p. 205.



Reference: Psalms 84:1-7.—J. R. Macduff, Communion Memories, p. 28.





Verse 2
Psalms 84:2
The whole of this Psalm is the uttered desire of a soul for public worship. Yet, after all, the Psalmist reaches the climax of desire not when he speaks of the sanctuary, but of God Himself.

I. Observe the desire of heart and flesh—the living God. If a man wishes to know whether he is really a saint or no, he can very soon find out by putting his finger upon the pulse of his desires, for these are things that can never be counterfeit. The desire of the true saint is after God Himself. There are three things which sufficiently account for this desire Godward; and the first and chief is that every saint has within his breast that which is actually born of God, and therefore it cries out after its own Father. (2) Another reason is that every believer has the Spirit of God dwelling within him; and if he has the Spirit of God dwelling within him, it is only natural that he should desire God. (3) This desire after God becomes intensified by earth's experience.

II. Observe the intensity of the desire: "My heart and my flesh crieth out." Heart and flesh being both mentioned, we are taught that it is the desire of the whole man. In the original this word "crieth out" means the cry of a company of soldiers as they fall on the foe. There is expectation, eagerness, desire, all concentrated in its note. (1) It is an intensity that drowns all other desires—"crieth out for God." (2) It is an intensity of desire that creates pain. The language of our text is the language of a soul which can bear its anguish no longer in silence. It is a cry extorted by inward pangs.

A. G. Brown, Penny Pulpit, No. 1077.

Reference: Psalms 84:2.—L. D. Bevan, Christian World Pulpit, vol. xxv., p. 361





Verse 3
Psalms 84:3
I. The first point in the analogy is that of rest and home—home rest. The house of God, the house of the Father, and the elder Brother, and all the children, is, and must be from its nature, a home. All needed rest and comfort is to be found in it.

II. Liberty. To the soul in God's house, as to the bird in its nest, there is a happy combination of rest and freedom. A nest is not a cage. There is rest in revealed truth in Christ, in a reconciled God, in holiness; but there is the freedom of a spirit which abides in these because they are ever true and real to it, and which goes forth at liberty to seek and find all that is in any way good or true.

W. Morison, Christian World Pulpit, vol. xiv., p. 143.



References: Psalms 84:3.—H. Macmillan, The Olive Leaf, p. 119; Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 154; Preacher's Lantern, vol. ii., p. 496. Psalms 84:4.—Preacher's Monthly, vol. ii., p. 283; G. Brooks, Outlines of Sermons, p. 252. Psalms 84:5.—A. Scott, Christian World Pulpit, vol. xx., p. 205.



Verse 5-6
Psalms 84:5-6
I. Every true Christian must expect to have his own private "valley of Baca." (1) But even this shows the intelligence which is resident in our trials. Nothing happens; all is ordered. And one of our arguments to prove we are in the true way is found in the discovery that it leads through roughness and confusion. (2) This is the way along which our Saviour went before us. We must learn to discern the tracks of Jesus.

II. Every true Christian must expect to pass through his valley of Baca. Jerusalem lay on the top of a hill. It was surrounded with mountains, traversed by ravines and gorges. Valleys sunless and barren seemed most unwelcome roadways, but they afforded the surest and shortest approaches to Zion. (1) There is no mountain without its valley. (2) By the grace of God, rests have been allowed by the way.

III. Every true Christian must expect to find a "well" in each valley of Baca. (1) In every sorrow there is some mitigation. (2) Sometimes trouble opens new sluices of joy in our experience. (3) We must always search deeply all around our afflictions.

IV. Every true Christian may force even the valley of Baca to become his well. Two conditions of success in finding out the blessedness of sorrow are indicated here in the verses of the text. One is full trust in Divine providence; the other is habitual repose upon Divine wisdom.

V. Every true Christian will find his valley of Baca ending on the mount of God. "Every one of them appeareth before God."

C. S. Robinson, Sermons on Neglected Texts, p. 1.



Reference: Psalms 84:6.—Spurgeon, Morning by Morning, p. 257.





Verse 7
Psalms 84:7
(with Ephesians 4:15)
There is a whole "Pilgrim's Progress" in this text from the wicket-gate to the Celestial City. And, indeed, it is a pilgrim's song, the song of the Israelites ascending from the extreme parts of their nation to the great assembling of the people. And the Church has through all ages adopted this word as the expression of its experience. Nothing gained is merely gained for rest, only for further and future acquisition.

I. The Gospel of Christ is a wonderful adaptation for the forming of a perfect man. It is adapted to every variety of character, to every variety of mental and moral state, to every variety of circumstance and condition. It touches the necessities of all, speaks to the yearnings of all, answers the questions of all, responds to the hopes of all, expands the affections of all. It says to all, Grow.

II. The truth is, man is a progressive being. "If he be not rising up to be an angel, he is sinking to be a devil." His tendency may be more downwards than upwards; and he may be perfect not only in Christ, but he may be, through passion and through the knowledge of sin, perfect in the enormity of sin.

III. This is the method of life with all of us. Every acquisition is the ground of future conquest. Every gain is only the hope of future gain. "And thus the righteous shall hold on his way, and he that hath clean hands shall wax stronger and stronger." "Till we all come to the stature of the perfect man in Christ Jesus." To this the individual, to this the race, shall come. In that future world to which our life is hastening there will be scope for every development. Thither our footsteps and our best ambitions turn; and surely, even in a "strange land," the going with weariness from strength to strength will be compensated by such a home.

E. Paxton Hood, Sermons, p. 163.



Notice a few unequivocal evidences of spiritual progress in the condition of the saint of God.

I. A growing sense of God.

II. A growing dependence upon Christ.

III. Increasing steadiness and success in the resistance of temptation.

IV. Decreasing absorption in worldly objects and attractions.

V. An increased unselfishness and disinterestedness of religious emotion.

VI. A deepened composure in anticipating death and eternity.

A. Mursell, Calls to the Cross, p. 141.



References: Psalms 84:7.—Spurgeon, Morning by Morning, p. 349; H. M. Butler, Harrow Sermons, 2nd series, p. 230; F. E. Paget, Helps and Hindrances to the Christian Life, vol. ii., p. 138; G. Brooks, Outlines of Sermons, p. 107. Psalms 84:10.—Ibid., p. 252; J. N. Norton, Every Sunday, p. 114.



Verse 11
Psalms 84:11
Perhaps no other object in nature has so many attributes that fit it to represent a supreme and invisible source of power, and life, and government as the sun.

I. Observe its universality, as a fit emblem of the universal power of God.

II. The forthstreaming of light and power from the sun has been going on through incomputable periods of time. Man's lamp is daily filled and trimmed, emblem of his own mind, that by rest and sleep refills its waste. The sun needs no trimming. God's lamp and God pour for ever untrimmed and unfilled. He is the God of ages, and yet is not old.

III. Consider also what an image of abundance the sun affords. God is everywhere in Scripture described as fruitful of effects, yet serene, quiescent, still. No being so little as God rests, and yet no being is conceived to be so quiescent as He.

IV. Sunlight not only bears light for guidance and heat for comfort, but has a stimulating and developing power. The sun exerts creative energy. All things presuppose the sun. The whole life of the animal and vegetable kingdom waits day by day for the ministering care and stimulus of the sun. And this is most significantly an image of that presence, and power, and nursing influence which resides in our God.

V. The sun is the centre of attraction, the holding force of the universe. Its invisible power harnesses all planets and stars. So God is the centre of power, and the centre of government.

VI. Consider that generosity and democracy which the sun exercises. The sun bears itself without partiality in infinite abundance and continuity. It is a life-giving stimulus to all things. And it is the emblem of God, of whom it is said, "He maketh His sun to rise on the evil and on the good, and sendeth rain on the just and on the unjust."

VII. Prolific and infinite in benefit as the sun is, it is observable that only a part of its benefit is thrust upon man, and that that part is mainly that which concerns his lower necessities. If we would go further, and use the sun as artists use it, and draw out its subtler elements of beauty, we must study its laws in that direction and obey them. So it is with the Sun of righteousness. He sheds a providential watchfulness and protection upon all men, without regard to character; but if men would go higher and perfect the understanding, refine the moral sentiments, purify the heart, and come to be Godlike, developing the God that is in them, for this there is special labour required.

H. W. Beecher, Forty-eight Sermons, vol. i., p. 345.



References: Psalms 84:11.—Homiletic Quarterly, vol. iii., p. 252; R. S. Candlish, Sonship and Brotherhood of Believers, pp. 66, 79. Psalms 84:11, Psalms 84:12.—Spurgeon, Sermons, vol. xxviii., No. 1659. Psalm 84—Homiletic Magazine, vol. vi., p. 109, and vol. vii., p. 56; E. Johnson, Christian World Pulpit, vol. xxv., p. 75.
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Verse 6
Psalms 85:6
I. As individual Christians and as Churches of Jesus Christ, we need to be very clear in our doctrinal foundations. Beginning with the doctrine of sin, let us strive after God's view of it. Out of a true knowledge of sin will come a true appreciation of Jesus Christ as the Saviour. If we lay firmly hold of these two points—the sinfulness of sin and the work of Jesus Christ—we shall come to know what is meant by the glow of piety.

II. We must have a public ministry which is faithful to the spirit and demands of Jesus Christ. All Christian ministers are called to be faithful to Jesus Christ in seeking the salvation of men. We have a great positive work to do. We have affirmative truths to teach. We have to cast out devils, not by controversy, but by Divinely revealed and authoritative truths.

III. There is one feature in our public Christianlife that should be more fully brought out: the bearing of individual testimony on behalf of Jesus Christ.

Parker, City Temple, 1870, p. 25.



Reference: Psalms 85:6.—Preacher's Monthly, vol. iii., p. 357.





Verse 8
Psalms 85:8
I. The death of sin is mostly a gradual process, a thing going on for a long time, and not beginning or ending in one sharp, single struggle. Yet neither is it true that it goes on quite evenly. On the contrary, it has its sharper seasons and its gentler ones. It has times when it destroys much of the principle of sin within us; it has times also when it does little more than hold its ground, and the struggle seems suspended.

II. The process of the death of sin has in it nothing horrible, nothing exciting; the imagination may not be struck by it: and yet it is of an interest really far deeper than the death of the body, and an interest which we may all presently realise. It works quietly and invisibly to the eyes of others, but most perceptibly and most truly to him who is undergoing it.

III. Many struggle successfully against one marked fault, but fly back from the prospect of having to overcome a whole sinful nature and having to become made anew after God's image. So it is but too often, but so it is not always. Let us suppose that we bear the sight of our general sinfulness not with a cowardly despair, but with a Christian resolution; then indeed begins the struggle which may be truly called the death of sin. Then our old nature begins to die sensibly, in no part without pain.

T. Arnold, Sermons, vol. v., p. 139.



It is not too much to say that whoever will resolve to listen as David listened will hear what David heard. Only determine, "I will hear what God the Lord will speak," and "He will speak peace." God never disappoints a really attentive hearer.

I. God has always something to say to us. We only miss it either because we do not believe that He is going to speak, or because we are not quiet enough. This is frequently the reason of a sickness or a deep sorrow. God has something to say to us. He makes a calm, He settles the rush of life, that He may speak. The Shepherd draws the hurdles closer that His sheep, being nearer to Him, may the better hear the Shepherd's voice.

II. There are few of us who do not know what these times are when God has come very near. They are very critical times; great issues hang upon them: they will weigh heavily in the balances of "the great account of life." From these high-wrought feelings there will be a reaction. The moment you become earnest for good, Satan will become earnest to stop you. He who had read life better than almost any man who ever lived saw the need of the caution, "He will speak peace unto His people, and to His saints: but let them not turn again to folly."

III. The expression, "turn again to folly," may mean one of three things. Either all sin is folly, or you may understand by it the particular sin of those who return to the vanities of the world, or you may take it to imply that a relapse into what is wrong has such a distorting influence on the mind, and so perverts the judgment and darkens the intellect, that both by natural consequence and judicial retribution the condition of a person who goes on in sin after the strivings of the Holy Ghost and after the manifestations of God's peace becomes emphatically "folly."

IV. Peace, the peace of Christ, is a delicate plant. Do not expose it. Do not trifle with it, but lay it up in your heart's closest affections. Watch it. Deal tenderly with it. It is your life.

J. Vaughan, Fifty Sermons, 10th series, p. 210.



Reference: Psalms 85:8.—R. Lee, Sermons, p. 57.





Verse 10
Psalms 85:10
Strict regard for rule is of the essence of righteousness. It is by the revelation of law that God awakens in us the sentiment of righteousness; by His undeviating adherence to law that sentiment is stimulated and confirmed. The essence of tenderness is regard for persons. Love contemplates the wants of living beings, and seeks to supply them. God is righteous; He is moved and controlled by regard for what is right. God is love; He is moved and swayed by regard for all His creatures. It is God's object to bring us to the joyful discovery, wherein we rest for time and for eternity, that His regard for right and His regard for us are at one; that tenderness and righteousness are in harmony; that all the opposition is in our ignorance, our perverted feeling; that the strictest rule is the truest tenderness. Consider some of the ways in which God reveals this to us.

I. Parental rule is one of these ways. The government of every pious household is in measure a revelation of the government of God. We have all a child's hold on God's affections, all a child's need of discipline and correction, all a child's power to grieve Him; and He has all a father's kind determination to train us in right.

II. The tenderness of God's strict rule is revealed to us again in the experience of life. We find that the dearest love may mislead and ruin; unregulated affection is a shameful and destructive thing. Regard for right is the truest personal regard. God would shield men from woes unnumbered, and therefore has He made His laws so severe and certain, and therefore does He subdue us to His laws.

III. This revelation, again, is granted in prayer. One of the great ends of prayer is to reveal to us the tenderness of God. The order of human life, with its partings and its pains, the law by which we suffer, appears to us in a new aspect. God's mercy is seen not in interfering for our sakes with the order of His providence; that order is itself most merciful. God's tenderness is revealed not in saving us from tribulation, but in saving us by tribulation.

IV. The tenderness of God's strict law is revealed to us in the Gospel of Christ. It is personal regard for man which we see pre-eminently in Jesus, yet who so much as He makes us feel the constraining bond of righteousness? He delivers men from the penalties of law; but it is to awaken in them a reverence for it, deeper and more solemn than any experience of penalty can be. He frees them from its pains by transforming its painfulness into an entire devotion to it. There dawns upon us the overwhelming conception that surrounding law is surrounding love; that law is the highest expression of love.

V. The closing verses of the Psalm declare the blessed effects of this discovery in a true and. fruitful, in a trusting, an intelligent and obedient life, in a life hallowed by God's smile and crowned with His constant benediction.

A. Mackennal, Christ's Healing Touch, p. 57.



Reference: Psalms 85:10, Psalms 85:11.—Clergyman's Magazine, vol. xviii., p. 143.





Verses 10-13
Psalms 85:10-13
These four verses are a fourfold picture of how heaven and earth ought to blend and harmonise.

I. Take the first verse: "Mercy and truth are met together," etc. We have here the heavenly twin sisters, and the earthly pair that corresponds. Mercy and Truth, two radiant angels, like virgins in some solemn choric dance, linked hand in hand, issue from the sanctuary and move amongst the dim haunts of men, making "a sunshine in a shady place;" and to them there come forth, linked in a sweet embrace, another pair, whose lives depend on the lives of their elder and heavenly sisters: Righteousness and Peace. (1) In man's experience righteousness and peace cannot be rent apart. (2) Righteousness and her twin sister Peace only come in the measure in which the mercy and the truth of God are received into thankful hearts.

II. In the eleventh verse—"Truth shall spring out of the earth, and righteousness shall look down from heaven"—we have God responding to man's truth. (1) Man's truth shall begin to grow and blossom in answer, as it were, to God's truth that came down upon it. (2) Righteousness shall look down from heaven, not in its judicial aspect merely, but as the perfect moral purity that belongs to the Divine nature, which shall bend down a loving eye upon the men beneath and mark the springings of any imperfect good and thankfulness in our hearts.

III. Then there is the third aspect of the ideal relation between earth and heaven set forth in the next verse: "Yea, the Lord shall give that which is good; and our land shall yield her increase;" that is to say, man responding to God's gift. The great truth is here developed that earthly fruitfulness is possible only by the reception of heavenly gifts.

IV. The last phase of the fourfold representation of the ideal relation between earth and heaven is, "Righteousness shall go before Him, and shall set us in the way of His steps;" that is to say, God teaching man to walk in His footsteps. Man may walk in God's ways, not only in the ways that please Him, but in the ways that are like Him. "Be ye therefore perfect, even as your Father which is in heaven is perfect."

A. Maclaren, A Year's Ministry, 1st series, p. 15.
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Verses 1-5
Psalms 86:1-5
The fulness and variety of these petitions deserve careful consideration.

Notice:—

I. The invocations. Five times in these verses of the text does the Psalmist invoke God, and that by three several names: "Jehovah," "my God," "Lord." (1) "Jehovah." The word implies eternal, timeless being, underived self-existence. It was given as the seal of the covenant, as the ground of the great deliverance from Egyptian bondage. The national existence rested upon it. The vitality of Israel was guaranteed by the eternity of Israel's God. (2) "My God." The word implies the abundance and fulness of power, and so may be found, and often is found, on the lips of heathens. It contemplates the almightiness rather than the moral attributes or covenant relations of God as the ground of our hopes. This general conception becomes special on the Psalmist's lips by the little word which he prefixes to it: "my God." (3) The word "Lord" is not, as a mere English reader might suppose, the same word as that which is rendered Lord" in the first verse. That is "Jehovah." This means just what our English word "lord" means: it conveys the general idea of authority and dominion.

II. The petitions which these verses give us. They are all substantially the same, and yet they so vary as to suggest how familiar all the aspects of the deliverance that the Psalmist desired were to him. (1) There is, first, the cry that God would hear, the basis of all that follows. Then there is a threefold description of the process of deliverance: "preserve," "save," "be merciful." Then there is a longing for that which comes after the help, a consequence of the hearing: "Make the soul of Thy servant glad."

III. The pleas on which these petitions are based. (1) The Psalmist pleads his necessities. He is "poor and needy," borne down by the pressure of outward calamity, and destitute of inward resources. (2) He pleads his relation to God and his longing for communion with Him. "I am holy." The word simply means "one who is a recipient or object of mercy." The plea is drawn, not from the righteousness of the man, but from the mercy of God. (3) Finally, because our necessities and our desires derive their force as pleas from God's own character, he urges that as his last and mightiest appeal. The name of God is the ground of all our hope, and the motive for all His mercy.

A. Maclaren, Sermons Preached in Manchester, 3rd series, p. 257.



In this passage we are looking at one of God's saints in the holiest of all, in the immediate presence of his God and King.

I. The first thought that strikes us is, David takes his right place. He says, "Bow down," as though he would say, "I am a worm, and no man." I cannot claim an audience. If Thou wouldst hear, Thou must bow down Thine ear, as a tender Father, to catch what Thy frail child has to say.

II. Look at the "fors" of the passage. There are five. (1) "For I am poor and needy." If we come to God at all, we must come as beggars. There are two words in the Greek language which indicate poverty. One indicates respectable poverty, the poverty of a man in humble circumstances, who is working hard to get his bread. The other signifies "beggary," the state of the man who has got nothing, who is utterly bankrupt. In describing the particular kind of poverty-stricken people He receives, our Lord uses the word to indicate abject bankruptcy; and unless we come into the Divine presence in the position of paupers, we cannot get the blessing. (2) Notice the second "for:" "Preserve my soul, for I am holy." The first "for" is the "for" of the bankrupt; the second is the "for" of the saint. There is no contradiction here: in my own moral character a poor beggar, grovelling in the dust; in God's own Divine purpose something nobler than the bright spirits that stand around His throne, heir of God and joint heir with Christ, bound to the everlasting Deity by indissoluble bonds. (3) "Be merciful unto me, O Lord, for I cry unto Thee daily." This third "for" points out to us what is to be the law of our life. If we want to be kept in constant safety, we must be calling unto Him "daily." (4) "Rejoice the soul of Thy servant, for unto Thee, O Lord, do I lift up my soul." The Psalmist begins by asking the Lord to "bow down His ear unto him," but he goes on till he gets to such a point of believing expectation that he dares to lift up his soul into the presence of God. It is lifted up in order that it may become a partaker of God's joy. God is the centre of eternal joy. "At Thy right hand there are pleasures for evermore.' (5) "For Thou, Lord, art good and ready to forgive, and plenteous in mercy unto all them that call upon Thee." We are so poor in our mercy. The richness of God's mercy lies in this point: the Lord never gives a mercy till He has taken care that it shall be a real mercy. His favours shall only be received by those who will take them in His own way, and thus the blessing is doubled.

W. Hay Aitken, Mission Sermons, 1st series, p. 220. 



Reference: Psalms 86:3.— G. Brooks, Outlines of Sermons, p. 248.





Verse 9
Psalms 86:9
This Psalm is not usually numbered, but it might well be, amongst the penitential psalms. Its pensiveness is that of contrition. From the Divine attributes which it accentuates, and from its expressions, as well as from the tone that runs through it, we see a tender conscience, healed and lowly, sensible of fault, rejoicing in forgiveness. The Psalmist dwells on God's mercy, on His longsuffering, on His readiness to forgive, as only they dwell who have the broken and contrite heart.

I. Observe that wherever you find contrition you find a light peculiarly its own, an unusual brightness, a lofty hope; a vision of God amazing in its clearness, and a vision of man remarkable for its brightness and its faith. We cannot by searching find out God, but we can by trusting.

II. Observe the hope which is expressed in the text, "All nations whom Thou hast made shall come and worship before Thee.' It is a great dream; it is a dream of universal religion—one creed for every variety of man, in all conditions, in all stages of civilisation; one vision of God to charm them; one song of praise and triumph rising over all mankind. Concerning this hope, we remark: (1) that all the holy have cherished it; (2) that it has been marvellously realised in the history of the world in the past; (3) that it is a consummation devoutly to be wished. (4) Think what might have been accomplished already if the Church had done her work.

III. Notice the lessons which these things enforce. (1) Let us repent of our despair and believe in the truth of God; (2) let us repent of the little we have done to speed forward the work; (3) let us labour at home and abroad, expecting not failure, but the thirty-fold, the sixty-fold, the hundred-fold, promised by our Lord.

R. Glover, Christian World Pulpit, vol. xxvii., p. 260.





Verse 11
Psalms 86:11
In the expressions "teach," "fear," "walk," we have religion presented to us in the three aspects of knowledge, feeling, and conduct; in other words, religion in the head, in the heart, and in the feet. Religion affects the whole circle of man's activity. As knowledge, it illumines his intellect or guides his thinking in relation to those matters of which religion takes cognisance; as feeling, it awakens right promptings within him in relation to those matters; as conduct, it furnishes rules for his doing.

I. Religion as a matter of knowledge, a process of instruction. "Teach me Thy way, O Lord." (1) The Teacher: "the Lord." Religious illumination comes from God, the Father of lights. He graciously assumes the character of Teacher to men in the way of salvation. To this end He has provided for them a great lesson-book, none other than the Bible. When we read this book, we sit, in effect, like Mary of old, at the feet of the Divine Teacher to learn "His way." (2) The learner: man. Man displays the first essential of a true learner: a keen desire for his lesson. The scholar casts himself at the feet of his Divine Teacher, and entreats to be taught. Meekness and fear—that is, docility and reverence—are qualities in the pupil which unlock the secrets of the Divine heart.

II. Religion in the heart, or religion as a matter of feeling. Religion here has made its way from the head into the heart; from the light of knowledge it has become the warmth of emotion. The particular emotion into which the knowledge develops is fear. (1) This is not fear in the sense of terror or dismay, but love. It is heart-fear, not conscience-fear. It is the child-disposition, sweet, trustful, and penetrated with holy, subduing reverence. (2) The condition of its development. The essential condition of this beautiful disposition is a heart at peace with all its passions, in thorough harmony with God.

III. Religion in the life, or as a matter of conduct. Divine truth is first light in relation to men; this truth or light received into the hearts of men becomes converted into love; and this love becomes a mighty propelling force, impelling them irresistibly along the line of truth and righteousness.

A. J. Parry, Phases of Christian Truth, p. 158.



This prayer begins with a general request, and then points it to a particular object: "Unite my heart"—make it one; and for what?—"to fear Thy name."

I. "Unite my heart." Who that knows the fickleness and inconsistency of the human character, of his own character, will not join in this prayer? Anything is better for a man than a distracted, unharmonised, inconsistent character. To spend precious time in counteracting and crossing out ourselves is more than any of us can afford in this short life, in which so much is to be done. One very prevailing form of this inconsistency is a trifling, wavering, inconstant spirit, the standing idle in the marketplace of the world of a man who has not yet found his vineyard to work in, or who, having found it, is weary of the work. It is very often incident to youth and inexperience. With the young especially one of the first conditions of unity of heart is a humble and conscientious adoption of opinions. Do not entangle yourselves, in the battle before you, with armour which you have not proved. Better defence to you will be the simple sling and stone of one conviction tried by your own experience than all the panoply of Saul.

II. While on this matter, it seems in the course of our subject to put in a warning against two mistaken lines of conduct which we see around us: (1) a listless apathy to the formation and expression of opinion; a carrying out of an idea that a man may be consistent by being nothing. It is not thus that we pray that our hearts may be united. Better even be inconsistent among the energies of life than faultless, because motionless, in the slumbers of death. (2) The other alternative is that of cherishing an artificial consistency, for mere consistency's sake. It is lamentable to see men punctiliously upholding an accredited opinion which we have reason to know they do not themselves hold. It is by such men and such lives that mighty systems of wrong have grown up under the semblance of right; it is in spite of such men that the God of truth has broken these systems to pieces one after another, and has strewn the history of His world with the wrecks of these fair-seeming fabrics.

III. "Unite my heart to fear Thy name." If we would be consistent men, God must be first in everything. (1) If this is so, the first consequence will be that our motives will be consistent. The fear of God will abide as a purifying influence in the very centre of our springs of action, His eye ever looking on us, His benefits ever constraining us. (2) Union of the heart in God's fear will save us from grievous or fatal inconsistency in opinion. He whose heart is united to fear his God, though not exempt from other men's failings, is saved from other men's recklessness, and has a tenderer and a safer conscience in the matter of forming and holding opinion.

H. Alford, Quebec Chapel Sermons, vol. iii., p. 256.





Verse 17
Psalms 86:17
I. "Show me a token for good." The want thus expressed is a spiritual want; the prayer therefore is for spiritual relief. It is a token of love to his soul, a token of spiritual and eternal good, for which the Psalmist prays.

II. Suppose that some particular tendency of our evil nature has long held us in bondage, and that we are conscious of what the Apostle calls "a sin which easily besets us." What in such a case would be the right use of the words before us? Surely they should suggest to us an earnest prayer to God to show us one of His special tokens, to encourage our weak faith, to animate our feeble efforts, by a season of unwonted success—I mean by enabling us but for once so to overcome our sin, that we may see for ourselves how near help really is, and how surely He hears our prayers.

III. It may be said indeed, and said truly, that such tokens ought not to be needed. We must beware of perverting the text so as to suppose that our Christian faith is to be built upon so unstable a foundation as the impressions and feelings of our own minds, or that our struggles with evil can safely be postponed until some such special help be vouchsafed to us.

IV. The time, and the manner, and the degree of our comfort in spiritual things, as in earthly, must be left implicitly at God's disposal. While this is remembered and confessed, the prayer of the Psalmist is safe and wise. What God desires is that we should seek our happiness in Him; and then He sets no bounds to prayer or expectation.

C. J. Vaughan, Harrow Sermons, 2nd series, p. 223
I. Look, first, at Divine help. "Thou, Lord, hast holpen me!" (1) It is in the very nature and disposition of God to give help. (2) Sin is a hindrance to our reception of Divine help, but for the removal of this obstacle God has made a large provision in the redemption which He has provided. (3) God's ability to help is perfect, and His resources unlimited, almighty. (4) God helps by various agencies; and these are chosen by His own wisdom, superintended by His own eye, and made efficient by His own power. (5) God helps us individually. (6) God helps us perfectly and efficiently.

II. Look, next, at godly consolation. "Thou hast comforted me." (1) God comforts by the undergrowth of small alleviations in trouble. (2) God comforts by calling our attention to some solace present with us which we have overlooked. (3) God comforts us by revelations of a bright future. (4) God comforts us in trouble, and He comforts us by taking away trouble. (5) God comforts us by the direct action of His mind Upon our mind; by His word, especially by His word of promise; and by our fellow-men, especially by our fellow-Christians. (6) God comforts us by drawing us near to Himself. (7) God gives help and comfort from the sanctuary.

S. Martin, Comfort in Trouble, p. 120.



References: Psalms 86:17.—Spurgeon, Sermons, vol. xxvi., No. 1559. Psalms 87:2.—G. Brooks, Outlines of Sermons, p. 249. Psalms 87:3.—A. M. Fairbairn, The City of God, p. 349. Psalms 87:6.—Spurgeon, Sermons, vol. vii., No. 382. Psalm 87—A. B. Bruce, Expositor, 1st series, vol. x., p. 134.
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Verse 1
Psalms 88:1
This Psalm is written under feelings of affliction and deep heaviness of spirit. But its peculiarity is not that it is written under these feelings, but that these feelings are never once interrupted or relieved throughout it. Other psalms are expressions of grief, but they rise to joy eventually. This Psalm never rises to joy. What is the reason of this peculiarity? The Psalm is designed to express one particular stage of consolation; viz., the earliest one of all, that which consists in the simple expression of the sorrow itself, only with this addition, that it expresses it as in the presence of God, and as an address to Him. All its expression indeed is that of grief; but that very expression is only one stage of consolation. The grief is relieved by giving due and reverential vent to it. A surface of evil is accompanied by a reserve and undercurrent of hope, and a grief externally unchecked proceeds upon an understanding that it is seen and compassionated by One who is able to remove it.

I. Such a psalm is wanted, as being the representation of one particular stage and form of consolation in affliction.

II. This stage of consolation has its own peculiar and characteristic graces, which entitle it to such recognition. The earlier stages of consolation are nearer the beginning of things, closer to the fountain-head. In them the simple voice of Divine love speaks before man has yet added anything of his own strength and effort to it. The greatest victories of reason or of faith do not point so directly or so immediately to the one source of all consolation as that first stage and beginning of it which consists in the soul's simple expression of its grief, and no more.

III. This Psalm reminds us of a great truth respecting this dispensation of things. The world does not contain much positive and pure happiness, and the satisfactions it does supply are rather of a secondary sort, remedial to dissatisfaction. Let us be content with moderate, with secondary, satisfactions. A remedial system, if it is solid and effective, is not to be underrated, as if it were not worth enjoying. Let us bear affliction with a single view to greater self-control, more resignation, more humility, ever strongly impressed with the great utility and serviceableness of it, the impossibility of growing in grace without it.

J. B. Mozley, Sermons Parochial and Occasional, p. 52.



References: Psalms 88:1, Psalms 88:3.—Bishop Alexander, Bampton Lectures, 1876, p. 133. Psalms 88:7.—Spurgeon, Sermons, vol. xix., No. 1090.



Verse 5
Psalms 88:5
The freedom of which the author of this Psalm writes so despairingly must have been, for him at least, a freedom of isolation, of solitariness, of exile and expulsion, rather than of release, independence, and joy.

I. We are all conscious of the possibility of a freedom which should have nothing in it either of comfort or honour. (1) "Free among the dead" will have no cheerful sound if it be taken to mean, as probably the psalmist meant it, cast out of the sight of God, forsaken by the Divine superintendence, left to shift for himself in a world of shadowy forms and unsubstantial existences. Such freedom would be worse than any bondage. (2) There is a freedom, akin to the former, which is the loss of all employment and society, some one else filling your place and discharging your duties because an incurable sickness has stricken you, and that idleness which is the paradise of the dunce or the fool is put upon you, without and against your will, for the welfare of others, by the visitation of God. If this was the freedom of the dead as nature or fancy painted it to the psalmist, can we wonder that he used it as the synonym rather of misery than of repose?

II. Read now in the light of Jesus Christ, what shall the text become? (1) "He that is dead is freed from sin." Free among the dead is, first and above all, free from sin. (2) Jesus Christ said, "I have a baptism to be baptized with, and how am I straitened till it be accomplished." The word "straitened" is the direct opposite of this "free among the dead." Freedom among the dead was His emancipation from the "straitness" of earth. We, too, may make the words our comfort as we think of the departed, and our hope in the anticipation of a state which shall be our own.

C. J. Vaughan, Temple Sermons, p. 288.





Verse 15-16
Psalms 88:15-16
What is it that the psalmist declares of himself in these words but that God's judgments have always and habitually possessed his mind; that the fear of them has hung like a weight upon him; that even from his youth it has been present with him? If we look into any books of prayers or meditations of good men, the same feeling presents itself; we meet with expressions of sorrow and uneasiness under the consciousness of sin, as if sin were an evil no less real to them than we would conceive of some severe and continued bodily pain. It is this feeling which appears to me to be so commonly wanting amongst us.

I. The feeling of thinking lightly of sin is one of the evils which seem to accompany naturally what is called a state of high civilisation. As all things about us are softened, so are our judgments of our own souls.

II. We all fancy that if we were to commit any great crime, we should feel it very deeply, that we should be at once ashamed and afraid and should be dreading God's judgments. As it is our faults are mostly in what we call little things; that is, in things which human law would scarcely punish at all, and which do not produce serious worldly loss or suffering to any one. We seem to fancy that in God's sight the actions of our lives are blank; that they are things altogether too trifling for Him to notice; that He does not regard them at all.

III. St. Paul says, "Whatsoever is not of faith is sin." It is no exaggeration, then, but the simple truth, that our sins are more in number than the hairs of our head; and it might well be the case that, looking at all this vast number, and remembering God's judgments, our hearts, as the psalmist says of himself, should fail us for fear. Remember that so many waking hours as we have in each day, so many hours have we of sin or of holiness; every hour delivers in, and must deliver, its record: and everything so recorded is placed either on one side of the fatal line or on the other; it is charged to our great account of good or of evil.

T. Arnold, Sermons, vol. v., p. 106.





Verse 18
Psalms 88:18
I. Look at the threefold loss bewailed in the text. There are, or ought to be, three circles round every man like the belts or rings round a planet: love, friendship, and acquaintanceship. Love is the nearest, while, at the same time, it lends its value to the other two. Friendship and acquaintanceship have no real pith, or substance, or value in them except as they are permeated by the spirit of the nearest circle. The three circles are needed by every man for the proper health and balance of his nature. No man suffices for himself. He needs others, as they need him. In proportion to the number and closeness of the ties in life is the pain in reserve for men. Strange life this, in which our best is the most subject to suffering, and pays a penalty as if it were the worst!

II. Reflections. (1) The thinking of departed friends will help us to realise our own death. It is of the highest moment that we should realise death, for without this we do not realise eternity, sin, or God. (2) Thinking of our departed will help to take away the bitterness of death. Death is but going as they have gone; it is just sharing with them. Death gets identified with the thought of father, or mother, or wife, or child; and we feel that we dare not and cannot shrink from going to them. (3) Thinking of the departed will enable us to realise immortality. One of the most effectual ways of bringing the unseen world before us as solid reality is to think of some loved and familiar one who has gone into the eternal state. They live, these departed ones; if truth and love are real, they live. Death can no more touch their souls than the stormy waves can quench the stars. (4) Thinking of the departed will take away the besetting feeling of solitude connected with death. What a glow it sheds over the future! How rich and full it makes it to think of meeting again some who have gone before. Their horizon is wide now. They have had experience of which we cannot form even a conception; but we know that no distance of time, no range of knowledge, no height or depth of experience, can ever alter their love to us. (5) Thinking of the departed cannot but fill us with regret and penitence. The place of death may be the birthplace of eternal life. Hearts that have been hard to every other plea may be conquered and melted here, and from this spot rise to heaven.

J. Leckie, Sermons Preached at Ibrox, p. 118.



References: Psalm 88—S. Cox, Expositions, 3rd series, p. 123. Psalms 89:1, Psalms 89:2.—Spurgeon, Sermons, vol. xxvi., No. 1565; S. Cox, Expositions, 3rd series, p. 166. Psalms 89:2.—Clergyman's Magazine, vol. x., p. 217; J. P. Gledstone, Christian World Pulpit, vol. xxi., p. 99. Psalms 89:13.—Spurgeon, Sermons, vol. xii., No. 674, and vol. xxii., No.
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Verse 15
Psalms 89:15
The blessing is not in the sound, but in the soul. It is the soul that knows the sound. Eloquence, that moves all hearts, is utterly unimpressive if the soul, capable of thinking and feeling, is not there. The same evangelisation spoke to the Hebrews in the tones of the silver trumpets as in our Christian service; it spoke to them of a family relationship with God, of a Mediator, of a Sacrifice, of worship of Him, the one only true God. It was joyful. It said, "Ye are God's husbandry; ye are God's building."

I. It was a joyful sound. It proclaimed Divine ordinances; it said, "Sin and tyranny have not all dominion over you."

II. It was a joyful sound. It proclaimed the possibility of a deeper union with God. It is this joyful sound which thrills the spirit as with the trumpet-call to victory. This sound becomes a strong compulsion in the being, till the free nature exclaims, "The love of Christ constraineth us."

III. "They shall walk, O Lord, in the light of Thy countenance." They shall be blessed in the present enjoyment, knowing whom they have believed, doing all for the glory of God. And how blessed is the anticipation, stirring the heart with even a deeper tide of joy, for the light of God's countenance shall not only be a present blessedness, but the source of yet brighter expectations.

E. Paxton Hood, Sermons, p. 264.



References: Psalms 89:15.—Spurgeon, Old Testament Outlines, p. 126; A. Maclaren, Contemporary Pulpit, vol. iii., p. 252; Outline Sermons to Children, p. 61; A. Watson, Sermons for Sundays, Festivals, and Fasts, 2nd series, vol. i., p. 76. Psalms 89:16.—Ibid., 1st series, p. 92. Psalms 89:19.—Spurgeon, Sermons, vol. i., No. 11; Ibid., Morning by Morning, p. 23. Psalms 89:37, Psalms 89:38.—E. H. Gifford, Voices of the Prophets, p. 215.



Verse 47
Psalms 89:47
I. The temptation to believe that man is made in vain. Everything rebukes vanity in man, since he himself, as well as the world, is vain. The idea that man is made in vain is made common property, not at all by sameness of experience, but by the universal feeling that, whatever the experience may be, it leaves man infinitely remote from his desires. This thought is painfully impressed upon us when we survey that large range of characters to which we may give the denomination of wasted lives.

II. Notice the structure of the question, "Wherefore hast Thou made all men in vain?" Is it possible to reconcile the vanity of man with the greatness of God? (1) I believe that Thou hast not a chief regard to Thine own power. Power is but one of Thine attributes. Canst Thou sport with Thy power? Canst Thou create beauty merely to mar it? (2) I believe Thou art not inattentive to Thy creatures' desires, though they seem to be mocked. It is an everlasting chase; we never realise. "Why hast Thou made all men in vain?" (3) I believe Thou art Thyself a pure Being. Thus Thou canst not be pleased only to contemplate evanescence and decay. "Wherefore hast Thou made all men in vain?" These are the soliloquies and cries of our nature; and the appropriate answer to all is, Man is not made in vain. There is something in him which God does not regard as vanity. The whole of our education here is to raise us to the assurance that "He who made us with such large discourse, looking before and after," could not have made us in vain.

III. "My times are in Thy hand." God's real way is made up of all the ways of our life. The hand of Jesus is the hand which rules our times. He regulates our life-clock. Christ is for and Christ in us. My life can be no more in vain than was my Saviour's life in vain.

IV. This truth rightly grasped and held, we shall never think it possible that any life can be unfulfilled which does not, by its own voluntary perversity, fling itself away.

E. Paxton Hood, Dark Sayings on a Harp, p. 21.



References: Psalms 89:47.—Homiletic Magazine, vol. ix, p. 321; J. Martineau, Hours of Thought, vol. i., p. 203; G. Brooks, Outlines of Sermons, p. 21.



Verse 49
Psalms 89:49
It was on the morrow of the profound humiliation of Jerusalem by Shishak, and amidst the political and religious ruins which it had brought with it, that the eighty-ninth Psalm was written. The writer was an old servant and friend of the royal house: Ethan the Ezrahite. He was one of those wise men whose names are recorded as having been exceeded in wisdom by King Solomon, and had long taken part with Heman and Asaph in the Temple's services; and thus at this sad crisis of his history he pours out his soul in the pathetic and majestic Psalm before us, and of this psalm the keynote is to be found in the words, "Lord, where are Thy former lovingkindnesses, which Thou swarest unto David in Thy truth?"

I. "Where are Thy former lovingkindnesses?" As he sings Ethan looks around him, and his eye rests on a scene of degradation and ruin. He suffers as a patriot; he suffers as a religious man; he suffers as the descendants of the old Roman families suffered when they beheld Alaric and his hosts sacking the Eternal City. What had become of the lovingkindness of God, what of His faithfulness, what of His power? Ethan, in his report of the promise, answered his own difficulty. The covenant with David was not an absolute covenant. It depended upon conditions. There is a difference between the gifts of the Creator in the region of unconscious nature and His gifts in the region of free, self-determining will. The former are absolute gifts; the latter depend for their value and their virtue on the use that is made of them. The race of David was raised from among the shepherds of Bethlehem to reign over a great people upon conditions—conditions which were summed up in fidelity to Him who had done so much for it. Ethan himself states this supreme condition in the words of the Divine Author of the covenant: "If David's children forsake My law, and walk not in My judgments, ...then will I visit their transgression with the rod, and their sin with scourges."

II. Ethan's cry has often been raised by pious men in the bad days of Christendom: "Lord, where are Thy former lovingkindnesses?" And the answer is, "They are where they were." "The gifts and calling of God are without repentance." Now, as always, the promises of God to His people are largely conditioned. If the gates of hell shall not prevail against His Church, much short of this may happen as a consequence of the unfaithfulness of her members or her ministers. Of this let us be sure, that if God's promises seem to any to have failed, the fault lies not with Him, but with ourselves; it is we who have changed, not He. The cloud which issues from our furnaces of passion and self-will has overclouded for the moment the face of the sun; but beyond the cloud of smoke the sun still shines.

H. P. Liddon, Contemporary Pulpit, vol. ii., p. 257 (see also Christian World, Pulpit, vol. xxvi., p. 120).



Reference: Psalms 89:49.—S. Cox, Expositions, 3rd series, p. 138.

90 Psalm 90 

Verse 1-2
Psalms 90:1-2
Scripture certainly emphasises in many places the frail and fleeting aspect of life; the thought of man's mortality runs as a wail through many a psalm, and touches with pathos the heart of the prophet in his brightest visions. But then there is always in Scripture another side of the picture; and this is the higher, and in the sense of Scripture the truer, side. The good is the original, the substantive of which evil is the inversion. The good is being; the evil is but negation of being.

I. This Psalm, so venerable in its materials that it has been attributed to Moses, is in the main a psalm of mortality; and yet its primary thought is not mortality, but eternity. It opens with the note of eternal being. The idea of the eternal stands as a great light in front of the darkness. Man is mortal, but God is; and God is the Eternal, the home, the dwelling-place, of all generations. This is the grand peculiarity of Hebrew and of Christian thought, that God is first, man only second; that the eternal Being is the true Being, the present visible or transitory being only the derivative being, appearing and then vanishing away, according to the direction of the other.

II. But there is more in this brief word than the general assertion of eternal being, and of a great primary power directing, controlling, all nature and all life. The character of this Being is further so far defined. It is represented not only that God is, but that He is personal. The idea of God is everywhere noted by the personal pronouns "I" "Thou;" "I am that I am;" "I am the Lord, and there is none else." The word "personality" simply means that God is moral; that He is a character as well as an energy; that He is a Being full of affection, and care, and thoughtful and deliberate love. He is not only Creator: He is Father. The assurance is that we have a supreme Heart above us, responsive to our hearts; that there is a spiritual home encompassing us, a life that changes not with the varying pulses of our thought and feeling.

J. Tulloch, Contemporary Pulpit, vol. i., p. 297.



References: Psalms 90:1, Psalms 90:2.—A. M. Fairbairn, The City of God, p. 35. Psalms 90:1-12.—Spurgeon, Sermons, vol. xi., No. 59. Psalms 90:2.—A. Mursell, Old Testament Outlines, p. 131.



Verse 1
Psalms 90:1
This is, beyond fair doubt, the oldest Psalm in the whole Psalter. It is the work, not of David, but, as the inscription tells us in the Bible version, of Moses. Especially like Moses is the union of melancholy and fervour which meets us here—the fervour of the intrepid servant of God dashed by the melancholy which followed on his great disappointments. In this verse he is the spokesman and representative of all that is good and great in the past annals of mankind. He is speaking for the living; he is speaking also for the dead. The spiritual experience which these words represent is continually deeper and wider; and they are repeated at this moment by more souls in heaven and earth than ever before—souls which have found in them the motto and the secret of life, whether in struggle or in victory—"Lord, Thou hast been our refuge from one generation to another."

I. "Our refuge." In the Bible version more accurately it is "our dwelling-place." God is the home of the soul of man. The soul finds in the presence of God a protection against the enemies which threaten it with ruin in the rough life of the outer world. In this sense David cries, "I will love Thee, O Lord, my strength." Besides this idea of protection from evils without, the word suggests a place where care is thrown aside, where the affections expand themselves freely and fully, where loving looks, and kindly words, and gentle deeds are the order of the day. When God is said to be the refuge or the home of man, it is meant that God gives to man his best and tenderest welcome, that God alone is the Being in whom man finds perfect repose and satisfaction for all the faculties and sympathies of his nature.

II. Contrast this idea of the relation between God and the man's soul with the three fundamental relations in which we men stand to Him as our Maker, our Preserver, and the end or object of our existence. Here in this word "refuge" or "home" we have another and a much more tender relation of God to the human soul. He who bade us be, He who keeps us in being, He towards whom our whole being should tend, is also our true and lasting resting-place. He is the one Being within whose life we can find and make a lasting home.

III. "Lord, Thou hast been our refuge." This is the spirit of the very noblest occupation in which we can engage; it is the spirit of prayer. This acknowledgment underlies all the forms which the soul's intercourse with God is wont to take. Prayer is always, in its widest sense, an act by which the soul of man, here amid these changing scenes of time, seeks its true home and resting-place in seeking God. And as such it always ennobles men, not less now than in the earliest days of man's history. Our gilded civilisation is no sort of protection against the widespread misery around us, "the changes and chances of this mortal life," which are the lot of us all. The realities of life force us to look beyond it, to cry, with Moses, "Lord, Thou hast been our refuge from one generation to another."

H. P. Liddon, Penny Pulpit, No. 920.

References: Psalms 90:1.—Spurgeon, Sermons, vol. i., No. 46; M. B. Riddle, Christian World Pulpit, vol. ii., p. 324.



Verse 3
Psalms 90:3
Two of the greatest lessons which Christ came to teach us were the Fatherhood of God and the brotherhood of man. Look at man in himself, look at man as he makes himself by yielding to and aiding in the fraud and malice of the devil, and hardly any language can be too bitter to describe his baseness and his degradation. But look at man in the light of revelation; look at him under the triple, overarching rainbow of faith, hope, and love; look at him ransomed and ennobled into filial relationship with God, and you will see at once where men have learnt their high faith in their own being and the dignity of God's image upon them, and who it is that has taught them to speak in such noble accents about themselves. To lose faith in man is to lose faith in God, who made him; to lose faith in man's nature is to lose faith in your own. Notice some rules by which we may hold fast our faith in all human nature, and so help, it may be, to ameliorate the race.

I. Let us believe, or try to believe, that there is a good side in every man.

II. Let us sometimes turn away altogether from the thoughts of bad men to the galaxy of heavens wherein shine the clustered constellations of saintly lives. Read the lives and actions of these children of light.

III. Above all, as the best of all rules, think constantly of Christ, and fix your eye on Him. The only measure of a perfect man is the measure of the stature of the fulness of Christ.

IV. The most sure way to justify our faith and hope in human nature is to justify it in ourselves. We can do this; we can do all things through Christ, that strengthens us.

F. W. Farrar, Christian World Pulpit, vol. xxii., p. 321.



References: Psalms 90:3, Psalms 90:4.—Archbishop Thomson, Lincoln's Inn Sermons, p. 1. Psalms 90:4.—A. Mursell, Christian World Pulpit, vol. xxiii., p. 11.



Verses 7-17
Psalms 90:7-17
I. In this passage we find: (1) an exercise of penitential faith or believing repentance; (2) an exercise of believing appropriation and assurance.

II. The three petitions in Psalms 90:16 and Psalms 90:17 point to work or entering into work as being the peaceable fruit of righteousness. (1) The Lord's work comes first. These praying men of God, penitent and believing, ask Him to give them and their children a sight of that and an insight into its glory. (2) The second petition is a prayer for personal holiness. It represents that holiness as being intimately connected on the one hand with the Lord's causing His work and His glory in it to appear unto us, and on the other hand with our being enabled so to work ourselves as to warrant our asking God to establish the work of our hands. (3) In virtue of the Divine blessing, the work of these men acquires a character of stability, permanence, endurance, contrasting strangely with the vanity of their wilderness state.

R. S. Candlish, The Gospel of Forgiveness, p. 209.



Reference: Psalms 90:8.—C. Short, Expositor, 1st series, vol. ix., p. 150.





Verse 9
Psalms 90:9
No part of the ancient Scriptures is less obsolete than this Psalm. It is a picture still true to nature. Human life, viewed generally, has not since brightened up into a scene of joy and triumph. The text seems to express both a necessary fact and a censure. The rapid consumption of our years, their speedy passing away, is inevitable. But they may be spent also in a trifling manner, to little valuable purpose, which would complete the disconsolate reflection on them by the addition of guilt and censure.

I. The instruction supplied by all our years has been to little purpose if we are not become fully aware of one plain fact: that which was expressed in our Lord's sentence, "Without Me ye can do nothing;" in other words, that it is only through the medium of God that we can effectually attempt any of the most important things, because we have a nature that is unadapted to them, repugnant to them, revolts from them. Therefore, if during the past year we failed in the essential point of imploring the Divine Spirit to animate us, well might we fail in the rest.

II. Sentiments of a grateful kind should be among the first to arise in every one's meditation on the past year. If we have no right estimate and feeling for the past mercies of God, how are we to receive present and future ones with a right feeling? For future duty we shall want to have motives. Think, if all the force that should be motive could be drawn, in the form of gratitude, from one year's mercies of God and, as it were, converged to a point, what a potent motive that would be! We have to look back over the year to collect this force.

III. Another consideration is that our last year has added to an irrevocable account. It has passed into the record of heaven, into the memory of God.

IV. Our year has been parallel to that of those persons who have made the noblest use of it. Why were the day, the week, the month, of less value in our hands than in theirs?

V. Another reflection may be on our further experience of mortal life and the world. We have seen it, tried it, judged it, thus much longer. Our interest upon it is contracted to so much narrower a breadth. At first we held to life by each year of the whole allotment; but each year withdrawn cut that tie, like the cutting in succession of each of the spreading roots of a tree. There should in spirit and feeling be a degree of detachment in proportion.

VI. The year departed may admonish us of the strange deceptiveness, the stealthiness, of the flight of time. Each period and portion of time should be entered on with emphatically imploring our God to save us from spending it in vain.

J. Foster, Lectures, 1st series, p. 292.



References: Psalms 90:9.—Preacher's Monthly, vol. vi., p. 354; A. Raleigh, From Dawn to the Perfect Day, p. 379; R. D. B. Rawnsley, Sermons in Country Churches, 1st series, p. 299.



Verse 10
Psalms 90:10
It is a paradox, and yet, like many other paradoxes, a truism also, to say that death generally alters, sometimes reverses, the whole estimate of a life. It will scarcely be doubted that in such cases the second judgment, if not absolutely just, is the more just in comparison. The true judgment is the ultimate, not the intermediate. This is a difference real and practical for us the living. If the presence or absence of certain qualities or principles is to make a life good or evil, honourable or of ill report, in the retrospect of it from the graveside or from the judgment-seat, what ought it to be now? How shall we so live now as to be pronounced then to have lived the right life? Take, out of a multitude, three characteristics.

I. Disinterestedness. When the criterion of this Psalm is applied to any life, we shall see at once that it must be fatal to a selfish life. Disinterestedness is the first condition of the everlasting man. He sees himself one link, a very insignificant link, in a chain which binds together two eternities. He cannot fall down and worship the link. He must be true, he must be righteous, or he breaks the chain. For the chain is let down from the throne of God, and it fastens together—unintelligible else the union—God the Creator and God the Judge.

II. The second condition of an immortal life is that it is religious. In general it is the religious man who survives death. I believe that when death is once past, even earth is just. I believe that earth itself does homage only to dead saints. When ambition is in the dust, history appreciates virtue, applauds faith. The life that is to live after death, whether on earth or in heaven, must be a religious, a Christian, life.

III. The life which earth shall immortalize is a life not of power so much, but of love. We are all by nature worshippers, idolaters, bondmen, of power. It is not power, not wit, not genius, still less success of office or honour, it is love, which makes a man immortal. For his love's sake, for his tenderness, for his sympathy, you will forgive him many a fault and many a shortcoming; you will retain his memory long as life lasts for that one word, that one line, that one look, which told you that he understood you, that he felt for you, that he was your friend.

C. J. Vaughan, Words of Hope, p. 206.





Verse 11
Psalms 90:11
I. When I consider the difficulties which lie in the way of our measuring the anger of God, I conclude that it is chiefly His steady and orderly goodness which has thrust His displeasure out of sight. So far as one can see from the present arrangements of the world, it is God's way to withdraw for the most part from our view the sterner features of His character, while He puts forward and emphasises everywhere His gracious and fruitful goodness. (1) The mere power or strength of God is itself rather concealed than thrust upon us. It hides itself behind the order within which He is pleased to exert it. (2) The extent to which God's strength might come to be at the service of His anger, and be used by Him to destroy, is still more closely veiled from us by the uniform beneficence of His creation. Only occasionally does nature suggest wrath. Her deliberate arrangements are all inspired by goodness. (3) The experience which we have had of God in our own lives is to the same effect; our bitter days we count upon our fingers, our happier ones by years. Judgment is God's strange work; but His tender mercies are over all His works.

II. By what line shall we fathom the unknown severity of Jehovah? Seeing that God intends His latent wrath to remain as yet concealed from us and hath Himself been at pains to conceal it, by what means shall we search it out? The writer of this Psalm puts into our hand a standard of comparison which, though insufficient, is at least approximative. The wrath of God, he says, is "according to His fear;" to His fearfulness, that is, or His fitness for inspiring in the bosoms of men an awful and sacred dread. Whatever suggests to our minds the enormous strength of God as against our weakness, suggests how terrific His wrath may be if He will. (1) Susceptible souls are sometimes under favourable conditions wrought to fear by the mere vastness, or mystery, or loneliness of God's material works. According to this fear of Him, so is His wrath. (2) The mass of men are too unimaginative or too stupid to be much moved by the mere sublimity of God's everyday creation. They need occasional outbursts of unwonted violence to prick their hearts to fear Him. In their coward hearts terror suggests judgment; and according to His fear, so is to them His wrath. (3) In order to estimate the capacity of wrath in the Almighty, we need to know more than His strength, more than His material terribleness. One event in history expresses to the full the moral terribleness of God. The Passion of Jesus Christ is the crown of all terrible things, and the supreme measure not only of God's mercy, but quite as really of God's severity. According to His fearfulness, so is His wrath.

J. Oswald Dykes, Sermons, p. 205.



Reference: Psalms 90:11.—H. Melvill, Penny Pulpit, No. 2593.



Verse 12
Psalms 90:12
The great mistake, perhaps, that people make when they reflect on the probable time they shall live in the body, is to think of their life on earth as the only life they have. We should not number our days in any such fashion as this. Time is to be regarded and prized not for the harvests that we reap, but for the seed-sowing that it enables us to do. Earthly life is not a unit; it is only a minute fraction of a unit. For the unit of being is so large that it has in it all opportunity, all occasion, all achievements, and all duration. The way to look at this life is to look at it as an opportunity to get started along the line of desirable progress, as a time to get rooted for a measureless growth, as a time to get initiated into the holy mysteries of existence and become familiar with some of its primary and essential commandments and virtues.

I. The way, therefore, to number our days is not to so number them that they seem to include the result of our lives, but to so number them that they seem to include simply the beginning of our lives. They and all they bring are only stepping-stones which lead us up to the threshold of a nobler life, nobler in its opportunities, occasions, and the character of its joy. We shall then see what life is worth and what it is not worth. We shall see what it should lead to and what we cannot afford to have it lead to. And seeing this, we shall apply our hearts unto wisdom.

II. Wisdom is a great word, because the idea it symbolises is great. Wisdom represents that finer power, that higher characteristic of mind, which suggests the proper application of facts, the right use of knowledge, the correct direction of our faculties. He whose heart is applied to wisdom has put himself in such a position that he can think divinely—think as God would think in his place.

III. Your greatest responsibility is yourself. The gravest charge you have to keep is the charge of your own soul. Life weaves us into the fabric of society. We are knitted and knotted with other lives. But death unthreads us from our connections. In the last day you will be responsible for yourself. Search, then, and see how you stand. The blunders of life do not kill. Let us remember that. Past follies do not forfeit future opportunity. God is always eager to give a man or woman one more chance. Heaven is never hopeless, never despairs touching man's ability to recover himself if he is down.

W. H. Murray, The Fruits of the Spirit, p. 157.



(with 2 Kings 20:11)
The Bible is God's dial, by which we have to measure life.

I. The dial must be so placed as to receive the rays of the sun. Every line will then come into use.

II. The dial of Ahaz was a public instrument intended for all the people of Jerusalem. The Bible is for all.

III. Clouds would sometimes obscure the sun, and then the dial of Ahaz was in shadow. Clouds sometimes come between the mind and God's book, but the Sun of righteousness never sets, and there is a silver lining in the darkest cloud of the Christian's experience.

IV. The sun went backwards, and not forwards, on the dial of Ahaz, as a sign to King Hezekiah that he would get well again. With God all things are possible.

J. H. Wilson, Christian World Pulpit, vol. v., p. 24.



References: Psalms 90:12.—J. E. Vaux, Sermon Notes, 4th series, p. 2; E. J. Hardy, Faint, yet Pursuing, p. 159; R. Lee, Sermons, p. 268; Clergyman's Magazine, vol. xv., p. 24; D. Burns, Christian World Pulpit, vol. xx., p. 68; Short Sermons for Family Reading, p. 329. Psalms 90:14.—Spurgeon, Sermons, vol. ix., No. 513; C. J. Vaughan, Harrow Sermons, 2nd series, p. 66; J. H. Wilson, The Gospel and its Fruits (C.S.), p. 75; J. Sherman, Thursday Penny Pulpit, vol. xi., p. 125. Psalms 90:15-17.—Spurgeon, Sermons, vol. xxix., No. 1701.



Verse 16
Psalms 90:16
This Psalm has a threefold interest: of subject, of authorship, and of association. It touches the most solemn, most momentous, most affecting point in the life of man. Its author is "Moses the man of God." It has been heard by us when standing in the presence of death.

I. The words of the text are in substance the prayer of Moses in Exodus, "I beseech Thee, show me Thy glory." They find their echo in Philip's prayer on the night of the Passion, "Lord, show us the Father." They are the cry of a soul feeling its want of Him in whom, known or unknown, averse or loving, it must live, and move, and have its being.

II. "Let Thy work appear unto Thy servants." "The Father worketh hitherto, and I work." Ill were it for the universe if the working hand were to rest one moment. God works everywhere and in all things, but man sees it not; it needs a separate work of God, as the text implies, to show His work. And therefore Moses prays this prayer for his people.

III. "And their children Thy glory." The glory spoken of is the self-manifestation of God. The far-reaching eye, the self-forgetting love, of the man who saw, but must not enter, the land of rest and of inheritance, looked onward into Israel's future, and while he prayed for the generation that was, thought also of the children that were yet unborn. "Show their children Thy glory," is a petition after the very heart of God, who takes it into the deepest and safest treasure-house of His own promises, and brings it forth thence in boundless blessing, when the lips which framed it have been silent for ages in death.

C. J. Vaughan, Christian World Pulpit, vol. ii., p. 46.



Reference: Psalms 90:16.—J. M. Neale, Sermons on Passages of the Psalms, p. 208.





Verse 16-17
Psalms 90:16-17
I. The prayer of the Psalmist is not the prayer of the wearied, disappointed prophet, "It is enough; now, O Lord, take away my life," but the prayer of one who looks forward, of one who would fain build what will be continued by them that come after. "Show Thy servants Thy work, and their children Thy glory." Amid all that is fleeting and perishable, make us to know what Thou doest; and for our children we can ask no richer gift. The work of God is the glory of God.

II. The "work" of God and the "glory" of God are shown to us when we care to know that neither we nor our fellows are left alone in the world without a heavenly Friend and heavenly guidance, when we bring ourselves to believe, and to rejoice in the belief, that God Himself is acting on all these human hearts, urging them to turn to Him, and to love Him, and to seek the good of others by aiding others also to love Him more.

III. Then the concluding utterance follows naturally. Once let us believe in our hearts that God is working in the world, and then it becomes an axiom that we too, in our humble measure, have a work to do, a work lofty and ennobling because it is done for Him and with Him, because we are in truth admitted to very co-operation with God.

H. M. Butler, Harrow School Sermons, 1st series, p. 424.



References: Psalms 90:16, Psalms 90:17.—G. Brooks, Outlines of Sermons, p. 241; H. W. Beecher, Christian World Pulpit, vol. xv., p. 51.



Verse 17
Psalms 90:17
I. What is the beauty of God? The excellence of His character. The meaning of all beauty is to image the holiness and excellence of God. The perception of beauty has been given us not, as some suppose, for enjoyment merely, but to bind us to the infinite, to make it more difficult for man to lose himself in time and sense, and to woo him to a heavenly perfection. The beauty of God is His love, mercy, patience, faithfulness. The justice of God, too, which may well appear to sinful man only terrible, has truly a grand beauty. Viewed from a higher point, the terrible in God is the beautiful, for it is seen to be a form of love. Once in the history of this sinful world infinite beauty appeared. Once God contracted Himself into the limits of our nature and walked the earth. Divine loveliness spoke and acted among us, shone through the eyes and lived in the actions and sufferings of Jesus of Nazareth. It is a perception of the beauty of God, a delight in it, a desire after it, which distinguish the spiritual man from others. They may feel that God is great and right; he feels that God is beautiful. A sense of the Divine beauty gives an elevation to all life, and clothes it with a certain infinite halo of gladness. Nothing can greatly afflict a soul that has a steady vision of the Divine beauty. Such a soul rises freely above temptation, heaven has entered into it, and it finds it easy to keep the road to heaven.

II. The beauty of God as reflected in man. The true beauty of God in man is not to be estimated at a glance. One must take in the whole range of human nature. He must certainly not forget the relations to God, and to the future, and to men as spiritual beings. There is something sad about all mere natural beauty. Its forgetting of 'God is melancholy. Its blindness to the future and to all the height, and depth, and breadth of being is melancholy. There is always a suggestion of joy and hope about spiritual beauty. It speaks of a wide horizon. It is the beauty of a day in spring, having a hold of the future, while struggling with east winds and rain, looking on to summer, and not back upon it, as do the fairest autumn days. (1) Benevolence is the essential element of beauty. It is love that is lovely. (2) Strength is the natural and genuine root of love; and if there be anything fair to look upon that is not associated with this, but is rather a tender, delicate grace, inseparable from feebleness of principle or purpose, it must be somewhat of the nature of a sickly flush. (3) Unity is an element of beauty. Our nature must grow into unity by the power of a central life. (4) But unity must never be so understood as to seem in conflict with freedom. The beautiful is free, expansive, flowing. We are emancipated by the sight of God. The thought of eternity and infinitude takes away our limitation. (5) Joy is an element of beauty. The joy we get by looking to Christ is healing and softening. It is a joy from beholding beauty of the loftiest and tenderest kind, and must be productive of beauty. (6) Repose is not less an element of beauty. How powerfully this element of calm strikes us in the life of our Lord. Those who inherit His peace cannot but inherit something of His beauty. (7) Naturalness and unconsciousness must be added as necessary to all the elements of beauty. The beauty of life is life. We do not make beauty. It grows. We must not seek it directly, else we shall certainly miss it.

J. Leckie, Sermons Preached at Ibrox, p. 288.



References: Psalms 90:17.—G. Matheson, Moments on the Mount, p. 273; A. P. Peabody, Christian World Pulpit, vol. xxviii., p. 355.

Psalm 90
This Psalm sets out with the definite statement of a theologic doctrine: the doctrine of the eternity of God.

I. This splendid thought of the Divine eternity is made to touch the shifting and inconstant character of our earthly state by the single word "dwelling-place." Here God's eternity opens itself to our needs.

II. A correct view of the eternity of God conveys warning as well as comfort. (1) The eternal power of God convicts us of helplessness. (2) The eternal being of God convicts us of delusions. "Teach us to number our days," etc.

III. In Psalms 90:7-10 man is represented not as unfortunate, but as guilty, not as the victim of accident, but as the subject of punishment.

IV. The last five verses bring us back to the starting-point of the Psalm. Whither shall a sinful, short-lived man flee but to a holy and eternal God? Thither turns the prayer of these last five verses, and turns with hope and confidence. Man is the subject of God's wrath, but there is mercy with Him to satisfy him who flees from the wrath to come.

M. R. Vincent, Gates into the Psalm Country p. 199.



References: Psalm 90—A. B. Bruce, Expositor, 1st series, vol. ix., p. 361; F. Tholuck, Hours of Devotion, p. 483.
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Verse 1
Psalms 91:1
These are the words of one who had known almost more than any other man of the shafts of unkindness, and the arrows of death, and the cruel torments of life. None, probably, save only David's Son, ever equalled David in the degree in which he had passed through all the sympathies of our common nature. And this is his testimony, that in the midst of all there is a "place," a "secret place," as deep in its secrecy as God is high in His omnipotence, shadowed over by the hand of God.

I. What is meant by the secret place? The secret of the whole of the Old Testament is the Lord Jesus Christ. Therefore to the mind of David—i.e., in its first intention—the expression, "the secret place of the Most High," would certainly connect itself with Christ.

II. The Psalmist designates the man who "dwells" in the secret place. It is a beautiful idea—the man who has his home in Christ. It is to have Jesus all round us—our covering, our beauty, our defence, our rest.

III. Every promise has in it the dignity and the security of prophecy. "He shall abide." The image assures us of two things: (1) safety; (2) peace. He who refreshes himself in Christ has a refuge to which he can return again and again, and it is always there. It is the same "yesterday, today, and for ever."

J. Vaughan, Fifty Sermons, 9th series, p. 134. 



References: Psalms 91:1.— J. N. Norton, Every Sunday, p. 257. Psalms 91:1, Psalms 91:2.— R. S. Candlish, The Gospel of Forgiveness, p. 227. Psalms 91:2.— Spurgeon, Sermons, vol. xxii., No. 1297. Psalms 91:3.— Ibid., vol. iii., No. 124. Psalms 91:4.—Ibid., vol. xv., No. 902. Psalms 91:11.—Clergyman's Magazine, vol. xv., p. 143; J. H. Keble, Sermons for Saints' Days, p. 372.



Verse 1-2
Psalms 91:1-2
Three parties speak in this Psalm: the witness for God, the brother in peril, and God Himself.

I. The witness for God, the sympathising friend of the party exposed to danger, speaking from his own experience, declares generally, "He that dwelleth in the secret place of the Most High shall abide under the shadow of the Almighty" (Psalms 91:1, and see also Psalms 91:9). Three lessons are taught in that inner school: (1) That God is true, true to Himself and true to you. (2) In your new dwelling-place you see the reward of the wicked. (3) You learn that there are members of the family not involved in your peril who yet are deeply and affectionately interested in your safety: "He shall give His angels charge over thee," etc.

II. The second party in this discourse and dialogue—the brother in peril—says very little. But the little which he does say is very comprehensive: "I will say of the Lord, He is my refuge and my fortress, my God; in Him will I trust" (Psalms 91:2). It is a prompt response to the very first appeal made to him. It is the language not of faith only, but of love.

III. What God Himself is overheard to say at the close of the Psalm is the glorious corner-stone of this edifice of confidence. (1) Mark the cause assigned by the Lord for the warm interest which He feels in His servant thus exposed: "He has set his love upon Me; he has known My name." (2) Mark how the Lord speaks, connecting His servant's love to Him and knowledge of His name with His own purpose of deliverance and exaltation, as if His honour were concerned to make it plain that the love is not misplaced: "I will deliver him." (3) Mark what the Lord expects on the part of His servant: "He shall call upon Me." (4) Mark the assurance of the Lord's gracious interposition, answering to His servant's calling upon Him: "He shall call upon Me, and I will answer him," etc. (5) Nor is it to be all trouble with the man of God while he is fighting the good fight and finishing his course. Nay, there is so much enjoyment for him as to make him rather wish for its continuance, and welcome the concluding promise which he hears the Lord giving: "With long life will I satisfy him, and show him My salvation."

R. S. Candlish, The Gospel of Forgiveness, p. 227. 



References: Psalms 91:3.— Spurgeon, Morning by Morning, p. 24. Psalms 91:5.— C. Kingsley, Discipline, and Other Sermons, p. 198; Spurgeon, Evening by Evening, p. 113. Psalms 91:5-10.— R. Lee, Sermons, p. 44. Psalms 91:9.— Spurgeon, Morning by Morning, p. 58. Psalms 91:11.— Ibid., My Sermon Notes: Genesis to Proverbs, p. 157. Psalms 91:12.— H. Melvill, Sermons on Less Prominent Facts, vol. ii., p. 170.



Verse 13
Psalms 91:13
The definite promise, "Thou shalt tread upon the lion and the dragon," was a reference not only to reptiles and wild beasts of outward evil, but to evils in which the deadliness of vice is concentrated in our individual hearts: evil thoughts, and deeds, and habits which assail and hurt the soul. The fitness of the metaphor is shown by the fact that we find it also in the heathen mythology. The Greek type of a deliverer of the world was the hero Hercules. They saw, as we see, that he who would indeed conquer evil in the world must first conquer it in his own heart. The moral is finely conveyed in the legend of his conquest of the Nemaean lion. Every man's Nemaean lion lies in the way for him somewhere. All future victories depend upon that. Kill it, and through all the rest of your lives what was once terrible becomes your armour; you are clothed with the virtue of that conquest.

I. In the first place, this lion is to be fought in the darkness, and in the cavern, and with no earthly weapons. The lion is that inward sin, that special impulse and temptation to evil, which is most directed against your individual heart.

II. Observe the infinite superiority which Christ has granted to us in these days. The Greeks had noble ideals, but their conduct fell as far short of these ideals as ours does. But often these ideals were grievously corrupt. Human strength and knowledge are at the best but perfect weakness. But it is the mercy of God that He has given us in the life of our Lord Jesus Christ an ideal not human, but Divine.

III. Notice that the more early this battle is undertaken, the more surely it is won. He who strangles serpents in his youth slays monsters in his manhood. He who has early had strength to conquer temptations will not be so likely later to lose his self-reverence and his self-control.

F. W. Farrar, Christian World Pulpit, vol. xxiii., p. 33.



References: Psalms 91:14.—A. Fletcher, Thursday Penny Pulpit, vol. xvi., p. 233. Psalm 91—M. G. Pearse, Some Aspects of the Blessed Life, pp. 81, 114. Psalms 92:2.—Spurgeon, Sermons, vol. xix., No. 1138. Psalms 92:4.—Ibid., Morning by Morning, p. 227. Psalms 92:5, Psalms 92:6.—F. Tholuck, Hours of Devotion, p. 99. Psalms 92:10.—Spurgeon, Sermons, vol. xix., No. 1122, and vol. xxviii., No. 1649. Psalms 92:12.—Preacher's Monthly, vol. ii., p. 188. Psalms 92:13-15.—Spurgeon, Sermons, vol. xxiii., No. 1365; Homiletic Magazine, vol. xi., p. 7. Psalms 93:2.—Spurgeon, Evening by Evening, p. 325. Psalms 93:5.—G. W. McCree, Christian World Pulpit, vol. xxv., p. 285; A. Watson, Sermons for Sundays, Festivals, and Fasts, 2nd series, vol. iii., p. 9.
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Verse 9
Psalms 94:9
We know what the eye and ear of man are, what it is to have the eye or ear of a friend near to us, or the eye and the ear of a master watching over us. What a difference does it make at once in all our thoughts and feelings! Especially suppose it is a friend or a master whom we love and reverence very much, what a vast difference does his presence make! It is only for want of due attention and consideration that we do not thus think of Almighty God at all times. For, as the Psalmist asks, "He that made the ear, shall He not hear? He that made the eye, shall He not see?"

Notice some points in which a reflection on the great truth which is contained in these words may be of use to us.

I. With regard to the many confusions that abound in the world, the manifold disorders of the times, which affect so seriously both the Church and nation, and perhaps every closer circle of life in which each of us is placed. What a reason for deep quietness of soul, for awful stillness and listening regard, is the consciousness of Him who is in the midst of us, though we see Him not!

II. The awful doctrine of God's omnipresent ear and eye may greatly assist us in the work of self-amendment. It is the thought of this which makes the saints of God always remarkable for profound humility. Whatever else there may be in common in good men, there never was a man accepted of God but that acceptance was in proportion to his humility.

III. As our ideas of God's knowledge and watchfulness are taken from the eyes and ears of men, so may we apply also to the same matter human affections also, which are often signified by these. Thus it is said that "the eyes of the Lord are over the righteous, and His ears are open unto their prayers." What is there in the world so encouraging, so consoling, so supporting, as the eye and ear of a friend? It was in thus looking upon God as their sure and present Friend that the faith of the patriarchs and of that noble army of martyrs, and prophets, and saints mentioned in the eleventh chapter of the Epistle to the Hebrews consisted, in that, as is there said of Moses, they endured "as seeing Him who is invisible."

Plain Sermons by Contributors to "Tracts for the Times" vol. ii., p. 224.



References: Psalms 94:9.—J. Culross, Contemporary Pulpit, vol. vii., p. 330. Psalms 94:10.—S. W. Skeffington, Our Sins or our Saviour, p. 183.



Verse 12
Psalms 94:12
I. The highest love is marked by its severity, for the absolute condition of it is that it will never rest till it has lifted up the man whom it reaches to a level with itself. The lower love will often shrink from giving pain, nay will rightly do so unless it knows that the pain will purify, but not so the love of God. His love cannot be content to leave us to be mere creatures of our own appetites and passions, of the whim of the moment, or of the besetting sin which has fastened on our souls, or of a mere worldly purpose. There is no such thing as forgiveness without cleansing, and the cleansing is in itself the punishment of the sin which it cleans.

II. Human love must be controlled ever by such love as this. No human love is true which puts the lower above the higher, or drags down what it loves from the path of honour or of duty.

III. Those who have been most touched with a sense of this have not prayed to be spared, but rather the contrary. Anything, everything, is welcome to those men which makes them more and more the true sons of God, which refines them to that purity which they themselves delight in. So, too, do men most deeply feel what is the meaning of the death of Christ. He suffered for us, indeed, but that suffering is all strange to us till we begin to suffer too.

Bishop Temple, Rugby Sermons, 2nd series, p. 39.



References: Psalms 94:12.—E. Garbett, The Soul's Life, p. 144. Psalms 94:16.—H. R. Reynolds, Notes of the Christian Life, p. 283; J. Budgen, Parochial Sermons, vol. ii., p. 219. Psalms 94:19.—Spurgeon, Sermons, vol. xv., No. 883, and vol. xix., No. 1116. Psalm 94—S. Cox, Expositor, 2nd series, vol. vi., p. 273.
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Verse 6
Psalms 95:6
This Psalm suggests a great many subjects of interest, but the point to which the text directs our attention is the import and bearing of its invitation to worship.

I. In the strictness of the word, adoration is the expression, by an outward, but much more by an inward, act, of man's sincere conviction that his first duty to Almighty God is submission; and thus it is distinct from many other acts of the soul which are sometimes apt to be mistaken for it. (1) Contrast it, for example, with admiration. As admirers, we take it for granted that we are so far on a level with the object admired as to do Him justice; as admirers, we presuppose and exercise, although favourably, our rights as critics. In adoration we abandon all such pretensions as profane, as grotesque; we have no thought but that of God's solitary and awful greatness, and of our own utter insignificance before Him. (2) Thanksgiving, praise, and prayer for blessings all three differ from adoration in this, that in each of them the soul is less prostrate, more able to bear the thought of self, than in pure and simple adoration. Pure adoration has no heart for self; it lies silent at the foot of the throne, conscious only of two things: the insignificance of self, the greatness of God.

II. Notice some of the leading benefits of worship, which explain the importance which is assigned to it by the Church of Christ. (1) It places us, both as individuals and as a body of men, in our true place before God our Creator. (2) Worship obliges us to think what we are ourselves. (3) Worship is a stimulus to action when, and only when, it is sincere. If it be true that to work is to pray, it is no less true that to pray is to work. Prayer, in fact, is work, since it makes a large demand upon the energies of the will. Contact with the highest reality cannot but brace us, and we find in all ages that the noblest resolves to act or to suffer have again and again been formed as though in obedience to what seems a sudden overpowering flash of light during worship.

H. P. Liddon, Family Churchman, Aug. 18th, 1886 (see also Christian World Pulpit, vol. xxx., p. 104).



The goodness, the power, the wisdom, the providence, the presence, of God are abundantly shown and manifested to us in all the works of the Creator. There is nothing in all these works that looks, as it were, the work of chance; all bear marks of care, and design, and adaptation of means to the end; all seem to say to the hearing ear, "The hand that made us is Divine." And it is to the worship of this Divine Head, it is to the acknowledgment of God as our Creator, that the text calls us. The contemplation of God's works is calculated: (1) to fill our souls with noble and worthy thoughts about God; and (2) to make us humble in our estimate of ourselves, as forming a small part in these mighty works. These two things help to make accepted worship.

R. D. B. Rawnsley, Village Sermons, 3rd series, p. 176.



References: Psalms 95:6.—F. W. Farrar, Christian World Pulpit, vol. xxv., p. 369; H. Hayman, Rugby Sermons, p. 119. Psalms 95:7, Psalms 95:8.—Spurgeon, Sermons, vol. xxvi., No. 1551; Clergyman's Magazine, vol. xx., p. 204. Psalms 95:8.—G. Moberly, Sermons in Winchester College, 2nd series, p. 283. Psalm 95—J. M. Neale, Sermons on Passages of the Psalms, p. 216. Psalms 96:6.—A. Watson, Sermons for Sundays, Festivals, and Fasts, 3rd series, p. 128. Psalms 96:8.—E. W. Shalders, Christian World Pulpit, vol. xxiv., p. 179.
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Verse 1-2
Psalms 97:1-2
We have set before us in this text:

I. The fact of the Divine government of the universe. There is no atheism here: "the Lord." There is no polytheism here: "the Lord"—one. There is no pantheism here: "the Lord "—One different from the world that is ruled over. (1) The sacred singer here speaks of a God who exercises a personal agency in the universe. "The Lord reigneth." That implies power. (2) The psalmist suggests to us the fact that this personal agency of God is carried on in a regular and ordinary way. The words are, "The Lord reigneth;" and we read also in the passage of "His throne."

II. A second point is the mystery and awfulness of the Divine government. "Clouds and darkness are round about Him." The symbol expresses three ideas: (1) the majesty, (2) the incomprehensibility, (3) the judgments, that characterise the Divine government.

III. The moral excellence of the Divine government. "Justice and judgment are the habitations of His throne."

IV. The feelings which a contemplation of this Divine government is fitted to excite. (1) There is first the feeling of awe and contrition. (2) There is the feeling of joy.

W. Morison, Christian World Pulpit, vol. xi., p. 126.



References: Psalms 97:1.—Preacher's Monthly, vol. iv., p. 308. Psalms 97:2.—T. Rogers, Christian World Pulpit, vol. xvii., p. 253. H. Melvill, Penny Pulpit, No. 2603. Psalms 97:10.—Spurgeon, Sermons, vol. iv., No. 208.



Verse 11
Psalms 97:11
Notice:—

I. That the present life is but a sowing-time to the righteous. (1) Now the text evidently teaches that light is sown by the righteous, and not only for them; yet, forasmuch as evil and good work together in spiritual things, we may fairly regard the righteous as having to do with both. If they themselves are in one sense the ground, they themselves are in another the mere tillers and cultivators of the ground. They must sow light, and they shall also reap light. (2) It cannot justly be said that a man has light unless there has passed over him the great moral change of conversion. When, through the workings of the Spirit of God, a man is renewed, made to feel himself a sinner and to flee to Christ as a Saviour, he may justly be described as translated "out of darkness into marvellous light." The light falls on himself, on God, on the present and on the future. (3) Is this light perfect? It is thoroughly correct as far as it goes. It requires to be expanded, and is defective in nothing but compass. The future, as compared with the present, is the harvest-time as compared with the seedtime.

II. The more interesting trains of thought suggested by the passage follow from the supposition that God Himself is the Sower. We feel at once that there is something like a contradiction in this simile of the psalmist, because it would seem that light would cease to be light in being sown or hidden in the ground. But God can hide light in darkness. It is light when thus sepulchred. From the first God has been acting on the principle of sowing light for the righteous. He has sown light for the righteous in the dealings of Providence, in the passages of the Bible, in the whole pathway of life.

III. The psalmist does not limit the "sowing" to any particular season. As though the seed of life were always being deposited in the ground, he uses language which may denote that there is continually a fresh harvest in preparation for the righteous. The righteous shall always be in progress, one harvest of light furnishing, so to speak, seed for another. (1) The lesson to the righteous is to hold hopefully on, determining in the name of the Lord and staying on his God. (2) The lesson to the wicked is that, though God is sowing no light for them, they are sowing light for themselves. They must wake at last to the fearful discovery that they have been their own destroyers. "Awake, thou that sleepest, and arise from the dead, and Christ shall give thee light."

H. Melvill, Penny Pulpit, No. 2164.

References: Psalms 97:11.—Spurgeon, Sermons, vol. xiv., No. 836. Psalms 98:1.—Ibid., vol. ix., No. 496. Psalms 98:1-8.—Preacher's Monthly, vol. ix., p. 221.
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Verse 2
Psalms 99:2
I. The Lord is great in supremacy.

II. The Lord is great in power.

III. The Lord is great in faithfulness.

IV. The Lord is great in mercy.

G. W. McCree, Christian World Pulpit, vol. x., p. 81.





Verse 8
Psalms 99:8
The truths that lie in the text are these: pardon and retribution are ever united. They spring from one source of holy love, and they ought to become to us the occasions of solemn and thankful praise. "Exalt the Lord our God, for He is holy." "Thou forgavest them, and didst punish their inventions."

I. Notice, first, that forgiveness is at bottom the undisturbed communication of the love of God to sinful men. We are too apt to think that God pardons men in the fashion in which the sovereign pardons a culprit who has been sentenced to be hanged. Such pardon implies nothing as to the feelings of either the criminal or the monarch. There need neither be pity on the one side nor penitence on the other. The true idea of forgiveness is to be found not in the region of law only, but in the region of love and fatherhood. The forgiveness of God is over and over again set forth in Scripture as being a Father's forgiveness.

II. Such pardon does necessarily sweep away the one true penalty of sin. "The wages of sin is death." What is death? The wrenching away of a dependent soul from God. How is that penalty ended? When the soul is united to God in the threefold bond of trust, love, and obedience. The communication of the love is the barring of the hell.

III. The pardoning mercy of God leaves many penalties unremoved. Forgiveness and punishment both come from the same source, and generally go together. The old statement, "Whatever a man soweth, that shall he also reap," is absolutely true, universally true. The Gospel is not its abrogation. God loves us too well to annihilate the secondary consequences of our transgressions.

IV. Pardoning love so modifies the punishment that it becomes an occasion for solemn thankfulness. Whatever painful consequences of past sin may still linger about our lives or haunt our hearts, we may be sure of two things about them all: that they come from forgiving mercy; that they come for our profit.

A. Maclaren, Sermons Preached in Manchester, 3rd series, p. 195. 



Reference: Psalms 99:8.— Expositor, 1st series, vol. ix., p. 150.
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