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POWER IN PRAYER, AND


THE IMPOTENCE OF PERSECUTING POWER

Revelation 8-9, Greek Text with English Translation

8.1  Καὶ ὅταν ἤνοιξεν τὴν σφραγÃδα τὴν ἑβδόμην, ἐγένετο σιγὴ ἐν τè οὐρανè ὡς ἡμιώριον. 8.2  καὶ εÉδον τοὺς ἑπτὰ ἀγγέλους οἳ ἐνώπιον τοØ θεοØ ἑστήκασιν, καὶ ἐδόθησαν αὐτοÃς ἑπτὰ σάλπιγγες. 8.3  Καὶ ἄλλος ἄγγελος µλθεν καὶ ἐστάθη ἐπὶ τοØ θυσιαστηρίου ἔχων λιβανωτὸν χρυσοØν, καὶ ἐδόθη αὐτè θυμιάματα πολλὰ, ἵνα δώσει ταÃς προσευχαÃς τäν ἁγίων πάντων ἐπὶ τὸ θυσιαστήριον τὸ χρυσοØν τὸ ἐνώπιον τοØ θρόνου. 8.4  καὶ ἀνέβη ὁ καπνὸς τäν θυμιαμάτων ταÃς προσευχαÃς τäν ἁγίων ἐκ χειρὸς τοØ ἀγγέλου ἐνώπιον τοØ θεοØ. 


8.1  And when he opened the seal, the seventh one, there came a silence in the heaven, for about half an hour.  8.2  And I saw the seven messengers / angels, the ones who have taken their stand in the presence of God, and seven trumpets were given to them.  8.3  And another different messenger / angel came and stood beside the altar, holding a golden incense-bowl; and many incenses were given to him, so that he will add to the prayers of all the set-apart-people, upon the golden altar–the one in the presence of the throne.  8.4  And the smoke of the incenses went up with the prayers of the set-apart-people, out of the messenger's / angel’s hand, in the presence of God.


8.5  καὶ εἴληφεν ὁ ἄγγελος τὸν λιβανωτόν καὶ ἐγέμισεν αὐτὸν ἐκ τοØ πυρὸς τοØ θυσιαστηρίου καὶ ἔβαλεν εἰς τὴν γ­ν, καὶ ἐγένοντο βρονταὶ καὶ φωναὶ καὶ ἀστραπαὶ καὶ σεισμός. 8.6  Καὶ οἱ ἑπτὰ ἄγγελοι οἱ ἔχοντες τὰς ἑπτὰ σάλπιγγας ἡτοίμασαν αὐτοὺς ἵνα σαλπίσωσιν. 


8.5  And the messenger / angel had taken the incense-bowl, and he filled it with the fire from the altar, and he threw (it) into the earth; and there came thunders, and voices, and lightnings, and an earthquake.  8.6  And the seven messengers / angels, the ones holding the seven trumpets prepared them so that they might give a blast.


8.7  Καὶ ὁ πρäτος ἐσάλπισεν· καὶ ἐγένετο χάλαζα καὶ πØρ μεμιγμένα ἐν αἵματι καὶ ἐβλήθη εἰς τὴν γ­ν, καὶ τὸ τρίτον τ­ς γ­ς κατεκάη καὶ τὸ τρίτον τäν δένδρων κατεκάη καὶ π�ς χόρτος χλωρὸς κατεκάη. 


8.7  And the first one gave a blast.  And there came hail and fire having been mixed with blood, and it was thrown into the earth.  And the third part of the earth was burned up, and the third part of the trees was burned up, and all green grass was burned up.


8.8  Καὶ ὁ δεύτερος ἄγγελος ἐσάλπισεν· καὶ ὡς ὄρος μέγα πυρὶ καιόμενον ἐβλήθη εἰς τὴν θάλασσαν, καὶ ἐγένετο τὸ τρίτον τ­ς θαλάσσης αÍμα 8.9  καὶ ἀπέθανεν τὸ τρίτον τäν κτισμάτων τäν ἐν τ± θαλάσσῃ τὰ ἔχοντα ψυχάς καὶ τὸ τρίτον τäν πλοίων διεφθάρησαν. 


8.8  And the second messenger / angel gave a blast.  And [something] like a great mountain burning with fire was thrown into the sea, and the third part of the sea became blood.  8.9  And the third part of the creatures that were in the sea died--the ones having innermost-beings; and the third part of the ships were destroyed.


8.10  Καὶ ὁ τρίτος ἄγγελος ἐσάλπισεν· καὶ ἔπεσεν ἐκ τοØ οὐρανοØ ἀστὴρ μέγας καιόμενος ὡς λαμπάς καὶ ἔπεσεν ἐπὶ τὸ τρίτον τäν ποταμäν καὶ ἐπὶ τὰς πηγὰς τäν ὑδάτων, 8.11  καὶ τὸ ὄνομα τοØ ἀστέρος λέγεται ὁ ῎Αψινθος, καὶ ἐγένετο τὸ τρίτον τäν ὑδάτων εἰς ἄψινθον καὶ πολλοὶ τäν ἀνθρώπων ἀπέθανον ἐκ τäν ὑδάτων ὅτι ἐπικράνθησαν. 


8.10  And the third messenger / angel gave a blast.  And it fell out of the heaven--a great star, burning like a lamp; and it fell upon the third part of the rivers and upon the springs of the waters.  8.11  And the name of the star is called "The Worm-Wood," and the third part of the waters became worm-wood, and many of the people were dying because of the waters, because they were made bitter.


8.12  Καὶ ὁ τέταρτος ἄγγελος ἐσάλπισεν· καὶ ἐπλήγη τὸ τρίτον τοØ ἡλίου καὶ τὸ τρίτον τ­ς σελήνης καὶ τὸ τρίτον τäν ἀστέρων, ἵνα σκοτισθ± τὸ τρίτον αὐτäν καὶ ἡ ἡμέρα μὴ φάνῃ τὸ τρίτον αὐτ­ς καὶ ἡ νὺξ ὁμοίως. 


8.12  And the fourth messenger / angel gave a blast.  And the third part of the sun was struck, and the third part of the moon and the third part of the stars, so that the third of them might be darkened, and the third part of the day they should not shine, and the night in the same way.


8.13  Καὶ εÉδον, καὶ ἤκουσα ἑνὸς ἀετοØ πετομένου ἐν μεσουρανήματι λέγοντος φων± μεγάλῃ, Οὐαὶ οὐαὶ οὐαὶ τοὺς κατοικοØντας ἐπὶ τ­ς γ­ς ἐκ τäν λοιπäν φωνäν τ­ς σάλπιγγος τäν τριäν ἀγγέλων τäν μελλόντων σαλπίζειν. 


8.13  And I saw, and I heard one eagle flying in heaven’s midst, saying with a great voice, “Woe, woe, woe--those who dwell upon the earth–because of the remaining voices of the trumpet of the three messengers / angels that are about to give a blast!”


9.1  Καὶ ὁ πέμπτος ἄγγελος ἐσάλπισεν· καὶ εÉδον ἀστέρα ἐκ τοØ οὐρανοØ πεπτωκότα εἰς τὴν γ­ν, καὶ ἐδόθη αὐτè ἡ κλεὶς τοØ φρέατος τ­ς ἀβύσσου 9.2  καὶ ἤνοιξεν τὸ φρέαρ τ­ς ἀβύσσου, καὶ ἀνέβη καπνὸς ἐκ τοØ φρέατος ὡς καπνὸς καμίνου μεγάλης, καὶ ἐσκοτώθη ὁ ἥλιος καὶ ὁ ἀὴρ ἐκ τοØ καπνοØ τοØ φρέατος. 


9.1  And the fifth messenger / angel gave a blast.  And I saw a star having fallen out of the heaven into the earth; and the key of the pit of the abyss was given to it.  9.2  And it opened the pit of the abyss, and smoke went up from the pit, like smoke of a great oven, and the sun was darkened and the air by the smoke from the pit.


9.3  καὶ ἐκ τοØ καπνοØ ἐξ­λθον ἀκρίδες εἰς τὴν γ­ν, καὶ ἐδόθη αὐταÃς ἐξουσία ὡς ἔχουσιν ἐξουσίαν οἱ σκορπίοι τ­ς γ­ς. 9.4  καὶ ἐρρέθη αὐταÃς ἵνα μὴ ἀδικήσουσιν τὸν χόρτον τ­ς γ­ς οὐδὲ π�ν χλωρὸν οὐδὲ π�ν δένδρον, εἰ μὴ τοὺς ἀνθρώπους οἵτινες οὐκ ἔχουσι τὴν σφραγÃδα τοØ θεοØ ἐπὶ τäν μετώπων. 9.5  καὶ ἐδόθη αὐτοÃς ἵνα μὴ ἀποκτείνωσιν αὐτούς, ἀλλ̓ ἵνα βασανισ- θήσονται μ­νας πέντε, καὶ ὁ βασανισμὸς αὐτäν ὡς βασανισμὸς σκορπίου ὅταν παίσῃ ἄνθρω- πον. 9.6  καὶ ἐν ταÃς ἡμέραις ἐκείναις ζητήσουσιν οἱ ἄνθρωποι τὸν θάνατον καὶ οὐ μὴ εὑρήσουσιν αὐτόν, καὶ ἐπιθυμήσουσιν ἀποθανεÃν καὶ φεύγει ὁ θάνατος ἀπ̓ αὐτäν. 


9.3  And out of the smoke came out grasshoppers into the earth, and authority was given to them, like the scorpions of the earth have authority.  9.4  And it was said to them that they will not injure the grass of the earth, nor any green (growth), nor any tree--only the people who do not have the seal of God upon their foreheads.  9.5  And it was given to them that they should not kill them, but rather so that they will be tormented for five months; and their torment is like a scorpion's torment, when it should strike a person.  9.6  And in those days, the people will seek death, and they will not find it; and they will long to die, and death flees away from them.


9.7  Καὶ τὰ ὁμοιώματα τäν ἀκρίδων ὅμοια ἵπποις ἡτοιμασμένοις εἰς πόλεμον, καὶ ἐπὶ τὰς κεφαλὰς αὐτäν ὡς στέφανοι ὅμοιοι χρυσè, καὶ τὰ πρόσωπα αὐτäν ὡς πρόσωπα ἀνθρώπων, 9.8  καὶ εÉχον τρίχας ὡς τρίχας γυναικäν, καὶ οἱ ὀδόντες αὐτäν ὡς λεόντων µσαν, 9.9  καὶ εÉχον θώρακας ὡς θώρακας σιδηροØς, καὶ ἡ φωνὴ τäν πτερύγων αὐτäν ὡς φωνὴ ἁρμάτων ἵππων πολλäν τρεχόντων εἰς πόλεμον, 9.10  καὶ ἔχουσιν οὐρὰς ὁμοίας σκορπίοις καὶ κέντρα, καὶ ἐν ταÃς οὐραÃς αὐτäν ἡ ἐξουσία αὐτäν ἀδικ­σαι τοὺς ἀνθρώπους μ­νας πέντε, 9.11  ἔχουσιν ἐπ̓ αὐτäν βασιλέα τὸν ἄγγελον τ­ς ἀβύσσου, ὄνομα αὐτè ΄Εβραϊστὶ ̓Αβαδδὼν, καὶ ἐν τ± ΄Ελληνικ± ὄνομα ἔχει ̓Απολλύων 


9.7  And the likenesses of the grasshoppers--similar to horses having been prepared for war; and upon their heads (something) like crowns, like gold; and their faces like faces of people.  9.8  And they were having hair like women's hair; and their teeth were like (those) of lions.  9.9  And they were having breastplates like iron breastplates, and the sound of their wings like a sound of chariots with many horses, running into war.  9.10  And they have tails similar to scorpions, and stings; and in their tails their authority--to injure the people (for) five months.  9.11  They have over them a king, the messenger / angel of the abyss, whose name in Hebrew (is) Abaddon, and in the Greek he has a name, Destroyer.


9.12  ΄Η οὐαὶ ἡ μία ἀπ­λθεν· ἰδοὺ ἔρχεται ἔτι δύο οὐαὶ μετὰ ταØτα. 


9.12  The first woe has departed.  Look--still two woes is coming after these things!


9.13  Καὶ ὁ ἕκτος ἄγγελος ἐσάλπισεν· καὶ ἤκουσα φωνὴν μίαν ἐκ τäν [τεσσάρων] κεράτων τοØ θυσιαστηρίου τοØ χρυσοØ τοØ ἐνώπιον τοØ θεοØ, 9.14  λέγοντα τè ἕκτῳ ἀγγέλῳ, ὁ ἔχων τὴν σάλπιγγα, ΛØσον τοὺς τέσσαρας ἀγγέλους τοὺς δεδεμένους ἐπὶ τè ποταμè τè μεγάλῳ Εὐφράτῃ. 


9.13  And the sixth messenger / angel gave a blast.  And I heard one voice from the [four] horns of the altar of gold, that is in the presence of God, 9.14 saying to the sixth messenger / angel, the one having the trumpet, “Release the four messengers / angels, the ones having been bound at the great River Euphrates!”


9.15  καὶ ἐλύθησαν οἱ τέσσαρες ἄγγελοι οἱ ἡτοιμασμένοι εἰς τὴν ὥραν καὶ ἡμέραν καὶ μ­να καὶ ἐνιαυτόν, ἵνα ἀποκτείνωσιν τὸ τρίτον τäν ἀνθρώπων. 9.16  καὶ ὁ ἀριθμὸς τäν στρατευμάτων τοØ ἱππικοØ δισμυριάδες μυριάδων, ἤκουσα τὸν ἀριθμὸν αὐτäν. 9.17  καὶ οὕτως εÉδον τοὺς ἵππους ἐν τ± ὁράσει καὶ τοὺς καθημένους ἐπ̓ αὐτäν, ἔχοντας θώρακας πυρίνους καὶ ὑακιν- θίνους καὶ θειώδεις, καὶ αἱ κεφαλαὶ τäν ἵππων ὡς κεφαλαὶ λεόντων, καὶ ἐκ τäν στομάτων αὐτäν ἐκπορεύεται πØρ καὶ καπνὸς καὶ θεÃον. 


9.15  And the four messengers / angels were released, the ones who had been made ready for the hour and day and month and year, in order that they might kill the third part of the people.  9.16  And the number of the mounted troops--twenty thousands of ten thousands--I heard their number.  9.17  And in this way I saw the horses in the vision, and those sitting upon them:  having fiery breastplates, both dark blue and sulphurous; and the heads of the horses (were) like the heads of lions; and out of their mouths comes out fire and smoke and sulphur.


9.18  ἀπὸ τäν τριäν πληγäν τούτων ἀπεκτάνθησαν τὸ τρίτον τäν ἀνθρώπων, ἐκ τοØ πυρὸς καὶ τοØ καπνοØ καὶ τοØ θείου τοØ ἐκπορευομένου ἐκ τäν στομάτων αὐτäν. 9.19  ἡ γὰρ ἐξουσία τäν ἵππων ἐν τè στόματι αὐτäν ἐστιν καὶ ἐν ταÃς οὐραÃς αὐτäν, αἱ γὰρ οὐραὶ αὐτäν ὅμοιαι ὄφεσιν, ἔχουσαι κεφαλάς καὶ ἐν αὐταÃς ἀδικοØσιν. 


9.18  From these three plagues the third part of humanity was killed, from the fire and the smoke and the sulphur that is going forth out of their mouths.  9.19  For the authority of the horses is in their mouths, and in their tails; for their tails--like serpents–having heads, and with them they injure.


9.20  Καὶ οἱ λοιποὶ τäν ἀνθρώπων, οἳ οὐκ ἀπεκτάνθησαν ἐν ταÃς πληγαÃς ταύταις, οὐδὲ μετενόησαν ἐκ τäν ἔργων τäν χειρäν αὐτäν, ἵνα μὴ προσκυνήσουσιν τὰ δαιμόνια καὶ τὰ εἴδωλα τὰ χρυσ� καὶ τὰ ἀργυρ� καὶ τὰ χαλκ� καὶ τὰ λίθινα καὶ τὰ ξύλινα, ἃ οὔτε βλέπειν δύνανται οὔτε ἀκούειν οὔτε περιπατεÃν, 9.21  καὶ οὐ μετενόησαν ἐκ τäν φόνων αὐτäν οὔτε ἐκ τäν φαρμάκων αὐτäν οὔτε ἐκ τ­ς πορνείας αὐτäν οὔτε ἐκ τäν κλεμμάτων αὐτäν. 


9.20  And the rest of the people, those who were not killed with these plagues, did not turn around from the works of their hands, so that they will not worship the demons, and the idols–the golden ones and the silver ones, and the bronze ones, and the stone ones, and the wooden ones--which are neither able to see, nor to hear, nor to walk around.  9.21  And they did not turn around from their murders, nor from their magical arts, nor from their sexual immorality, nor from their thefts!


Revelation 8-9, English Translation with Footnotes:

8.1  And when
 he opened the seal, the seventh one,
 there came a silence in the heaven, for about
 half an hour.
  8.2
  And I saw the seven messengers / angels
 the ones who have taken their stand in the presence of God,
 and seven trumpets were given
 to them.
 

8.3
  And another different messenger / angel came and stood beside
 the altar,
 holding a 

golden incense-bowl;
 and many incenses
 was given
 to him, so that he will add
 to the 

prayers
 of all the set-apart-people,
 upon the golden altar--the one
 in the presence of the Throne.
  8.4  And the
 smoke of the incenses went up with the prayers of the set-apart-people, out of the messenger’s / angel's hand, in the presence of God.


8.5  And the messenger / angel had taken
 the incense-bowl, and he filled it with
 the fire
 from the altar, and he threw
 (it) into the earth;
 and there came thunders, and voices, and lightnings,
 and an earthquake.
  8.6  And the seven messengers / angels, the ones
 holding the seven trumpets prepared them
 so that they might give a blast.


8.7
  And the first one
 gave a blast.
  And there came hail and fire having been 

mixed
 with
 blood, and it was thrown into the earth.
  And the third part
 of the earth was burned up,
 and the third part of the trees was burned up,
 and all green grass was burned up.


8.8  And the second messenger / angel
 gave a blast.  And [something] like
 a great mountain burning with fire
 was thrown into the sea,
 and the third part of the sea became 

blood.
  8.9  And the third part
 of the creatures that were in the sea
 died--the ones 

having innermost-beings;
 and the third part of the ships were destroyed.


8.10  And the third messenger / angel gave a blast.  And it fell out of the heaven, a great star, burning like a lamp;
 and it fell upon the third part of the rivers and upon the springs of the  

waters.
  8.11  And the name of the star is called "The Worm-Wood,"
 and the third part of

the waters became worm-wood,
 and many of the people were dying
 because of
 the waters, because they were made bitter.


8.12  And the fourth messenger / angel gave a blast.  And the third part of the sun was struck, and the third part of the moon and the third part of the stars, so that the third of them might be darkened, and the third part of the day they should not shine,
 and the night in the same way.


8.13  And I saw, and I heard
 one eagle
 flying in heaven’s midst,
 saying with a 

great voice,
  “Woe, woe, woe
--those who dwell upon the earth–
 because of
 the remaining voices of the trumpet of the three messengers / angels that are about to give a blast!


9.1  And the fifth messenger / angel gave a blast.
  And I saw a star having fallen out of the heaven into the earth;
 and the key
 of the pit
 of the abyss
 was given to it.
  9.2  And it opened the pit of the abyss,
 and smoke
 went up from the pit, like smoke of a great
 oven, and the sun was darkened
 and the air by
 the smoke from the pit.
 


9.3  And
 out of the smoke came out grasshoppers into the earth,
 and authority was given to them,
 like the scorpions of the earth have authority.
  9.4  And it was said to them
 that they will not injure
 the grass of the earth,
 nor
 any green [growth], nor any 

tree
--only the people who do not have the seal of God
 upon their foreheads.
  9.5  And it 

was given to them
 that they should not kill them, but rather so that they will be tormented
 for five months;
 and their torment is like a scorpion's torment, when it should strike a person. 

9.6  And in those days, the people will seek
 death, and they will not find
 it; and they will 

long to die, and death flees
 away from them.


9.7  And the likenesses of the grasshoppers--similar
 to horses
 having been 

prepared for war;
 and upon their heads [something] like crowns,
 like gold;
 and their faces 

like faces of people.  9.8  And they were having hair like women's hair;
 and their teeth were like [those] of lions.
  9.9  And they were having breastplates like iron breastplates,
 and the sound of their wings--like a sound of chariots with many horses, running into war.
  9.10  And they have tails similar to
 scorpions, and stings;
 and in their tails their authority–
 to injure the people 

[for] five months.
  9.11 They
 have
 over them a king,
 the messenger / angel of the abyss, whose name
 in Hebrew [is] Abaddon,
 and in the Greek he has a name,
 Destroyer.


9.12  The first woe
 has departed.
  Look--still two woes
 is coming
 after these things!


9.13  And
 the sixth messenger / angel gave a blast.  And I heard one voice from the [four] horns
 of the altar of gold,
 that is in the presence of God,
 9.14 saying
 to the sixth
 messenger / angel, the one having the trumpet, “Release the four
 messengers / angels,
 the ones having been bound at the great River Euphrates!”


9.15  And the four messengers / angels were released, the ones who had been made ready for the hour and day
 and month and year,
 in order that
 they might kill the third part of the people.
  9.16  And the number of the mounted
 troops
--twenty thousand of ten 

thousands
–I heard their number.
  9.17  And in this way
 I saw the horses in the vision, and those sitting upon
 them:  having fiery breastplates,
 both dark blue and sulphurous;
 and the heads of the horses [were] like the heads of lions;
 and out of their mouths comes out fire and smoke and sulphur.


9.18  From these
 three plagues
 the third part of humanity was killed, from
 the fire 

and
 the smoke and
 the sulphur
 that is going forth out of their
 mouths.
  9.19  For 

the
 authority of the horses is in their mouths, and in their tails;
 for their tails--like
 

serpents– having
 heads, and with them they injure.


9.20  And the rest of the people, those who were not killed with these plagues,
 did 

not even
 turn around
 from the works of their hands,
 so that they will not worship
 the demons,
 and the idols
–the golden ones and the silver ones, and the bronze ones,
 

and the stone ones, and the
 wooden ones
--which things are neither able
 to see, nor to hear, nor to walk around.
  9.21  And they did not turn around from their murders, nor from their 

magical arts,
 nor from their sexual immorality,
 nor from their thefts!

�The conjunction ὅταν, hotan, “when,” is read by Alexandrinus, Ephraemi Rescriptus, Minuscules 1006, 1611, 1841 and a few other Greek manuscripts.  It is changed to the synon-ymous word o`,te, hote, a temporal adverb meaning “when,” or “now,” by Sinaiticus and the “Majority Text.”


�As we came to the close of our study of chapter 6, the question was raised, "But where is the seventh seal?"  Instead of reading concerning the opening of the seventh seal, we have had an interlude, consisting of the two visions contained in chapter 7.  But now, in chapter 8, we return to a continuation of the opening of the seals in chapter 6--the time has come for the seventh seal to be opened.





	We agree with Newport in his view that the seven trumpets are the content of the seventh seal (p. 201).  Similarly, when we come to the time for the blasting of the seventh trumpet at the close of chapter 9, we will find another interlude composed of chapters 10 through 15, at the close of  which the pouring out of the seven golden bowls of wrath is introduced, all of which are described in chapter 16.





	Aune refers to Bornkamm’s observation that “since the scroll cannot be opened until all seven seals have been broken, 6:1 - 7:17 cannot be part of the contents of the scroll; rather it 





should be regarded as a short enigmatical outline of the contents of the scroll.  The contents of the scroll can only be the remainder of Revelation, i.e., 8:2 - 22:5.”  (P. 507)  But perhaps this is asking for too much consistency in such a visionary, enigmatic presentation!


�John uses the comparative adjective / adverb, ὡς, hos, literally “like.”  The use of such a comparative word warns the interpreter against any too literal an understanding of John’s language.


�After the opening of the first six seals, our expectation is that when the seventh seal is opened, there will be a final, devastating visitation of divine judgment and destruction level-ed against the earth and its impenitent inhabitants.  But such is not the case--instead, we are met with total silence, an eerie quietness, with nothing to indicate any approaching judgment or final end.  As Swete comments, “Heaven, hitherto resonant with voices, now holds its peace ...Half-an-hour, though a relatively short time, is a long interval in a drama, and makes an impressive break between the Seals and the Trumpets.”  (P. 106)





	Aune comments that “In contrast to the...events inaugurated by the opening of each of the first six seals, the silence following the opening of the seventh seal is anti-climactic and functions to retard the narrative action.  The significance of this brief period of silence is problematic, and several explanations have been proposed: 





	“(1) Silence makes it possible for the prayers of the holy ones (8:3-5) to be heard before the throne [but] nothing in Revelation 8:1 suggests that noise would prevent God from hearing prayer...





	“(2) Silence signals the...return to primordial silence (4 Ezra 6:39; 7:30, ‘the world shall be turned back to primeval silence for seven days, as it was at the first beginnings,’ i.e., a reversion to the chaos that preceded the first creation.  [But]...the text says nothing about reversion to the silence that preceded creation]...





	“(3) Silence is sometimes a prelude to divine manifestations [especially the day of YHWH!]...Job 4:16; Zephaniah 1:7, hw"ëhy. ~Ayæ ‘bArq' yKiÛ hwI+hy> yn"ådoa] ynEßP.mi sh;§, “Be silent from my Lord YHWH’s presence, because YHWH’s day (is) near!”; Zechariah 2:17 (verse 13 in English), Av)d>q' !A[ïM.mi rA[ànE yKiî hw"+hy> ynEåP.mi rf"ßB'-lK' sh;î “Be silent, all flesh, from YHWH’s presence; because He awakened from His set-apart dwelling!”





	“(4) Silence must be maintained in the presence of God, particularly during certain phases of the liturgy (Psalm 62:1 (see the Hebrew text–“surely silence belongs to God”); Habakkuk 2:20, YHWH is in His set-apart Temple; be silent before Him, all the earth!”)...In Greek tradition, silence was sometimes a ritual prelude to prayer...This view is the most convincing, for silence was very probably maintained during the incense offering in the Jerusalem temple cult (see Mishnah Tamid 5:1-6)...[We think views 3 and 4 should be combined–it is before YHWH God Who is powerfully acting in history, bringing His “day” of vengeance on evil-doers, and deliverance of the oppressed, that silence is appropriate!]





	“(5) The magnificence of God can be proclaimed not through speech but also, and perhaps even more profoundly, through silence...”  (Pp. 507-08)





	Beasley-Murray holds to view # 1, that since the rest of this first paragraph is devoted to the "power of prayer," the Jewish idea that God silences heavenly worship by day in order to hear his earthly children's prayers, may lie behind this silence.  (P. 150)  Charles states that the prayers of the suffering people of God "are of more concern to God than all the psalmody of heaven" (P. 224).





	Hendricksen chooses view # 3, stating that  “In the prophets the going forth of the Almighty in judgment is again and again introduced by a reference to silence, e.g., Habakkuk 2:20: ‘But [YHWH] is in His set-apart temple:  let all the earth keep silence before Him.’  Here in Revelation, in similar vein, the silence is introduced to prepare us for the terrible character of the judgments that are about to be related.  This silence makes the manifestations of the wrath of God all the more impressive.  So fearful and awful is even this initial retribution which is about to be inflicted upon the wicked that the inhabitants of heaven stand spell-bound, lost for a long time--half an hour--in breathless, in silent amazement.”  (P. 117)





	The other passages Hendricksen refers to are:  "Be silent before my Lord YHWH, for the day of YHWH is near!...The great day of YHWH is near–near and coming quickly.  Listen!  The cry on the day of YHWH will be bitter, the shouting of the warrior there.  That day will be a day of wrath, a day of distress and anguish, a day of trouble and ruin, a day of darkness and gloom, a day of clouds and blackness, a day of trumpet and battle cry..."  (Zephaniah 1:7, 14-17, predicting the fall of Jerusalem and Judah to the Babylonians), and "Be still before YHWH, all humanity, because he has roused himself from his set-apart dwelling!"  (Zechariah 2:13)





	We agree with Hendriksen in this choice of # 3, and insist again (as at 6:12-17) that John is predicting the coming of YHWH and the Little Lamb’s day in history, to take vengeance on the persecuting Roman Empire and its Emperors, and to deliver His persecuted people.





	Hough comments that “The mighty apocalyptic catastrophes with their vast symbolism are so overwhelming that they dazzle the imagination and tend to reduce the mind to some-thing not unlike terrified stupor.  So there comes the silent time when all these tremendous impressions may be sorted out and some clear sense of their meaning can come to the mind...”  (P. 574)





	What do you think?  What does this half-hour of silence in heaven mean?


�Aune notes that “The series of seven trumpet plagues narrated in 8:7 - 9:21 and 11:15-18 is introduced with a scene in the heavenly temple in 8:2-6.”  (P. 494)


�Those interested in "angelology" have fastened on statements such as this, holding that biblical revelation enables the student to know much concerning angels, including their names.  So, the names of these seven "[arch-]angels of the presence" are given as Uriel, Raphael, Raguel, Michael, Sariel, Gabriel, and Remiel.  See Tobit 12:15; Enoch 20:7; 4 Esdras 4:1; Daniel 10:13, 21; 12:1; Jude 9; Revelation 12:7; Luke 1:19, 26, and 4 Esdras 4:36.  These "angels of the presence" are mentioned oftentimes in the Pseudepigraphical writing entitled The Book of Jubilees, and also in 1QH of the Dead Sea Scrolls.  But we must insist that all such speculation lies far out on the margin of biblical revelation, and quickly leads to bizarre speculation rather than to edification.


�Aune comments that “The phrase...’to stand before’ can mean ‘to attend upon,’ ‘to be the servant of,’ so that the translation of verse 2 could be ‘I saw the seven angels [ / messen-gers] who serve God.’” (P. 508)  Compare Luke 1:19.


�The 3rd person plural aorist passive verb, ἐδόθησαν, edothesan, “they were given,” is changed to the 3rd person singular aorist passive evdo,qh, edothe, “it was given,” by Alexandri-nus, some other Greek manuscripts and the Harclean Syriac.  The subject of the verb is the seven trumpets, and the plural seems much better grammatically.  We see no reason for this change; however, it does not change the meaning of Revelation.


�It is impressive how throughout these visions the divine sovereignty is constantly emphasized by the statements that power or authority is "given" to those who have it--see 


Revelation 6:2, 4, 8; 7:2; 8:2, 3; 9:1, 3, 5; 13:5, 5, 7; 16:8 and 20:4.  Indeed, we believe that 


this is one of John’s primary theological teachings in his Revelation.  Compare Paul’s similar teaching in Romans 13:1-2.  God is sovereign, even in the midst of terrifying consequences of human sinfulness.





	The connection between the blowing of trumpets and heavenly messengers / angels can be seen in the following passages:  Matthew 24:31, and 1 Thessalonians 4:16.  See also 1 Corinthians 15:52; Revelation 4:1 and 4 Esdras 6:23.  Swete noted that “The trumpets of the seven are presently to break the silence which followed the opening of the last seal with fresh revelations of the divine purpose.”  (P. 107)





	The mention of seven trumpets being blown recalls the biblical passage Joshua 6:13, with its story of the seven days of trumpet-blasts before the overthrow of the wall of Jericho.  See also Joel 2:1, which is a trumpet-call that warns of the coming of YHWH’s day.  





	But especially we may think of the watch-person upon the wall of a city, who blows the trumpet as a warning of danger to the inhabitants of the city:  “Son of humanity, speak to your countrymen and say to them:  ‘When I bring the sword against a land, and the people of the land choose one of their men and make him their watchman, and he sees the sword coming against the land and blows the trumpet to warn the people, then if anyone hears the trumpet 





but does not take warning and the sword comes and takes his life, his blood will be on his own head...’”  (Ezekiel 33:2-4, and the entire chapter.)  





	It is this last usage that is most fitting for our understanding of the blowing of the trum-pets in Revelation 8 and 9 and 11:15-18.  Their sound is a warning to all who hear of the coming of destruction that is about to be inflicted on the earth’s inhabitants as the great day of YHWH and the Little Lamb comes upon the wicked oppressive Roman Empire.


�Aune comments on verses 3-5 that they “appear to be inserted between verses 2 and 6...This brief episode...functions as a kind of throne-room scene...inserted into its present setting as is the scene in 15:2-4 that introduces the seven bowl plagues.  When the angel [ / messenger] is described as casting fiery coals on the earth, followed by thunder, voices, light-ning, and an earthquake (verse 5), he simply anticipates in a very general way the divine judgments that are unleashed upon the earth in 8:7-9:21 and 11:15-18.”  (P. 511)


�John uses the preposition ἐπὶ, epi, literally “upon,” but which, when used with the genitive, sometimes means “by” or “beside.”


	�The genitive phrase τοØ θυσιαστηρίου, tou thusiasteriou, literally “(upon or beside) the altar,” is changed to the accusative to. qusiasth,rion, to thusiasterion, by Alexandrinus, Minuscules 1006, 1611, 1841, 1854, 2053, 2329 and the Majority Text (A).  This is a matter of a grammatical correction by later copyists, who thought the accusative more appropriate than the genitive.  However, it does not change the meaning of Revela-tion.





	Swete comments how "The celestial messenger / angel takes the place of the priest, and offers the incense."  (P. 108)  It seems obvious that the altar intended is an "altar of incense," rather than an "altar of burnt offering," although in John's visions these two altars seem to be combined as one–at least no distinction is made between them.  Aune trans-lates by “the altar of incense.”  (P. 481)  





	He comments that “Revelation 8:3-5 and 9:13 are the only passages in Jewish apo-calyptic literature known to me in which either the incense offering or the golden altar of incense is mentioned.”  (P. 511)


�Or, perhaps, "golden incense," indicating the precious nature of prayers to God–they are like “gold.”  Elsewhere, the noun λιβανωτόν, libanoton means simply "incense"; but 








because of the adjective “golden” used to modify it here, it is assumed that an unusual meaning has been given to the word by John, golden "incense-bowl," or golden "censer."


�Aune translate by “a large quantity of incense” (p. 481).


�Even though the subject of the verb is a plural noun, qumia,mata polla,, thumiamata polla, “many incenses,” the verb is 3rd person singular, aorist passive, evdo,qh, edothe, “was given.”


�The future verb δώσει, dosei, literally “he will give,” is read by Sinaiticus, Alexandrinus, Ephraemi Rescriptus, Minuscule 1611, and some other Greek manuscripts.  It is changed to the aorist subjunctive dw,sh, dose, “he might give,” by the Majority Text.  It is changed to the present subjunctive dw|/, do, “he may be giving,” by Minuscules 1006, 1841, 2053 and a few other Greek manuscripts.  The variant readings do not change the meaning of Revelation, but are examples of later copyists enhancing the original text by improving on its grammar–a sub-junctive verb is more appropriate than the future–but this very fact indicates the originality of the future verb.





	Aune translates by “to offer as a complement to...”  (P. 481)


�The dative plural phrase ταÃς προσευχαÃς, tais proseuchais, “to the prayers,” is changed to an accusative phrase ta.j proseuca,j, tas proseuchas, “the prayers” (as direct object of the verb), by Minuscule 94, the Majority Text (A), the Old Latin manuscript gig and Tyconius (who died after 390 A.D.).  It is changed to the genitive plural tw/n proseucw/n, ton proseuchon, perhaps “with the prayers,” by Minuscule 1611.  The variant cases reflect vary-ing understandings of the meaning of Revelation–i.e., was the incense added “to the prayers,” or were the prayers themselves given, or was the incense given along with the prayers?  The variant readings do not change the meaning of Revelation, but show varying ways in which it can be understood.


�Not just the prayers of the martyrs who have died in their courageous witness (see Revelation 6:9-11), but the prayers of all God's people (this is Aune’s translation, p. 481), His earthly "kingdom of priests," ascend to heaven's throne.  Aune comments that “If the coals of fire from the heavenly altar symbolize the series of judgments that are about to be inflicted on the people of the earth, then the prayers of the saints must be construed as prayers for divine vengeance upon those who have persecuted them, such as the prayer for vengeance uttered by the souls of the martyrs under the heavenly altar.”  (Pp. 494-95)





	The poet has said, "More things are wrought through prayer than this world dreams of."  John says the same thing in the highly symbolic language of his vision.  The prayers of all God's people are heard in heaven; and there, those prayers are taken seriously; "golden incense" is added to them--they are increased and multiplied, and brought before the throne of the universe, before God and the Little Lamb--and they play an important role in the future of the universe!





	What does prayer change?  First of all, it changes us, when we pray!  It enables us to relate our lives to eternity, to heaven, getting us out of our narrow, this-worldly limitations.  But 


more than that.  The God of the Bible is a God Who listens to his people's prayers, and Who takes those prayers into account in His dealings with them and with the world.





	The unbeliever says concerning people who pray, "They are only day-dreaming, or meditating, practicing a form of ‘introspection,’ accomplishing little more than wasting time."  John's vision says, "They are engaging in one of the most powerful practices in which human beings can be engaged.  They are relating their lives and their hearts to heaven, to God, and to eternity; they are using their influence in the most powerful way it can ever be used!"  





	On which side do we stand?  Even if we say we believe in the power of prayer, what does our personal prayer-life prove concerning our claims?  Do we dare to enter into heart-felt prayer, praying for the victory of the good news all across planet earth in our generation?  Are 


we wise enough to relate our hearts and lives to eternity, rather than becoming entrapped in a this-worldly, limited world-view?


�The second neuter definite article to,, to, “the one which,” is omitted by Sinaiticus and Minuscule 2329.  The omission does not change the meaning of Revelation.


�Again we may ask, "Where are we when we pray?"  Are we simply in our bed-rooms at home?  Are we located only in an earthly sanctuary in some particular town or city?"  John's vision says, in answer, "Oh no--when the people of God pray, their prayers ascend into the very presence of Almighty God; they enter into the eternal throne room, into the most set-apart place of all places!"  Do we really believe that?  Or, do not many of us believe that prayer is little more than an exercise in self-analysis, "talking to ourselves"?





	Rist notes that in 8:3-5, before the sounding of the seven trumpets, “There is a scene similar to that of 5:8 prior to the breaking of the seven seals.  In this earlier situation, when the Lamb had taken the scroll, the four living creatures and the twenty-four elders held ‘golden bowls full of incense,’ the ‘prayers of the saints,’ symbolizing the fact that the opening of the scroll of doom will be an answer to their petitions.  This tableau is repeated, but with varia-tions...”  (P. 426)  





	On the basis of this observation, we can conclude that this is a matter that John wants to emphasize--the prayers of God's persecuted people on earth are heard in heaven, and have powerful consequences upon the earth!


�The definite article ὁ, ho, “the,” is omitted by the first writer of Sinaiticus and a few other Greek manuscripts.  The omission does not change the meaning of Revelation.





�Do we want to exercise influence on our modern world and its future?  John tells his readers that the prayers of God's people can wield just such an influence.  When God's peo-ple bow in humble prayer, honestly expressing their heart's deepest longings to God, those prayers are heard; they are increased and presented before the throne of the universe!   Hum-anity has power with God–not the kind of power represented by magic, but rather the non-magical power of prayer!





	Beasley-Murray states that “The significance of this picture can hardly be overestimated.  No one was more aware than John of the limitations to what individual men and women can do to change the course of history and to bring the kingdom of heaven, particularly in face of the kingdom of evil itself (none of us can raise the dead).  But we can pray to Him Who has almighty power, and it would seem that God has willed that the prayers of His people should be part of the process by which the kingdom comes.  The interaction between the sovereignty of God and the prayers of the saints is part of the ultimate mystery of existence.  Faith is called on to take both seriously.”  (P. 151)





	Hough comments that “The very people whom the world treats with cruelty and then forgets are forever in the mind of God.  And the poignant cries of the saints for the help of God 


go up in a perfect cloud of incense, magnificent with all the glory of worship.  The moral order of the universe is the expression of the very character of God.  And this comes forth in the preservation of all that is good and in the destruction of all that is evil.”  (Pp. 574-75)


�The verb ei;lhfen, eilephen, is 3rd person singular perfect active, “he had taken.”


�Literally, "out of..."


�Aune translates by “some glowing embers” (p. 481).


�The aorist verb ev,balen, ebalen, “he threw,” is changed to ev,labon, elabon, “they received,” by Alexandrinus.  We think this is simply a mistake on the party of this copyist, an example of switching letters.


�Compare Ezekiel 10:2, where a man clothed in linen is told to take burning coals from among the cherubim and scatter them over the City of Jerusalem, accompanying the departure of YHWH from Jerusalem.  





	Aune comments that “John, however, applies this imagery to the punishment of pagans rather than to the punishment of the disobedient people of God [but how does he know this?  We think the imagery may well include faithless Israel]...This brief scene involving the casting of fire upon the earth is clearly a metaphor anticipating the judgments that attend the blowing of the trumpets...Fire that falls from heaven to earth is frequently a symbol of judgment (Gene-





sis 19:24; 2 Kings 1:10, 12, 14; Job 1:16; Psalm 11:4-6; 2 Thessalonians 1:7-9).”  (Pp. 515-16)


�The phrase  brontai. kai. fwnai. kai. avstrapai,, brontai kai phonai kai astrapai, “thunders, and voices, and lightnings,” is read by Sinaiticus, Minuscules 1611 (probably), 1841, 2351, the Majority Text (K), the entire Latin tradition and the Syriac tradition.  It is changed to read  brontai. kai. avstrapai,, “thunders and lightnings,” by Minuscule 1006 and a few other Greek manuscripts.  It is changed to read  brontai. kai. avstrapai. kai. fwnai,, “thunders and lightnings and voices,” by Alexandrinus, Minuscules 2329, 2344, a few other Greek manuscripts, and the Harclean Syriac.  It is changed to read fwnai. kai. brontai. kai. avstrapai,, “voices and thunders and lightnings,” by Minuscules 1854, 2053, the Majority Text (A), Tyconius (who died after 390 A.D.), and Beatus of Liebana (8th century A.D.)  The variant readings do not change the meaning of Revelation, but it is difficult to explain the origin of so many variant readings.





	For this language in 8:5, compare Revelation 11:19 and 16:18-21.


�Hough states that "What goes up from the earth as prayer returns as fire from hea-ven."  (P. 426)  





	John envisions the prayers of the set-apart-people of God as resulting in the coming of divine judgment.  When Jesus states in Luke 12:49, "I have come to bring fire upon the earth!", can He have meant anything less than the bringing in of the "day of YHWH" into Israel's history (compare Zechariah 9:14; Zephaniah 1:14-16), a time in which Israel would be judged on the basis of her willingness to hear YHWH's word, and the destruction that she would experience through rejection of that word?  And if that is anything near what Jesus meant, can we not understand His constant praying for the "coming of God's Kingdom" (Matthew 6:10) to have been fulfilled in the coming of that "fire"?





	What do you think?  Is John's vision little more than superstition?  Or, do the prayers of God's people have a real and important influence on God's mighty acts in history, and espec-ially in terms of the coming of divine judgment on the oppressive nations of earth?  How do you answer this question--not intellectually, but personally, in terms of your prayer life?





	When enough people of God in the Roman Empire began praying for the "coming of God's kingdom," accompanied by the overthrow of the persecuting Roman government, there entered a force into human history that saw the hostile, persecuting Roman government changed in 313 A.D. (by Constantine, who ruled as emperor from A.D. 306-337) into a nation whose official religion was Christianity.  Did the prayers of God's people have anything, or nothing to do with that?


	Throughout the twentieth century, God's faithful people continued to pray for the spread of the good news of Jesus Christ behind the "iron" and "bamboo curtains," in the Soviet Union 


and in Red China.  Were those prayers useless?  During the closing decades of the twentieth century, one of the greatest changes ever experienced in history was witnessed--as the church of Jesus emerged from the dark night of Communism, demonstrating that the terrifying power of the atheist Communist government had been almost totally ineffective in stomping out the Christian faith.  There are even some thinkers who have predicted that the center of Christianity will be in Russian Armenia during this twenty-first century.





	Is that not an answer to prayer?  Have not the prayers of God's faithful people resulted in a powerful overturning of earthly powers?  And if that is so, what powerful changes can be wrought in our own nation's life, if all of us who love and serve God will only bow in humble, heart-felt prayer to God to come and transform our nation into His image and likeness?  What limitations are there to what God can and will do when His people humbly and honestly pray?





	When we read in this passage of the coming of "thunders, and voices, and lightnings, and an earthquake," we think in terms of YHWH's self-revelation at Mount Sinai as described in Exodus 19; and we think as well of the coming of His "day" throughout human history, as YHWH reveals Himself both in mercy and grace, and in destructive judgment.  Does John's symbolic vision not tell the readers that God is still on the throne, and that their prayers will result in the coming of His mighty acts in their futures, in spite of all that Rome (or any other earthly power) can do to overthrow them?


�The plural definite article οἱ, hoi, “the ones,” is omitted by Sinaiticus, Minuscules 2053, 2351 and a few other Greek manuscripts.  Its omission does not change the meaning of Revelation.


�The accusative plural pronoun αὐτοὺς, autous, “them,” is read by the first writer of Sinaiticus, Alexandrinus, Minuscule 2351 and a few other Greek manuscripts.  It is changed to e`autou,j, heautous, “themselves,” by a corrector of Sinaiticus and the Majority Text.  The vari-ant reading makes little difference for the meaning of Revelation, stating that the seven mes-sengers / angels prepared themselves to blow the trumpets, rather than preparing the trum-pets for blowing.  We think the variant reading makes the most sense.  Instead of “prepared them,” Aune translates by “got ready to sound them” (p. 482).


�As we have remarked, chapter 6 ended with the opening of the sixth seal, and we wondered when the seventh seal would be opened.  Here in chapter 7, the seventh seal has been opened--and suddenly there has been a silence in heaven, for about one half hour.  Then John has seen the symbolic picture of prayer's power, as prayer results in divine judg-ments coming upon the earth.





	Now, the seven messengers / angels prepare themselves to sound their trumpets--and we are interpreting the sounding of the seven trumpets as the fulfillment of the opening of the seventh seal.  Only, it is to be noted, again only six trumpets are sounded in chapters 8 and 9, and following the sounding of the sixth trumpet, just as with the opening of the sixth seal, there comes another, even longer, "interlude"--composed of chapters 10:1-11:14.





	John's vision may be related to the story of the conquering of Jericho in Joshua 5:13-6:27, in which there is a description of seven priests with seven trumpets, and the blowing of those trumpets result in the overthrow of the city.  It is a story of YHWH's "holy-war," in which YHWH punishes evil and brings His oppressed people into a new land of plenty with a future.  The sounding of those trumpets do not mean “the end of the world,” but rather, signal the soon-coming destruction of Jericho.





	We insist that this biblical theme of "holy war" does not end with Joshua [or, with Joshua - 2 Kings, or, Exodus through 2 Chronicles], but is constantly present in biblical materials, especially in the so-called “Later Prophets” of Israel (Isaiah through Malachi), in whose messages this theme is turned from being a holy war against Israel's enemies, into a holy war against Israel herself, because of her apostasy from YHWH, and her oppression and injustice.





	Has this biblical theme been either outgrown or omitted in the New Testament?  No, this is exactly what Jesus meant by his own "sending fire upon the earth" in Luke 12:49-53, and it is certainly present in Revelation!  See 19:11-21.





	Aune notes that “The sounding of the trumpet is occasionally part of the imagery used in early Christian apocalyptic to designate the point at which final events begin to unfold, particularly the Parousia [a Greek word meaning ‘coming’ or ‘presence’] (Matthew 24:31; 1 Thessalonians 4:16; 1 Corinthians 15:52...In Revelation the trumpet is never used to signal the return of Christ as it is in other Christian texts...





	“Series of trumpet blasts were used in various connections in the Old Testament and early Jewish literature...Seven trumpets were used in the ritual that resulted in the destruction of Jericho (Joshua 6), and in the Qumran War Scroll seven Levites carry seven rams’ horns 


into the [final] conflict (1QM 7:14).  The trumpet...was used in ancient Israel and in early Judaism for a number of purposes...





	(1)  as a means of warning...Joel 2:1 (warning of the coming of the day of YHWH); 





	(2)  to signal an attack by military forces...





	(3)  to give an alarm within a city to indicate an imminent attack...





	(4)  to signal a retreat...





	(5)  as a cry to God for help...





	(6)  to indicate that a victory has been won...


	(7)  to signal the announcement of good news...





	(8)  as an accompaniment to religious ritual...





	(9)  as part of a theophany [appearance of God] scene...and 





	(10)  in various [final] contexts...





	“The sound of the trumpet can therefore strike terror or joy or reverent expectation into the hearts of the hearers, depending on the context and their expectations...”  (P. 510)  We 


think the context here makes it clear that these seven trumpets are announcing the coming of the day of YHWH and of the Little Lamb, the divine judgments in history, both warning and calling earth’s inhabitants to repentance--in response to the prayers of faithful people.  What do you think?


�Aune comments that “The series of plagues introduced by the seven trumpets in Revelation 8:7 - 9:21 and 11:15-19 begins with a series of four plagues, which are narrated only very briefly (similar to the rapid narrative of the results of the opening of the first four seals in 6:1-8)...The final three trumpets form a group of three woes announced in 8:13 by an eagle ...Though the third woe may coincide with the sounding of the seventh trumpet (11:15-18) it is more likely that it encompasses all the plagues unleashed by the seven bowls (15:1 - 16:21.”  (P. 495)


�Following the word πρäτος, protos, “first (one),” the noun av,ggeloj, aggelos, “messenger / angel,” is interpolated into the original text by Minuscule 2329, the Majority Text (A), the majority of Old Latin witnesses, the Wordsworth-White Latin Vulgate, some manu-scripts of the Sahidic Coptic, the Bohairic Coptic and Tyconius (who died after 390 A.D.).  The variant reading is an attempt by later copyists and translators to enhance the original text by making explicit what is implicit within it.  It does not at all change the meaning of Revelation.


�Aune translates by “sounded his trumpet” (p. 482).


�The nominative plural perfect passive participle μεμιγμένα, memigmena, “having been mixed,” is changed to the nominative or accusative singular memigme,non, memigmenon, by Sinaiticus, the Majority Text (A), the Old Latin manuscript a, a few manuscripts of the Sahi-dic Coptic, some manuscripts of the Bohairic Coptic, Tyconius (who died after 390 A.D.) and Beatus of Liebana (8th century A.D.).  The plural participle agrees with the two subject nouns, χάλαζα καὶ πØρ, chalaza kai pur, “hail and fire.”  The singular form (either nominative or accusative) agrees with the singular neuter noun to. pu/r, to pur, “the fire.”  So the variant reading involves a slightly different understanding of John’s statement.  Instead of the hail and 


fire having been mixed, the variant understanding is that the fire has been mixed with blood.  Neither reading changes the meaning of Revelation except in this relatively small detail.


�The preposition ἐν, en, which we have translated here by “with,” is omitted by the Majority Text (A) and some manuscripts of the Latin Vulgate.  Whether read or not makes no difference for Revelation, as the dative case of the noun implies “with blood.”


�Aune translates by “down to the earth” (p. 482).





	The first four of the seven trumpets have features that apparently have some relationship to the story of the Ten Plagues on Egypt found in Exodus 7-11.  As is John's custom, however, none of these are taken over exactly or verbatim from the story in Exodus--rather, the imagery is greatly changed and varied in John's vision.





	The first of the trumpet-blasts signals the coming of hail and fire mixed with blood.  The ninth plague on Egypt (Exodus 9:13-35) brought thunder, lightning, and hail upon the Egyp-tians who refused to listen to YHWH's warning.  But whereas in Exodus the hail is mixed with thunder and lightning, in John's vision the hail is accompanied by blood mixed with fire.  





	Rist states that “The plagues of the exodus preceding the deliverance of the Israelites from their Egyptian oppressors served as a prototype for the plagues that are the precursors of the deliverance of the Christians, the true people of God, from their persecutors the Romans.”  (P. 428)


�For this mention of the "third part," see Revelation 8:7, 7 (here), 8, 9, 11, 12, 12, 12, 12, 12; 9:15, 18 and 12:4.  Compare Zechariah 13:7-9, where two-thirds of the land is dest-royed, while one-third is left undamaged.





	Aune comments that “The...destruction of one-third of various aspects of the cosmos (a consistent theme throughout 8:2 - 9:21...is loosely based on Ezekiel 5:2...where three differ-ent fates befall each third of the hairs of his head and beard.”  (P. 519)


�The phrase καὶ τὸ τρίτον τ­ς γ­ς κατεκάη, kai to triton tes ges katekae, “and the third part of the earth was burned up,” is omitted by Minuscule 1854 and a few other Greek 


manuscripts.  This omission was probably caused by the eye of the copyist skipping from the first καὶ τὸ τρίτον, kai to triton to the second kai to triton, omitting the words in between. 


�The phrase καὶ τὸ τρίτον τäν δένδρων κατεκάη, kai to triton ton dendron katekae, “and the third part of the trees was burned up,” is omitted by the first writer of Uncial Manu-script 046, Minuscule 2053 (see), the Old Latin manuscript gig and the Sahidic Coptic. 


�Swete comments that "The fire destroyed the whole of the vegetation, which was scorched at once, and one-third of the trees and other perishable things.  Two-thirds escaped everywhere, i.e. the visitation was partial, and not final."  (P. 111)





	Charles holds that "This is absolutely at variance with 9:4, where the locusts are bidden not to destroy the grass."  (P. 233)  But this is to demand a logical consistency that is simply out of place in visions that are much more akin to "surrealistic art" than they are to eye-witness reports on historical happenings.  





	Concerning this, Newport reminds his readers that “All attempts to press the material into well-defined patterns leave the impression that John was less interested in producing a work of literary subtlety than sharing with his fellow believers the awe-inspiring visions God had dramatically revealed to him.  E. F. Scott wisely remarks that a perfectly logical apoca-lypse would be a contradiction in terms.”  (P. 202)





	Hough, in his penchant for “spiritual interpretation, states that “The earth with all its productivity is not to be taken for granted by [human beings].  It is the gift of God, and God can at any time take it away.  To snatch from [humanity] the very environment in which he lives his life is indeed to leave him completely undone.  The partnership between man and God is dissolved.  The friendliness of the good earth has turned to hostility.  [Humanity's] bad use of that which was given him for good use has robbed him of the very gift which he has neither understood nor appreciated.  [This is] the law of the destruction of that which is misused...”  (Ibid., p. 575)


�The noun ἄγγελος, aggelos, “messenger / angel,” is omitted by Sinaiticus, Minuscule 2053 and the Philoxenian Syriac.  The omission does not change the meaning of Revelation.


�The language of John's vision is very inexact and imprecise.  He does not say exactly what he saw, but mentions that it was "[something] like a great mountain burning with fire,” again using the comparative conjunction ὡς, hos, “like...”  This kind of language warns the reader against any literalistic understanding of Revelation!


�The dative noun puri,, puri, “with fire,” is omitted by the Majority Text (K), the Philox-enian Syriac and Tyconius (who died after 390 A.D.).  This omission is probably the work of later copyists who considered the noun unnecessary for the meaning of the original text.  Its omission does not change the meaning of Revelation.


�For a biblical background for the kind of language associated with this second trum-pet, see Jeremiah 51:25-26, where Babylon, the conqueror and captor of Judah, is called a "destroying mountain," and is told that YHWH will stretch out His hand against her, to roll her off the cliffs, and make her into a burned-out mountain, from which no cornerstone or founda-ion stone will ever again be taken.  In 51:64, Jeremiah predicts that Babylon will sink (evidently beneath the waters of the Euphrates) to rise no more.  With this kind of biblical background in mind, John's vision can be understood to imply the fall of a powerful, oppressive kingdom– specifically, we think, the fall of mighty Rome, the great oppressive power of the first century, threatening the life of the seven churches of Asia at the time of John’s writing.  











	At least we may be assured that for those among John's readers with a knowledge of  Jeremiah, this imagery of a great mountain being thrown down, and sinking to rise no more, would carry with it memories of mighty Babylon’s having been overturned, in much the same manner as is pictured in chapters 17-18 of Revelation, especially 18:21, “Then a mighty angel / messenger picked up a boulder the size of a large millstone and threw it into the sea, and said: ‘With such violence the great city of Babylon will be thrown down, never to be found again.”  We think this obviously means the overthrow of Rome.  What do you think?





	Historicist interpreters hold that “a mountain is a symbol of strength, and hence be-comes a symbol of a strong and powerful kingdom...The effect [of this mountain being cast into the sea] was as if one-third of all the fish in the sea were cut off.  Of course, this is not to be taken literally.  It is designed to describe an effect, pertaining to the maritime portion of the world...The natural interpretation would be to apply it to some invasion or calamity pertaining to the sea–to the islands, to the maritime regions, or to commerce.





	“This great mountain (verse 8) is the Vandals (428-468) under their king Genseric, to whom the historians refer as ‘the Tyrant of the Sea’...The Vandals left their ancient home of the Baltic to invade Rome, ‘destroying the ships and commerce of the Romans, and were distinguished in the downfall of the empire by their ravages on the islands and the sea’ (Barnes).”  (Gregg, pp. 154, 156)





	We think this interpretation misses the point of the text, which depicts the fall of a powerful nation, not a picture of a ruthless conqueror.  What do you think?





	Aune comments that “In 8:10 it is said that a huge star burning like a torch fell on the rivers and springs.  This is virtually a doublet of 8:8b.  This sounds like extraordinary volcanic activity such as the tragic eruption of Vesuvius on 24 August A.D. 79, which radically affected the Bay of Naples from Capri to Cumae.  Debris from Vesuvius fell into the bay making it impossible to land boats...Theodor Zahn has argued that the details of the vision in 8:7-12 reflect aspects of the eruption of Vesuvius.”  (Pp. 519, 20)





	See Sibylline Oracles 4:130-34: “But when a firebrand, turned away from a cleft in the earth in the land of Italy, reaches to broad heaven, it will burn many cities and destroy men.  Much smoking ashes will fill the great sky, and showers will fall from heaven like red earth.”





	Futurist interpreter Hal Lindsey holds that this second trumpet is prophetic of the setting off of a thermonuclear weapon in the ocean that will destroy a large part of marine life.  (The Late Great Planet Earth, p. 170)  Ray Stedman states that the mountain falling into the sea “suggests a time when the Antichrist-led coalition will fall upon the Gentiles of the world like a flaming, destroying mountain”...Gaebelein too holds a symbolic interpretation, and means “Some kingdom, internally on fire, signifying probably revolution, will be precipitated into the restless sea of nations, and the result will be a still greater destruction of life and commerce.”  (Gregg, pp. 155, 157)





	Preterist interpreters again apply this second trumpet to the destruction of Jerusalem, noting that “Mount Zion was an accepted symbol of the nation,” and that “The symbolism could depict the Jewish state collapsing and the resultant dispersion of the Jews throughout the Gentile world...[i.e., ‘the sea’]...Josephus described a battle in which the Romans pursued many Galileans onto the Sea of Tiberius (Galilee) and slaughtered them there.”  See Jewish War III, 10.9.  (Gregg, pp. 156, 58)





 	What do you think?  Do you think John’s description should be understood in terms of something that would only happen nineteen or more centuries later?  What meaning could this have had for the seven churches of Asia, to whom Revelation is addressed?  Or is it more likely that he has in mind something contemporary, that had happened shortly before his writ-ing, in neighboring Italy?  Do you see any close relationship between this second trumpet and the destruction of Jerusalem, or as a description of the invading Vandals in their ships, or the Goths?





	Or is it more likely that John’s vision is rooted in Jeremiah’s vision in Jeremiah 51:25-26, 64, and its meaning has to do with “the impotence of persecuting power,” such as that of the Roman persecutors of the confessing churches of Jesus in Asia Minor.





	However, the material is certainly capable of varying interpretations, and the fact is that interpreters have varied greatly as to its meaning.  We think once again of the description in Numbers 12:6-8 and 1 Corinthians 13:9-12 concerning prophetic vision being in enigmatic “riddles,” not having clarity.  What do you think?


�In the first plague brought on Egypt in the days of Moses, as recorded in Exodus 7:14-24, the Nile River is turned into blood, something that the magicians of Egypt were able to duplicate.  Here, in John's vision, the second trumpet-sounding results in a third part of the sea (the Mediterranean, or the Aegean?) being turned into blood, causing the death of the third part of sea-animals, and destroying a third of the ocean-going vessels.  This goes beyond the damage done by the first plague on Egypt, in which only the fish in the Nile died.


�Following the ordinal numeral τρίτον, triton, “third (part),” the noun me,roj, meros, “part,” is interpolated into the original text by Sinaiticus, Minuscules 1611, 2344 and a few other Greek manuscripts.  The interpolation simply makes explicit what is implicit in the original text; it does not change its meaning, but rather confirms our translation and interpretation.


�The phrase τäν ἐν τ± θαλάσσῃ, ton en te thalasse, “the ones in the sea,” is read by Sinaiticus, Alexandrinus (probably), P, Minuscules 1006, 1841, 1854, 2053, 2329, 2344, 2351, some other Greek manuscripts, a majority of Old Latin manuscripts and the Clementine Latin Vulgate.  It is changed to read ἐν τ± θαλάσσῃ, “in the sea,” by the Majority Text and Beatus of Liebana (8th century A.D.).  The phrase is completely omitted by Minuscule 1, a few other Greek manuscripts and the Stuttgartiensis Latin Vulgate.  It is difficult to see why this omission was made, other than simply being a mistake in copying (or perhaps a belief that sea creat-ures do not have “innermost beings”).  But the omission of the phrase does not change the meaning of Revelation.


�This is a Hebrew way of describing sea-creatures; it means "sea-life," or "sea-ani-mals."  In Hebrew an animal is a hY"ßx; vp,n<ï, nephesh chayyah, a "living inner-most being" (Genesis 2:19)  This sounds strange in Greek (ψυχὴν ζäσαν, psuchen zosan, “a living innermost being” is the LXX’s translation) and modern ears, but would sound perfectly correct in Hebrew ears.  Aune translates by “the living creatures” (p. 482).





	The accusative plural noun ψυχάς, psuchas, “innermost beings,” is changed to the accusative singular form yuch,n, psuchen, “an innermost being,” by Sinaiticus, a few other 


Greek manuscripts, the Philoxenian Syriac and Tyconius (who died after 390 A.D.).  The variant reading does not change the meaning of Revelation.


�In the first plague on Egypt, as described in Exodus 7, the fish in the Nile die, but there is no destruction of ships as a result of the waters being turned to blood.  But here, the sea's being turned to blood results in deaths, and in the destruction of ships, even if only on a limited scale ("one-third").  Dio Cassius and Pliny the Younger both report concerning the eru-ption of Mount Vesuvius that men, farms, cattle, fish and birds were destroyed by its impact, with between 12,000 and 15,000 people dying, in what sounds like an ancient tsunami caused by the volcanic eruption.  See Aune, p. 520.





	Hough, in a spiritual interpretation, comments that “...Men of the sea did travel from port to port in that ancient world.  And in a sense the sea became their partner in business.  This partnership was to be dissolved...The power of God's judgment for destruction extends over far regions.  The dark and turbulent and mysterious sea can be used as a vehicle for the action of His justice in dealing with recalcitrant men.  If the power of Rome was sweeping over vast areas, the power of God extended over regions even more vast.”  (P. 428)





	“When we have read many tales of brutal lawlessness at sea we are likely to be pur-sued by the thought, which sometimes comes to the men of the sea themselves, that some-how they live in a region which God has left beyond His control.  Coleridge, in the Rime of the Ancient Mariner, has given immortal expression to the thought of God pursuing His purposes at sea...The man of Patmos...is saying that men's commerce at sea is under the control of God.  They cannot pursue the ways of their merchandising as if God did not exist; or if they do, they will find that they have made a bitter mistake.  The destruction of the ships is a para-ble of the justice of God at work among the men who do business in great waters.”  (P. 429)  What do you think?  Do you agree with this kind of “spiritualizing” interpretation?


�For a meteor or star falling out of heaven, compare Isaiah 14:3-20, where the King of Babylon is described in the following symbolical language: 





		How the oppressing [tyrant] has ceased, ceased the raging!...One who rules


	nations with anger, persecution without restraint...The shadowy world of the dead below 		is excited over you, to greet your coming, awakening [her] powerless ghosts for you, all [who were] bosses on earth...All of them respond, and they say to you:  Also you--you have become weak like us!  Unto us, you have been made similar!  Brought down to death's shadow-land is your pride, the music of your guitars!  Spread beneath you for a bed are [the] maggots, and for your bedspread, worms!  How you have fallen from the heavens, Shining-One, Son of the Dawn [rx;v'_-!B, lleäyhe, heylel ben-shachar, liter-ally “Morning-Star, Son of (the) Dawn” translated into Greek by o` e`wsfo,roj o` prwi. avnate,llwn, “the morning-star, the first one shining”]!  You have been cut down [like a tree] to the earth, [the] one who causes nations to fall prostrate!





And you--you said in your heart, [Into] the heavens, I will go up!  Above the stars


of God, I will exalt my throne!  And I will sit on the assembly-mount, in the far reaches of the north!  I will go up above the heights of the clouds!  I will make myself like God Most High!’  Surely to death's shadow-land you will be brought down, to the far reaches of the pit [of the grave]!  Those who see you will stare wonderingly at you, they will study you carefully, [saying:]  Is this the man who caused the earth to quake?  The one who shook kingdoms?...





	With this biblical usage in mind, in which a fallen tyrant / dictator / king / emperor is compared to a fallen morning-star, we may ask ourselves whether John's vision might not have reference to the fall of a great Roman emperor, with its devastating consequences upon a third part of the world, or even to the fall of the Roman Empire itself.





	Some historicist interpreters hold that “The great star (verse 10) of this vision is Attila, ‘the scourge of God.’  The Romans knew little about the Huns before 440 A.D.  Their emerg-ence was as sudden as a blazing meteor.  Attila assembled his 800,000 men upon the banks of the Danube...They decimated the regions of the Rhine, upper Danube, and Po Rivers...In the Italian Alps, they shed so much blood as to pollute the waters that have their springs there...





	“[However, another historicist interpreter], Matthew Henry...presents two possibilities:  ‘Some take this to be a political star... Others take it to be an ecclesiastical star...[the heretic] 


Pelagius, who proved about this time a falling star, and greatly corrupted the churches of Christ.’”  (Gregg, pp. 160, 162)





	Futurist interpreters Gaebelein and Ironside hold that the great star is symbolic.  “Gae-belein consistently applies these visions to the religio-political realm, seeing the political Anti-christ as occupying center stage, while Ironside understands the fulfillment as applying to the realm of Christendom, with the main personage in view as the Pope...”  (Gregg, p. 161)


�The phrase καὶ ἐπὶ τὰς πηγὰς τäν ὑδάτων, kai epi tas pegas ton hudaton, “and upon the springs of the waters,” is omitted by Alexandrinus.  It may be that the eye of the copyist skipped from the -wn at the end of ποταμäν, potamon, “of rivers,” to the -wn at the end of ὑδάτων, hudaton, “waters,” leaving out the material in between.  Even if the phrase is omitted, it does not change the meaning of Revelation in any substantial way.





	Instead of the salty ocean waters, now the sources of fresh water are struck.  





	Futurist Hal Lindsey holds that this star, like the burning mountain in verse 8, is another thermonuclear weapon, the explosion of which will result in contamination of all fresh water sources upon planet earth.  (The Late Great Planet Earth, p. 133)  But, we may ask, How could a nuclear weapon be aimed at, or strike, only springs and rivers?  And what relevance would this have for the seven churches of Asia, who are being addressed?





	Aune comments that “Since a single star [evidently he is thinking of a meteor] cannot fall on a third of the rivers and springs, this description cannot be construed literally; rather it means that the burning star affected a third part of the rivers and springs.”  (P. 521)  Of 


course, a literal star would be far too large to fall to the earth and only do partial damage–for a star to approach anywhere near the earth would mean its instantaneous total destruction.


�The noun ὁ ῎Αψινθος, ho Apsinthos is here treated as a masculine noun, while the Greek dictionaries normally list it as either a neuter or feminine noun, suggesting that here it is referred to as masculine because it is the name of a star (and the Greek noun avsth,r, aster is masculine).  It means "wormwood," which contains a very bitter substance.  This name is given to any of several aromatic plants of the genus Artemisia, especially to absinthium, which is native to Europe, and which yields a bitter extract used in making absinthe (a green liqueur having a bitter licorice flavor and a high alcoholic content) and in flavoring certain wines.  See Aune’s discussion on pp. 521-22.





	This noun is read simply ῎Αψινθος, Apsinthos (without the article) by a corrector of Sinaiticus, Minuscules 2053, 2329 and some other Greek manuscripts.  It is read without the article, but spelled differently, VAyi,nqion, Apsinthion, by the first writer of Sinaiticus, Minu-scule 2344, a few other Greek manuscripts, the Old Latin manuscript h, the Clementine Latin Vulgate, Tyconius (who died after 390 A.D.) and Beatus of Liebana (8th century A.D.).  This last variant may be treating the noun as an adjective, “wormwood-like.”  The variant readings do not change the meaning of Revelation.


�The noun ἄψινθον, apsinthon, “worm-wood,” is spelled  avyi,nqion, apsinthion by Sinaiticus, Minuscules 1611, 2329, a few other Greek manuscripts, the Latin Vulgate, some of the Old Latin witnesses and the Philoxenian Syriac.  Compare the preceding footnote.  The 


variant spelling makes no difference for the meaning of Revelation, but simply reflects two different ways of spelling the same name in Greek, or a change of the noun into an adjective. 


�Aune comments that “The poisonous effects of absinthe or wormwood are problem-atic since the plant is bitter but not lethal.  The connection between wormwood and poison is probably based on the parallelism in Jeremiah 9:15, ‘Behold, I will feed this people with worm-wood, and give them poisonous water to drink’...Here one would expect the pattern of thirds to continue and that the poisoning of one-third of the waters would result in the deaths of one-third of humanity.”  (P. 522)





	But this is no problem for the interpreter who recognizes the symbolic nature of the Apocalypse, where there is so much bizarre symbolism involved in many of its depictions, and where exact patterns are not followed.





	Preterist interpreter Chilton states that “The name of this fallen star is Wormwood, a term used in the Law and the Prophets to warn Israel of its destruction as a punishment for apostasy (Deuteronomy 29:18 [verse 17 in both Hebrew and Greek; simply describing the bitter nature of apostasy]; Jeremiah 9:15 [the bitter consequences of apostasy]; 23:15 [bitter consequences coming on false prophets]; Lamentations 3:15, 19; Amos 5:7 [the house of Israel has turned justice into bitterness])...By combining these Old Testament allusions...John makes his point:  Israel is apostate, and has become an Egypt; Jerusalem has become a Babylon; and the covenant-breakers will be destroyed, as surely as Egypt and Babylon were destroyed.”  (Gregg, p. 164)  





	We do not agree with Chilton, thinking he is reading too much into these passages.  There is no mention of Israel or Jerusalem in the present context.  What do you think?


�The phrase is ἐκ τäν ὑδάτων, ek ton hudaton, literally “out of the waters.”  The preposition ἐκ, ek is changed to evpi,, epi, “upon,” by Alexandrinus.  It is changed to avpo,, apo, “from,” by Minuscule 1854.  As our translation shows, it is difficult to understand the original text, “they were dying out of the waters,” and this is the source of these two variant readings, “they were dying upon the waters,” and “they were dying from the waters.”  The variant readings simply attempt to clarify a difficult original text, and do not change its meaning.


�Of course, simply because water is "bitter" does not make it "poisonous."  But if water is bitter enough, human beings will be nauseated by its taste, and refuse to drink it, thereby dehydrating, and if this is continued long enough, will result in death.  However, such consider-ations demand logical consistency of highly symbolical visions and dreams, where such is not to be demanded.





	Swete comments that this vision is “The reverse of the miracle at Marah (Exodus 15:23).  Wormwood water is more than once in the Prophets a symbol of suffering, e.g. Jeremiah 9:15; 23:15; compare 4 Esdras 5:9 [‘salt waters shall be found in the sweet’]... Wormwood mixed with water does not kill, but in the Apocalyptic vision the waters are not mixed with wormwood but changed into it...So the rivers and fountains converted into worm-wood are destructive of human life.”  (Pp. 112-13)





	Hough's spiritual interpretation holds that:  “[People] who try to live without God find the very sources of ongoing life contaminated.  When they have turned to wickedness they have tampered with something much more profound and powerful than they have known.”  (P. 429)  


“Rivers and springs have had much to do with the life and the welfare of [humanity].  And these, says the man of Patmos, are subject to the reign of God.”  (P. 430)  





	Should we not agree with Hough here, in terms of "poisoning the springs of life,” which is exactly what moral and political evil does to humanity?


�The phrase ἡ ἡμέρα μὴ φάνῃ τὸ τρίτον αὐτ­ς, he hemera me phane to triton autes, literally, “the day not should it shine the third (part) of it,” is read by Sinaiticus, Alexandrinus, Minuscules 1006, 1611, 1841, 1854, 2053, 2329, some other Greek manuscripts, the Old Latin manuscript gig and the Syriac tradition.  It is changed to read τὸ τρίτον αὐτ­ς μὴ φάνῃ ἡ ἡμέρα, literally “the third (part) of it should not shine the day,” by Uncial Manuscript 046, Minu-scule 2351 and the Majority Text (K).  The Majority Text (A) changes the aorist subjunctive verb φάνῃ, phane to the present subjunctive form fai,nh|, phaine.  The change in word-order, and the different tense of the verb, do not change the meaning of Revelation; but these vari-ants do show the freedom felt by later copyists and translators to make just such minor changes in the original text being copied / translated.





	Aune comments that “The author apparently thinks of the lighted heavenly bodies like torches, which burn out after a certain length of time, or an eclipse, in which the light of the sun or the moon is suddenly, if temporarily, obscured.”  (P. 522)  





	For a biblical background, see Amos 8:9, “On that day, says YHWH God, I will make the sun go down at noon, and darken the earth in broad daylight.”  “That day” is the day of YHWH, on which “the end” has come upon YHWH’s people Israel (see 8:2 in both Hebrew and Greek).


�The preceding divine judgments upon the land, the ocean-water and the sources of fresh water, are followed in this fourth trumpet by divine judgments upon the heavenly bodies, effecting them in such a way as to be detrimental to humanity.  Once again the description has some relationship to the ten plagues that came upon Egypt as depicted in Exodus 7-11, this time referring especially to the ninth plague (Exodus 10:21-29).  Only, in the story of Exodus, the thick darkness covered all of Egypt for three days, while here in Revelation the darkness is only for a third of the day and of the night.





	There is, then, this similarity; however, the description of this fourth trumpet's effect is somewhat strangely and ambiguously worded.  Does John mean that for a third of the day-time the sun was struck, and for a third of the night-time the moon and the stars were struck?  The consequences that follow in the vision from the striking of the heavenly bodies seems to imply such; but this is not exactly what is said.





	Swete comments that “To the apocalyptic plague no time limit is fixed, but it is limited in its extent; only a third of the sun's and moon's disk is obscured, and a third of the stars suffer occultation [‘blocking’].  By this partial eclipse of the lights of heaven a partial darkness would obviously be produced, but not a shortening of the duration of daylight and moonlight and star-light such as the following words...seem to suggest.  There is an inconsistency here which shows the writer's independence of the ordinary laws of thought; he is content to produce a desired effect by heaping up symbolism without regard to the consistency of details.”  (P. 113)  





	Yes, but the author does not use the language of “eclipse” or “blocking” of the light from the heavenly bodies, as does Swete.  Rather, he speaks of a third part of the sun being “struck” ( evplh,gh, eplege), as well as a third part of the moon, and a third part of the stars.  Such language does not make for good science, but makes excellent apocalyptic symbolism!





	Undoubtedly, this is not scientific, but symbolical language.  But what is its intended meaning?





	Futurist Hal Lindsey states that this is the ancient author's way of attempting to describe the reduction of light upon the earth as a result of the large amount of pollution in the air that follows upon the thermonuclear explosions.  (The Late Great Planet Earth, p. 133)  But of course, pollution in the air is a far cry from “striking a third part of the sun, moon and stars.”  





	Instead of thinking of some event 19 or more centuries distant from the author’s time, Aune (whose interpretation is difficult to categorize) suggests that the eruption of Vesuvius caused volcanic ash to fill the air for days, darkening the sun (p. 523).  But again, is this really what the vision depicts?





	Some historicists hold that “The sun, the moon, and the stars represent ‘the political firmament of Rome.’  The conquest of Rome and the end of its imperial rule were accomp-


lished by the Heruli under the command of Odoacer in the year 476.  The last of the western emperors, Romulus-Augustus, was banished, and Odoacer commanded that the name and the office of the Roman emperor of the West should be abolished.”  (Gregg, p. 166)





	Chilton, holding the preterist view, assigns these events to the times of the Jewish War, and states that “The imagery here was long used in the prophets to depict the fall of nations and national rulers (compare Isaiah 13:9-11, 19; 24:19-23; 34:4-5; Ezekiel 32:7-8, 11-12; Joel 2:10, 28-32; Acts 2:16-21).”  (Gregg, p. 166)  We note that Isaiah 13 and Joel 2 are specifically passages about the coming “day of YHWH.”





	The futurist interpreter Ironside interprets the diminishing of the heavenly lights as “a reduction of the light of spiritual perception in the Tribulation.  Gaebelein states that “The sym-bolical meaning of this trumpet judgment is that all authority within the revived Roman empire [where in Revelation is there any real indication of a ‘revived Roman empire?] will be smitten by the hand from above and as a result there will be the most awful moral darkness.”  Wal-voord holds out for a more literal application, stating that it is “an eclipse that extends to a third 


part of the day and a third part of the night,” while Ryrie says “apparently the twenty-four hour cycle will be shortened to a sixteen-hour cycle.”  (Gregg, pp. 167, 169)





	Spiritual interpretation of John’s picturesque language leads to the understanding that the rule of our God includes even the heavenly bodies--sun, moon, and stars.  The picture John draws is “not the natural result of man-made pollution (which might conceivably diminish the light reaching the earth by one-third), for it is a darkening that only affects a portion of each day and night...Wilson writes that ‘It should be obvious that John is painting a picture and not writing a treatise on astronomy!  The darkness prefigures he doom of the ungodly (Isaiah 13:10)’...Wilcock observes: ‘But, the damage is partial (one third), not total; which seems to show that the Trumpets are sounding not doom, but warning.  The majority of mankind is allowed to survive, being shown God’s wrath against sin, and given the chance to repent.’” (Gregg, pp. 167, 169, 171) 





	Beasley-Murray also interprets spiritually, stating that “Admittedly an unusual twist is given to the astronomical data...for one would imagine that the striking of a third of the sun, moon, and stars would result in their light being reduced in intensity by that amount, rather than a reduction of the length of their shining...John wishes to affirm that [human beings] experience darkness in the day and intensified darkness in the night by reason of their sins.  But the Lord is merciful in sparing them light both by day and by night--that they may forsake their moral darkness for life in the unending light of His presence.”  (P. 158)





	Hough similarly comments, “The writer rushes on without any regard for what we would call the realm of scientific fact...The sun and the moon and the stars are used for the purpose of meting out justice to [humanity]...The whole vast universe is one under the government of God.  [Human beings] and stars are both a part of the divine rule.”  (P. 430)





	He adds, “The very stars in their courses fight against bad [people]...If the force of Rome is used against good [people] and for evil [people], the process is reversed when the heavenly forces come into action...The contract between earth and heaven is breaking up.  [Human beings] felt as if they could depend upon the sun and the moon and the shining stars with complete and constant assurance.  But the God who gave [humanity] light by means of the sun, and made the night bright with the moon and the stars, is on the throne.  He has made no contract to give light to bad people. [But is this true?  What about Matthew 6:45 and the promises to Noah in Genesis 8:22?]





	“...But even this process will come slowly.  For God is more interested in the moral transformation than in the destruction of evil [people].  You live in a precarious world, says the 


man of Patmos.  You think the order of nature is safe.  Actually the sun and the moon and all the stars are your foes if you become the foes of God.”  (P. 575)





	What do you think?  Should we take John’s pictures literally?  Are they intended to depict atomic blasts, centuries later?  Or do they reflect the terrifying explosion of Vesuvius, which may have been a recent memory at the time of writing Revelation?  Or should we 


understand them symbolically, as shocking metaphors, warning of coming judgment and salvation in response to the prayers of God’s suffering people?





	We repeat that John’s depictions of wrath coming in the course of history are closely related to the depictions of the “day of YHWH” throughout the Jewish Bible, and also observe that the depictions are just as we would expect from Numbers 12:6-8 / 1 Corinthians 13:9-12, in the nature of enigmatic “riddles,” which have called forth all sorts of divergent interpre-tations.  What do you think?





	Aune notes that “The effects of the fourth trumpet are in some tension with effects of the opening of the sixth seal (6:12-14), where the sun is blackened, the moon turns red, and the stars fall to earth–a scenario that involves virtually complete cosmic destruction.”  (P. 523)  


Yes, but that is no problem for apocalyptic symbolism, in which concern for harmony between symbols, and consistency in representation are of little concern–so that the risen Lord is both the Little Lamb and the Lion of Judah, at the same time.  What do you think?


�It is obvious here how both auditory and visual elements are combined in this vision--compare Revelation 1:2-3 and 6:1.  Aune again comments that “Here the verbs appear prob-lematic, for while John may have seen an eagle flying in midheaven, he obviously could not have heard the eagle flying.  What he purportedly heard, was, of course, the human speech of the eagle.”  (P. 523)  Perhaps in literal, scientifically exact description such a combination would be impossible–but not in apocalyptic vision!  Apocalyptic eagles can talk like human beings!  Compare 4 Ezra 11-12, where the eagle is the Roman Empire, especially 11:7-8, where the eagle speaks; and 4 Baruch 7:15-16 (where an eagle cries out in a loud voice).


�The noun ἀετοØ, aetou, “eagle” (genitive form), is changed to read avgge,lou, agge-lou, “messenger / angel” (genitive form), by the Majority Text (A)–see Revelation 14:6.  We 


think this variant is of the nature of early “commentary” on the original text, and that it does not change the meaning of the original.





�Swete holds that the phrase "one eagle" may point to "the solitary figure projected against the sky."  (P. 113)





	The eagle is described as being in the same location as the sun at noon-day, flying in μεσουρανήματι, mesouranemati, "in heaven’s midst," not near the horizon, but high above the observers, at the sun's zenith, open to observation by all, and at a point from which his voice can be heard by all.  This noun occurs again in Revelation at 14:6 and 19:17.





	In a spiritual interpretation of this flying eagle, Hough states that “The hostile empire had brought woe to Christians.  The hostile universe is to bring woe to the foes of the Chris-tians in all their far-flung, wicked ways.  The conclusive word is spoken not by Rome but by God, and that word is a word of terror to all who have enmeshed themselves in ways of evil.  The eagle was used as an ensign of the Roman army.  In a sense it was the symbol of the Roman power.  But the eagle...in mid-heaven represents the power of God.  It brings a judg-ment beyond the conception of any Roman emperor.  The suffering caused by evil powers is answered by the coming of suffering upon those evil powers themselves.”  (P. 431)  Yes, and we add, in answer to the prayers of God and the Little Lamb’s persecuted people!


�Can an eagle "speak"?  Not literally, but in symbolical visions, many things ordinarily impossible are completely fitting and possible.  We are reminded of the talking serpent in Genesis 3, and of the talking donkey in Numbers 22.





	Hough spiritual interpretation continues:  “There are always plenty of [people] who are ready to declare that goodness represents a lovely world of ideas and ideals, but that the facts are on the side of realistic and selfish [people] who go their way without moral scruples or spir-itual hesitations.  But this is simply not true.  It is the selfish cynics who refuse to face relevant facts.  It is cynicism which offers to [people] a dream-world.  Goodness is not merely an idea.  It is a power.  Rightness is not merely an ideal.  It is an enthroned authority.  And in the very 





world of action goodness has the last word.  It is not only a last word.  It is a terrible word to those who have committed themselves with final decisiveness to an evil allegiance.  





	“...Moral short cuts are the most impractical things in all the world.  In the long run the good facts are always stronger than the bad facts.  Goodness appears as a friend with an outstretched hand.  But if that hand is refused, goodness will appear at last as a moral execu-tioner with a sharp and terrible sword.  At last, the moral law has the facts as well as the values upon its side.  If only [human beings] had eyes to see and ears to hear, there is always 


an eagle in the midst of the sky crying forth these truths which have in them the very safety of our souls.”  (P.576)


�The third οὐαι, ouai, “woe!” is omitted by Minuscule 2329, some other Greek manu-scripts, some manuscripts of the Latin Vulgate and Tyconius (who died after 390 A.D.).  This may be another instance of the eye of copyists and translators skipping from the first instance of the word to the third, overlooking its second occurrence.  The variant reading does not change the meaning of Revelation, but slightly lessens its picturesque emphasis.


	The three-fold "Woe!  Woe!  Woe!" signifies much greater destruction that is coming upon the world due to the divine judgments held in store by the remaining three messengers / angels with their trumpets.  Much suffering has already occurred; now even greater suffering is in store in John's vision!





	Aune comments that “The threefold repetition of the term ‘woe’ is correlated with the sounding of the next three trumpets.  The first woe is specifically enumerated at the conclusion of the fifth trumpet (9:12), and the second woe is similarly enumerated at the conclusion of the sixth trumpet (11:14).  The third woe, however, is not specifically enumerated at the conclu-sion of the seventh trumpet...Since no plague is unleashed by the seventh trumpet (but rather a scene of victory in the heavenly court is presented), the author understands the third ‘woe’ to consist of the judgment of Babylon in 17:1 - 19:8, where the phrase ‘Woe, woe, you great city’ is repeated three times (18:10, 16, 19).”  P. 524)


�The accusative phrase τοὺς κατοικοØντας, tous katoikountas, “those inhabiting,” is read by Sinaiticus, Minuscules 1611, 1854, 2053, 2351 and the Majority Text (K).  It is chang-ed to the dative case toi/j katoikou/sin, tois katoikousin, literally, “to the ones, they dwell,” by Alexandrinus, Minuscules 1006, 1841, 2329 and the Majority Text (A).  The variant reading improves the grammar of the original, and is much easier to read–but thereby reveals its secondary nature.





	See the following passages in Revelation for this phrase, "those who dwell upon the earth":  3:10; 6:10; 8:13; 11:10, 10; 13:8, 12, 14, 14; 17:2 and 8, all of which describe them in a very negative light.  Of course, the set-apart people of God also live upon the earth; but their hearts and lives have been opened up and related to an eternal, heavenly dimension.  Their hopes and concerns and trust are no longer centered on earthly possessions, or in human loyalties and powers--they are already part of the heavenly kingdom, priests of the Little Lamb 





who sits at the right hand of God on the throne of the universe, whose prayers already enter into the divine presence!  See the footnote on Revelation 6:10.


�Literally, "out of..."


�With John's description of the effects of the fourth trumpet, the first series of trumpet-blasts has been completed, as is shown by the interruption of verse 8:13.  Divine judgments have been vividly pictured as coming with great force upon the elements of nature--upon the green earth, upon the ocean-waters, upon the sources of fresh water, and finally upon the heavenly light-bearing bodies--not in complete destruction, but in ways designed to warn hum-anity of the severity of divine wrath and judgment.  But now the intensity and severity of the divine judgments is to be dramatically increased, as will be seen in the material that follows in chapter 9.





	How are we to understand these “three woes”?





	Historicist interpreters hold that “The Western Roman Empire has been destroyed in the Gothic period described under the emblems of the first four trumpets.  The final three trumpets, each referred to as a woe, turn our attention to the Eastern Roman Empire [‘Byz-antium’] and its destruction...The first woe is the Saracens’ conquest of the southern and eastern third of the empire; the second woe is the Turkish conquest of the remaining third in the east; and the third woe is the judgments of the seven bowls, which will be poured out upon the papacy–identified with the French Revolution and its results.”  (Gregg, p. 172)





	The preterist Chilton states that “the prophetic warnings of Israel’s destruction are often couched in terms of eagles descending upon carrion (Deuteronomy 28:49; Jeremiah 4:13; Lamentations 4:19; Hosea 8:1; Habakkuk 1:8; Matthew 24:28).  Indeed, a basic aspect of the covenantal curse is that of being devoured by the birds of the air (Genesis 15:9-12; Deut-eronomy 28:26, 49; Proverbs 30:17; Jeremiah 7:33-34; 16:3-4; 19:7; 34:18-20; Ezekiel 39:17, 20; Revelation 19:17-18)’...Adam Clarke [a historicist] states that ‘These woes are supposed by many learned man to refer to the destruction of Jerusalem: the first woe–the sed-itions among the Jews themselves; the second woe–the besieging of the city by the Romans; the third woe–the taking and the sacking of the city, and burning of the Temple.  This was the greatest of all the woes, as in it the city and Temple were destroyed, and nearly a million men lost their lives.’” (Gregg, p. 172)





	It is frustrating to see the same material applied so differently, and we are led again to remark concerning the “puzzling” nature of Johns’ visions, which is only to be expected in the light of Numbers 12:6-8 / 1 Corinthians 13:9-12.  We also note that many of the passages referred to by Chilton are related to the oft-occurring day of YHWH in history.













































































�Hough comments, "Now the fifth trumpet sounds and we come upon the beginning of the symbolic drama of the divine use of malignant spiritual forces for His own great ends.  Moral evil, which is really a defiance of God, becomes the instrument of God in working out His Own purposes."  (P. 576)  We add, the divine wrath comes in answer to the prayers of God’s faithful people on earth.


�In John's vision, the star has already fallen, and lies upon the earth.  Aune comments that peptwko,ta is “a perfect active participle...John does not say that he actually saw the star 


fall; he says only that he saw the star after it had fallen.  In 9:1b-2a it becomes obvious that the ‘star’ is a supernatural being, i.e., an angel.”  (P. 525)





	Earlier, in 8:10, John’s vision has included a great star, given the name "Wormwood," that was burning like a lamp, and that fell out of heaven upon a third part of the rivers and springs of the earth, causing their waters to become bitter, and resulting in the death of many human beings.  We have suggested there that John's symbolic language recalls the fallen King of Babylon as described in Isaiah 14, with his terrifying, oppressive power.  But the star which John now sees is different--this fallen star is personified, as it is given a key, and is able to use the key in opening the pit of the abyss.  Such bizarre occurrences are possible in apoc-alyptic vision and symbolism!





	The description of the King of Babylon in Isaiah 14 dwells on the fact that the fallen star has been reduced to the grave, to the underworld, to just that shadowy non-existence which Revelation 9 refers to as "the pit of the abyss."  The King of Babylon, says Isaiah 14, is noth-ing other than a little human being who absurdly claimed for himself divine titles and honors.  But the fact is, says Isaiah, this pitiful human king of Babylon has been brought down to the grave, to the depths of the pit, where all such self-styled demigods ultimately find themselves.





	With this biblical background in mind, it is possible that John's vision is intended to mean that someone very similar to the fallen king of Babylon has returned--in the form of the Roman emperor--who makes just such haughty divine claims for himself, and who opens up the pit of the abyss, to let the blinding smoke of human oppression and self-worship devastate the earth, but who is destined for just such an end as the King of Babylon experienced, while God's people will enter into their blessed rest!  But is this a valid interpretation?





	Historicist interpreters hold that the star fallen from heaven is a picture of “Mohammed [who was] of princely pedigree, but the previous generation of his family had lost rule.”  (Gregg, p. 174)





	According to preterist interpreters, “The star fallen (verse 1) clearly is not a literal star... As David S. Clark points out: ‘This indicates that some personality was represented by that star.  It may have been some angel, or some minister of religion, like the high priest [of the Jerusalem temple], or some body of religious teachers that spread unbelief, heresies, false principles that wrecked man’s morals and the safety of society.”  (Gregg, p. 174)





	The futurists, “Ryrie, Walvoord, and Morris, who preferred a literal interpretation of the burning ‘mountain’ and the falling ‘star’ in the second and third trumpets, agree that the fallen star in this chapter ‘seems to refer to a person rather than a literal star or meteor’ (Walvoord).  Lindsey, for the first time up to this point, does not see an object that falls from heaven as a 


nuclear bomb.  These writers believe this star to be ‘none other than Satan himself’ (Wal-voord, Lindsey).”  (Gregg, pp. 175, 177)


�The noun key, klei,j, kleis) occurs in the following places in Revelation: 





	1:18 “I hold the keys of death and of the underworld!” Jeremias comments on this statement:  "Possessing the keys of death and Hades, Christ has the power to open the doors of the world of the dead and to summon the dead to resurrection."  (Theological Dictionary of the New Testament III, pp. 746-47)  “These are the words of Him Who is set-apart and true, Who holds the key of David.  What He opens no one can shut, and what He shuts no one can open.”  





	3:7, the Risen Lord “holds the key of David.”  Compare Isaiah 22:22, where these words are spoken concerning Eliakim, who will take the place of the self-serving Shebna, as a responsible steward in charge of the House of David.  "The meaning of the description is that Christ has unlimited sovereignty over the future world.  He alone controls grace and judgment.  He decides irrevocably whether a person will have access to the salvation of the last age or whether it will be withheld from him."  (Jeremias, Ibid., 749)]





	9:1, “The key of the pit of the abyss was given to him [to the fallen star].”  In the ancient world, the grave or underworld was thought of as having gates that barred exit from their realm.  That this fallen star is given such a key means that it holds the same power as that of the risen Lord Jesus (1:18).  Only here, that power is used to punish the earth with the terrible denizens of the underworld that are let loose from the abyss...





	20:1-3, “I saw a messenger / angel coming down out of heaven, having the key to the abyss and holding in his hand a great chain.  He seized the dragon, that ancient serp-ent, who is the devil, or satan, and bound him for a thousand years.  He threw him into the abyss, and locked and sealed it over him, to keep him from deceiving the nations anymore until the thousand years were ended.”





	Who is meant by this powerful one who can seize and bind the serpent / devil / sat-an for a thousand years, locking and sealing him in the "underworld"?  In the imagery of Revelation, there can be no mistaking that this is part of John's varying symbolism for Jesus, Who is meant in 1:18.





	Should we think, then, that John means to describe a “coming” of the risen Lord Jesus, to inflict divine judgment in history on evil-doers?  See our treatment of Revelation 20:1-3.  Is this another symbolic description of the Rider on the white horse, trampling the 





vintage of the grapes of wrath (compare Revelation 19:11-16)?  We think this is the most probable understanding.





	At the very least, John would have the reader understand that the risen Lord Jesus is responsible for this star that has fallen from heaven, if not identified with it; and should this fallen star represent a Roman emperor who unleashes all sorts of evils upon human history, still it is only doing what the risen Lord has allowed it to do (since He alone has the “power of the keys”!


�The noun φρέαρ, phrear occurs in Revelation only here in chapter 9, in verse 1 once, and then three times in verse 2.  It is the same noun that is used for Jacob's "well" in John 4:11 and 12, and for the "pit" or "well" into which an ox might fall (Luke 14:5).  The noun occurs oftentimes in the LXX, with reference to wells dug by the ancient Patriarchs such as Abraham and Isaac–wells or “plastered pits” which, having become no longer able to hold water, became the earliest “prisons.”  It is this usage which forms the background for John’s references here in Revelation.


�The genitive singular noun ἀβύσσου, abussou, which has been transliterated into English as "abyss," means "depth," or "underworld."  It is a synonym of "hades," and means the underworld, characterized as a place of imprisonment.  The noun occurs in Revelation at 9:1 (here), 2, 11; 11:7; 17:8; 20:1 and 3.





	As Aune notes, “In Revelation the beast ascends from the abyss (11:7; 17:8) and it is also the abode of Satan (20:1-3), of the angel of the abyss, Abaddon or Apollyon (9:11), and of demons (9:1-10).”  (P. 526)  The noun “abyss” is used in the Greek translation of the Heb-rew Bible for the “deeps” of the ocean, but also as a parallel for Sheol, the grave, and “the pit” (see Ezekiel 31:14-17).





	Here again, we must be careful in our understanding of the biblical text.  Does John mean that some place on planet-earth there is a literal opening that leads down into the underworld, where the innermost beings of wicked people are being tormented (as so vividly described in Dante’s Inferno and in Milton’s Paradise Lost), and from which, if the door is unlocked and opened, hideous, grasshopper-engendering smoke will emerge to pollute earth’s skies?  Do petroleum engineers need to fear drilling into such a place?





	Such a literalistic reading of this kind of language found in a book filled with puzzling, enigmatic, bizarre symbolism, quickly leads to all sorts of grotesque and illusory beliefs.  It is much better to understand this language in terms of Near-Eastern mythological symbolism, as Beasley-Murray has noted:





	“The term bottomless pit, or abyss, originally denoted the chaos of waters which covered the earth, and which were confined not only by the shores but below the earth [compare Psalm 33:7, tiqei.j evn qhsauroi/j avbu,ssouj, ‘placing abysses in treasure-boxes’].


In the near-eastern creation-myth the chaos waters are personified by Tiamat, the dragon-like monster and enemy of God, and this link in thought between the ‘deep’ and evil persisted in many forms (e.g., the dragon continues to remain in the deep, Isaiah 27:1; Amos 9:3).  It was, therefore, natural in the development of ideas about the spiritual world for the term to denote the place where demons and fallen angels are kept...”  (P. 160)





	We think that this kind of language is clearly symbolical in nature, and should not be taken literally, as if it were a scientific report on the interior structure of planet-earth.  What do you think?  If such language is not taken literally, is it therefore meaningless?





	Our answer is, Not at all.  It is part of the large symbolic picture that John paints with words–to describe the terrifying evil that confronts the struggling church at the close of the first century, and that can be applied to the struggling, witnessing church in every century, and to assure believers not only in the first century, but whenever Revelation is being read, of the ultimate triumph over evil, regardless of its fearsome reality.


�The language implies that what was done by the fallen star in being given the key of the pit of the abyss was done by divine permission.  If the risen Lord Jesus holds the keys of death and of the underworld (1:18), this would include the “pit” and the “abyss.”  This implies that the fallen star is given the key to the abyss by the risen Lord Jesus–or, that here again we have highly symbolic language, used to describe the mission and work of Jesus Himself.  





	Swete comments that “This power...is exercised only by divine permission...and behind it is the omnipotent hand which controls both the visible and the invisible order.”  (P. 115)


�The phrase καὶ ἤνοιξεν τὸ φρέαρ τ­ς ἀβύσσου, kai enoiksen to phrear tes abus-sou, “and it opened the pit of the abyss,” is omitted by Sinaiticus, Minuscules 1611, 2053, the Majority Text (K), some manuscripts of the Latin Vulgate, the Philoxenian Syriac, some manu-scripts of the Sahidic Coptic and the Bohairic Coptic.  We think this omission is another inst-ance in which the eye of an early copyist (Sinaiticus) skipped from the kai,, kai with which this phrase begins to the kai,, kai of the phrase that immediately follows, accidentally omitting the material in between, an omission that has been repeated in the later copyists and translators.  The following phrase implies that the pit of the abyss has been opened, because smoke begins to pour from it.  The omission does not change the meaning of Revelation, but loses one of its most picturesque elements, that of a heavenly star taking a key and opening up the pit of the abyss!


	For the “pit,” see 2 Esdras 7:36.


�The noun kapno,j, kapnos, “smoke,” is omitted by Uncial Manuscript 0207.  We see no reason for this omission, and consider it simply a copyist’s mistake.  This noun occurs only once outside of Revelation in the Greek New Testament, at Acts 2:19.  But in Revelation it occurs some twelve times:  8:4; 9:2, 2, 2, 3, 17, 18; 14:11; 15:8; 18:9, 18 and 19:3.


�The feminine singular genitive adjective μεγάλης, megales, “(of a) great” (which modifies ka,minoj, kaminos, “oven,” a feminine noun in spite of its -os ending), is changed to read  kaiome,nhj, kaiomenes, “(of) one burning,” by Minuscule 2351, the Majority Text (K) and the Harclean Syriac (with markings to indicate the reading was not found in the exemplar being copied / translated).  It is changed to read mega,lhj kaiome,nhj, megales kaiomenes, literally “(of a) great burning one,” a combination of the first two readings, by Minuscule 2053, the Old Latin manuscript gig and the Philoxenian Syriac.  The variant readings do not change the meaning of Revelation, but attempt to make the original more graphic.


�The 3rd person singular aorist passive verb ἐσκοτώθη, eskotothe, “became dark,” or “was darkened,” from skoto,w, skotoo,  is read by Alexandrinus, Uncial Manuscript 0207, Min-uscules 1006, 1841 and a few other Greek manuscripts.  It is changed to evskoti,sqh, eskot-isthe, “was darkened,” from skoti,zw, skotizo, by Sinaiticus and the Majority Text.  These two Greek verbs are synonyms.  The variant reading does not change the meaning of Revelation at all, but simply substitutes a better known synonym for the less well known verb.


�Literally, "out of..."


�The smoke which rises up from the pit of the abyss to darken the sun is foreboding in its appearance, but no explanation is given of what this symbolism means, until what follows--it is the source of a great grasshopper invasion!  Shirley Jackson Case suggested that perhaps this symbolism is rooted in the thought of an active volcano, with its mysterious crater leading down to the fiery underworld.  (The Revelation of John, pp. 279-80)  





	Aune notes that “Locust plagues reportedly could darken the sky and obliterate the sun (Philo, Life of Moses 1.123).  The eruption of Vesuvius in A.D. 79...resulted in the obliteration of the sun for several days.”  (P. 527)  But apocalyptic imagery does not need literal occur-rences such as volcanic eruptions for its validation.  Perhaps such occurrences lie in the back-ground of John’s description, but it is not dependent upon them for its truth or impact.





	Compare in biblical literature, Genesis 19:28 (for the smoke of divine judgment and destruction) and Exodus 19:18 (for the smoke of divine revelation).





	Hough comments that “Revelation is very daring.  It sees God not only as the King of heaven and earth, of stars and men, but it sees him as the Master of all those evil forces which, with all their malignant hatred of good, must unwillingly become the instruments of the divine will.  There is nothing good or evil in the universe which escapes the will of God... Whatever dark forces exist, he declares, are under the complete control of God.  He holds the key of the shaft of the bottomless pit.  Even the deep and dark and unanalyzed sources of fear and terror have no power to erupt and overthrow God.  They are completely under his control.  Indeed it is only those who have given themselves to evil whom they can harm.  (Pp. 431-32) We think that Hough’s comment is a good example of how apocalyptic imagery can be taken seriously without being taken literally.  What do you think?





�A classic case of the eye of the copyist skipping from the first appearance of a word to its second appearance, and leaving out the material in between, occurs here.  The phrase ἐκ τοØ καπνοØ τοØ φρέατος. καὶ, ek tou kapnou tou phreatos, kai, “out of the smoke of the pit, and” is omitted by the first writer of Sinaiticus, the Old Latin manuscript h (see) and a few manuscripts of the Latin Vulgate (see).  Here, the eye of the copyist has skipped from the first appearance of ek tou kapnou to its second occurrence, leaving out the material between the two phrases.  Before we criticize the copyist for this, we need to attempt to copy a book like 


Revelation by hand!  It is far more difficult to do successfully than we might think!  The omis-sion does not change the meaning of Revelation.


�We have remarked earlier how the Exodus story of the Ten Plagues is closely rela-ted to the sounding of the seven trumpets of Revelation 8-9.  Here, we are again reminded of those Ten Plagues--this time the eighth plague, as described in Exodus 10:12-20.  But there is another biblical story of an invasion of grasshoppers, found in Joel 1:2-2:11, which likewise can be seen as illustrative of what John is depicting, and which is describing the torments that come in history when the day of YHWH comes.





	Hendricksen comments that “These locusts, unbelievably terrible in their destructive power, are a fit symbol of the far more terrible and destructive hellish locusts which [John] is about to picture.  Under the symbolism of a locust plague John describes the powers and influences of hell operating in the hearts and lives of wicked [people].”  (P. 121)  See the Visions of Hermas, 4.1.6, where Hermas sees fiery locusts that came out the mouth of a great beast.





	Hough comments, “Out of this great cloud emerge monstrous locusts.  They are free from their prison, but they are under the complete and constant mastery of God.”  (P. 576)





	“To nearly all historicist commentators, the locusts (verse 3) represent the Saracens (Muslim Arabs) and their campaigns against the Eastern Roman [Byzantine] Empire from about 612 to 763.  The king (verse 11) that is over them is Mohammed...These locusts, quite unlike the natural locust, were commanded by their king not to harm the grass of the earth, or any green thing (verse 4).  A striking parallel appears in Mohammed’s instruction in the Koran:  ‘Destroy no palm trees, nor any fields of corn, cut down no fruit trees...





	“Mohammed adopted the policy of making converts by the sword in 612, from which time the Muslim Arabs began to attack the eastern churches and seek to forcibly convert Europe from Christianity to Islam.  Their ravages were checked by their defeat at Tours by Charles Martel, in 732.  In the year 763, the Muslims ceased from their policy of aggression and moved their capital to Baghdad on the Tigris.  Thus ‘from the time that Mohammed began to propagate his imposture, A.D. 612, to the building of Baghdad, when they ceased from their ravages, A.D. 763, are just 150 years.’





	“Matthew Henry takes an entirely different approach...He sees the star fallen from heaven (verse 1) as Boniface, the third bishop of Rome, who assumed the title of universal bishop.  Having forfeited the ‘keys of the kingdom of heaven,’ he now has the keys of hell, to unleash damnable doctrines and deception upon the church.  This damage is spiritual, not physical...





	“Mention might be made at this point of the Roman Catholic interpretation of Belarmine and other Catholic writers, who identify the locusts with the Lutherans of the Reformation.  In this view, Luther himself, who defected from the papal church, is the fallen star of the vision.”  (Gregg, pp. 174, 176 and 178)





	The preterist interpretation, represented by David Chilton, holds that “The Jews in the Last days (A.D. 66-70) had literally become demonized [that is, the locusts are to be under-stood as demons]...Its horrifying final stages [as described in] the pages of Josephus’ The Jewish War, [describe] the loss of all ability to reason, the frenzied mobs attacking one ano-ther, the deluded multitudes following the most transparently false prophets, the crazed and desperate chase after food, the mass murders, executions and suicides, the fathers slaught-ering their own families and the mothers eating their own children...”  (Gregg, pp. 174, 176)





	Futurists such as “Walvoord, Ryrie, Gaebelein, Tenney, Morris, and others identify the bottomless pit as the abode or prison house of demons.  Therefore, they understand the locusts as demonic hordes released against the unrepentant sinners in the Tribulation period... Mounce concurs:  ‘There can be no specific answer to the question of exactly who or what is symbolized by the plague of locusts.  All we know for sure [are we really able to ‘know for sure’ in our interpretation of John’s visions?] is that in the period immediately before the end the wicked will be subjected to a time of unexpected demonic torment... 





	“Kuyper [also a futurist]...sees the locust hordes as symbolizing the terrible military power which, when the antichrist appears, will arrogate dominion to itself over all the earth’... Moorehead also understands the locusts to be an invading army, identifying this horde with that of Gog in Ezekiel 38.  He believes Russia will have a key part in this invasion, accomp-anied by swarms of other nationalities, animated by a satanic spirit and filled with demonic fury...





	“Though Lindsey’s initial comments suggest that he is expecting actual creatures just as described, he mentions (with apparent approval) this idea of modern warfare and military power as a possible alternative:  ‘I have a Christian friend who was a Green Beret in Viet Nam.  When he first read this chapter he said, I know what those are!  I’ve seen hundreds of them in Viet Nam.  They’re Cobra helicopters!...A Cobra helicopter does fit the composite description very well.  They also make the sound of ‘many chariots.’  My friend believes that the means of torment will be a kind of nerve gas sprayed from its tail.”  (Gregg, pp. 177, 179, 181 and 183)





	Once again we note that this wide array of divergent interpretations is a good indication of the truth that the prophetic vision is filled with enigmas, is “seen through a mirror darkly,” as is taught in Numbers 12 and 1 Corinthians 13.  And believers should take warning that no matter how strong our faith, we do not have a clear view of future events!  Rather, the view we are given by apocalyptic vision is enigmatic and confusing, and dogmatism is completely out of place!


�The dative feminine plural pronoun, αὐταÃς, autais, “to them” (i.e., the locusts, a  fem-inine plural noun), is read by Alexandrinus, Uncial Manuscript 0207 and the Majority Text.  It is replaced by the masculine plural dative pronoun auvtoi/j, autois, “to them,” by Sinaiticus, Unci-al Manuscript 046, Minuscule 2329 and a few other Greek manuscripts.  Evidently there was 


disagreement among the Greek copyists as to the gender of the locusts!  The variant reading does not change the meaning of Revelation.





	On this matter of authority (evxousi,a, eksousia) that is given and exercised, see Reve-lation 2:26; 6:8; 9:3, 3, 10, 19; 11:6, 6; 12:10; 13:2, 4, 5, 7, 12; 14:18; 16:9; 17:12, 13; 18:1; 20:6 and 22:14.  According to the Bible, absolute authority belongs to God alone; but God displays His authority in various ways.  God gives authority to the forces of destruction; even the most evil force receives its power to act from God--certainly not apart from God's power.





	Werner Foerster states that: “Power ‘is given’ to Satan.  For the final mystery is not the power of evil itself.  It is the fact that the power of evil, which is radically hostile to God, may be exercised as such and yet be encompassed by the divine overruling...Even the rule of Antichrist does not take place apart from the will of God.”  (Theological Dictionary of the New Testament II, pp. 567-68)  What do you think?  Do you agree with Foerster?





	Aune comments that “There is a repeated effort to compare these demonic locusts with scorpions (see 9:5, 10)...What [their ‘authority’] obviously means [is] the ‘respect’ and the lee-way people and animals give to scorpions because they fear their venomous sting, which is extremely painful and sometimes lethal.  The ‘authority’ scorpions have, then, is the inherent ability to intimidate and tyrannize and, in the case of demonic locusts, to terrorize.  According to 2 Chronicles 7:13, it is God Who has the power to command locusts to devour the land.”  (P. 527)


�We may well ask ourselves, "From where does the sting of a scorpion (or of a bee, or hornet, or rattlesnake, or ‘death’) come?"  The only answer acceptable to the believer in one God ("Radical Monotheism") is that the scorpion receives its sting (or, "authority," or "power") from its Creator, from God!





	We have held (see the footnotes on Revelation 6:4 and 8) that the Roman persecutors were given their authority to take the lives of confessing Christians by God, and that both death and the underworld receive their authority from the same divine source.  This is John’s way of saying that tragedy and evil are painful realities which the people of God must face in history; but at the same time, they can know these are not the ultimate powers--the absolute authority belongs to God alone, and these evil forces that hurt and destroy are only "allowed" 


to exist for a little while, and then will be overthrown or withdrawn by their Creator, when their purpose has been served.





	The danger of scorpions is mentioned a number of times in biblical literature as an expression for extreme pain and suffering:  see Deuteronomy 8:15; 1 Kings 12:11, 14; 2 Chronicles 10:11, 14; Ezekiel 2:6; Luke 10:19; 11:12, and Revelation 9:3 (here) and 10.


�Here again the dative plural feminine pronoun αὐταÃς, autais, “to them,” is read by Alexandrinus and the Majority Text.  It is replaced by the masculine plural dative pronoun, 


auvtoi/j, autois, “to them,” by Sinaiticus, Uncial Manuscript 046, Minuscule 2329 and a few other Greek manuscripts.


�The 3rd person plural future verb ἀδικήσουσιν, adikesousin, “they will (not) harm,” is read by Alexandrinus, Minuscules 2329, 2351 and a few other Greek manuscripts.  It is chang-ed to the subjunctive form adikh,swsin, adikesosin, “they should (not) harm,” by Sinaiticus, Uncial Manuscript 0207 and the Majority Text.  The variant reading does not change the meaning of Revelation, but simply reflects a difference of opinion on the part of copyists as to which tense–future or subjunctive–is the most fitting in such a statement–a source of a large number of variants in the textual tradition of the Greek New Testament.


�Aune holds that “The protection of the grass of the earth...is inconsistent with 8:7, where all the grass was burned up.”  (P. 538)  Yes, but apocalyptic imagery is notoriously inconsistent, and is not intended to have logical consistency in its depictions!


�The coordinating conjunction ouvde,, oude, “nor,” is changed here (and in its next occurrence) to the synonym mhde,, mede, by Uncial Manuscript 0207, Minuscules 1854, 2329 and a few other Greek manuscripts.  The variant reading does not change the meaning of Revelation, but is simply a matter of “taste” in writing being expressed by later copyists who do not feel themselves bound to an exact, word for word copying of the original text.


�"But," we may object, "these are the very objects that grasshoppers attack and thrive on"–just look at the descriptions of the grasshopper invasions in Exodus and Joel: “...They devoured all that was left after the hail--everything growing in the fields and the fruit on the trees.  Nothing green remained on tree or plant in all the land of Egypt.”  (Exodus 10:15)  “It has laid waste my vines and ruined my fig trees.  It has stripped off their bark and thrown it away, leaving their branches white...The vine is dried up and the fig tree is withered; the pomegranate, the palm and the apple tree--all the trees of the field--are dried up...”  (Joel 1:7, 12) See also Deuteronomy 28:38, 42; 1 Kings 8:37; 2 Chronicles 6:28; 7:13; Psalms 78:46; 105:34-35; Amos 4:9; 7:2; Nahum 3:15.





	The point is that John's grasshoppers are not to be understood as literal grasshoppers; rather, this is symbolic language.  These grasshoppers come from the smoke of the abyss, the underworld; they do not attack the green vegetation of the earth, but people!  Such a thing is not true of literal grasshoppers / locusts; but it is true of the grasshoppers / locusts of apoca-lyptic symbolism!


�The phrase τοØ θεου, tou theou, literally “of the God,” is omitted by the Majority Text (A) and by a few manuscripts of the Latin Vulgate.  The omission does not change the meaning of Revelation, but makes it less clear, opening up the possibility that some other 








“seal” might be meant.  However, in the context of chapter 7, there can be no doubt that it is the “seal of God” that is meant.


�For this matter of the sealing of the people of God on their foreheads, see Revela-tion 7:1-8, where it is made clear that “the purpose of sealing is that of protection” (Aune, p. 530).  Swete comments, “The power to hurt...is to be exerted only upon...those whose fore-heads have not been marked by the seal of God (7:3ff.).  As Israel in Egypt escaped the 


plagues which punished their neighbors, so the new Israel is exempted from the attack of the locusts of the Abyss.”  (P. 116)  See Ezekiel 9:3-8, and Psalms of Solomon 15:4-9.





	Ironically, John's vision pictures these monstrous creatures of the underworld as being used by God to bring judgment upon the enemies of God's people.  We should understand this as saying that while Rome with her provincial governors and soldiers may put the followers of Jesus to death by the sword and by fire, they and their leaders are letting loose a force in which all the demonic forces of the abyss will finally destroy them, themselves!  And this same symbolism can be applied throughout the centuries of Christian history, as the various demon-ic forces of Genghis Khan, or Adolph Hitler, or the Islamic Jihadists, or the Christian Crusad-ers, are let loose on their campaigns of terror, which ultimately will be self-destructive!  What do you think?


�These abysmal, terror-engendering creatures do not act upon their own authority, but are under divine control (as difficult as that is to conceive, especially when we ourselves are within their evil grasp!).  John emphasizes this point again and again, until we are convinced that this is, in fact, a central theme of chapters 8 and 9!  The God to Whom our prayers are directed is none other than the God Who exercises authority over, and controls all the evil forces in history!  This is “the impotence of persecuting power”!





	As Aune notes, “In 8:3-5, a series of statements is made using passive verbs (verse 3, evdo,qh, ‘was given’; verse 4, evrre,qh, ‘were instructed’; verse 5, edoqh, ‘was given’).  These 


verbs are in the passive of divine activity, which is a circumlocution used for avoiding the direct mention of the activity of God...”  (P. 527)


�The passive future verb βασανισθήσονται, basanisthesontai, “they will be torment-ed,” is changed to the subjunctive form basanisqw/sin, basanisthosin, “they should (or ‘might’) be tormented,” by Minuscules 1006, 1611, 1841, 2351 and the Majority Text (K).





	The noun basanismo,j, basanismos means "tormenting," or "torture."  For occurrences of this noun and related words in Revelation, see 9:5, 5; 11:10; 12:2; 14:10, 11; 18:7, 10, 15 and 20:10.  The original basano,j, basanos was a "touch-stone" that was used in testing coins made of silver or gold, to determine whether or not they were genuine.





	In Biblical Theology, the trials and sufferings that the people of God are called to endure, serve such a role–that of “testing" or "proving" the genuineness of faith.  But these words are also used in the sense "torture," or "the rack," in which punishment is used as a means for testing and proving.  John sees these terrifying experiences as "testings" for those who endure them, proving what kind of people they really are.  These sufferings can and should call them to turn to God, and acknowledge their need for divine help; but if they are not responded to in such a manner, they will still serve--only, simply as "torment" or "punishment."





	Swete comments that “The wound inflicted by the scorpion is not usually fatal, but it causes exquisite pain; and this is the point of resemblance between the scorpion and the 


apocalyptic locusts; it was no part of their mission to kill, but rather to inflict suffering worse than death.”  (P. 116)


�Why for "five months"?  Swete answers, “This limit of time has been supposed to be a reminiscence of the 150 days of the flood (Genesis 7:24) or to refer to the duration of locust life [Aune notes that ‘The five-month period may reflect the life cycle of the locust; they are hatched in the spring, and die at the end of summer,” p. 530].  But the number five is frequent-ly used without any apparent purpose beyond that of giving definiteness to a picture...”  (P. 117)  Compare Revelation 9:10.





	Hendricksen states, "Yet--glory be to God--the duration of their destructive work has been definitely determined by God's permissive decree:  five months, no longer."  Then he adds, "So many explanations of these 'five months' have been given that we think it best to say no more than this."  (P.121)  Why are there so many differing explanations?  We insist that this is because of the nature of the prophetic vision–see Numbers 12 and 1 Corinthians 13!


�The 3rd person plural future verb, ζητήσουσιν, zetesousin, “they will seek (death),” is changed to the present indicative zhtou/sin, zetousin, “they are seeking (death),” by Alexand-rinus (probably), the Majority Text (K) and the Bohairic Coptic.  The change in tense does not change the meaning of Revelation, but changes the picture from a future seeking to a present seeking.  This change in tenses fits in with an interpretation that sees such suffering as both a present and a future reality.


�The future tense verb εὑρήσουσιν, heuresousin, “they will (not) find (it, i.e., death),” is changed to the subjunctive form eu`,rwsin, heurosin, “they might (not) find (it, i.e., death),” by Alexandrinus, Minuscules 1006, 1841, 1854, 2053, 2344 and the Majority Text (A).  It is changed to another subjunctive form eu`rh,swsin, heuresousin, “they might (not) find (it, i.e., death),” by Minuscule 1 and some other Greek manuscripts.  See the preceding footnote for a similar exchange of subjunctive form for the form found in the original text.


�The present active tense φεύγει, pheugei,”it flees,” is changed to the future tense, feu,xetai, pheuksetai, “it will flee,” by Minuscules 1854, 2329, 2351, the Majority Text (K), the Latin Vulgate, some of the Old Latin witnesses and the Bohairic Coptic.  Here again, the vari-ant reading does not change the meaning of Revelation, but exchanges a present fleeing for a future fleeing, and in line with this kind of variant reading, we should interpret in terms of present events along with similar future events.


�The phrase ὁ θάνατος ἀπ̓ αὐτäν, ho thanatos ap’ auton, literally “the death from them,” is changed to read ἀπ̓ αὐτäν ὁ θάνατος, literally, “from them the death,” by the Maj-ority Text (K).  The change in word-order does not change the meaning of Revelation at all.





	Compare the following passages from the Jewish Bible: “Why is light given to those in misery, and life to the bitter of soul, to those who long for death that does not come, who search for it more than for hidden treasure, who are filled with gladness and rejoice when they reach the grave?”  (Job 3:20-22)  “Wherever I banish them, all the survivors of this evil nation will prefer death to life, declares my Lord YHWH!”  (Jeremiah 8:3)





	Aune notes that “The desirability of death is discussed in Plato, Apology 40c, and some Greek writers (using a theme from consolation literature) refer to death as preferable to the troubles and suffering of life.”  (P. 531)





	Beasley-Murray mentions that this theme of preferring death to life finds many parallels in ancient non-Christian literature.  But he agrees with Henry Alford that an even more helpful parallel is to be found in Philippians 1:23-25a, "where death is welcomed in prospect, not as an escape, but for the riches of fellowship with Christ which it brings, but where nonetheless life is embraced for the opportunities of service it provides."  This passage states: “I am torn between the two [living and dying]:  I desire to depart and be with (the) Christ, which is better by far; but it is more necessary for you that I remain in the body.  Convinced of this, I know that I will remain...”


�The neuter plural adjective ὅμοια, homoia, “like,” is read by Uncial Manuscript 0207, the Majority Text, the Latin Vulgate and a few Old Latin witnesses.  It is changed to the masc-uline plural adjective o`,moioi, homoioi, “like,” by Sinaiticus and Minuscule 2344.  It is changed to the neuter plural noun o`moiw,mata, homoiomata, “likenesses” (the same as the earlier noun in the first phrase of this verse) by Alexandrinus and a few other Greek manuscripts.  It is changed to the neuter singular noun o`moi,wma, homoioma, “likeness,” by Minuscule 2351 and Tyconius (who died after 390 A.D.).  It seems obvious from this great variety of readings that there must have been some problem in the primitive text of Revelation, and that later copyists and translators have resolved the problem as seemed best to them.  However, the variant readings do not change the meaning of Revelation.


�Beasley-Murray states that "The description of the locusts reads like a verbal picture, besides which Picasso pales."  (P. 162)  Indeed, it does--and John's vision reveals its author as more of a surrealist artist than Picasso himself!  The word surrealism is used to describe a literary and artistic movement launched in 1924 by the French poet Andre Breton (1896-1966), proclaiming the radical transformation of all existing social, scientific, and philosophical values through the total liberation of the unconscious.  John's literary visions give just such free play to the imagination, but with the goal of radical transformation into the Kingdom of God!





	The comparison of grasshoppers with horses is based on the fact that a grasshopper's head does look remarkably like a horse's head.  Joel has already made this comparison, 


including the imagery of galloping into war:  "They have the appearance of horses; they gallop along like cavalry."  (2:5)  





	Aune notes that “Horses are specifically compared to ‘bristling locusts’ in Jeremiah 51:27; implicit is the comparison of a large cavalry and a locust plague.  An invading enemy 


could devastate the crops and livestock and could therefore readily be compared to a plague of locusts (Judges 6:5; 7:12).”  (P. 531)


�Swete comments that "So far the picture might have been that of an ordinary swarm of locusts:  the next two features are peculiar to the locusts of the Abyss.  (1)  They are crown-ed like conquerors...(2)  Their faces are strangely human, suggesting the intelligence and cap-acity of [human beings]; their long hair resembles that of women..."  (P. 118)


�The plural noun used here is στέφανοι, stephanoi, "wreaths," the kind of "crowns" that were placed upon the head of victors in athletic contests.  But John's description warns that what he saw was only ὡς, hos, “like” wreaths--that is, his words should not be taken liter-ally, but only as approximations.  Earlier, John has stated that their likenesses "were similar to horses..."  In the continuing lines he states that the crowns were "like gold," their faces were "like human faces," their hair "like women's hair," their teeth "like those of lions," their breast-plates "like iron breastplates," their sound "like the sound of chariots with many horses, run-ning into war" and their tails "like scorpions."  Thus John's own way of describing the vision warns against any literal, exact, “photographic” understanding of the language.





	Homer Hailey notes that “This is the only place in Revelation where the victory crown (stephanos) is used of any other than Christ and the saints...The victory of wickedness is only an imitation of the genuine.”  (Gregg, p. 183)


�The phrase ὅμοιοι χρυσè, homoioi chruso, “ones like gold,” is changed to the one word cru,soi, chrusoi, “gold ones,” by Uncial Manuscript 0207 and the Majority Text (K).  It is changed to read cru,soi o`,moioi χρυσè, chrusoi homoioi chruso, “golden ones, ones like gold” by Minuscule 2351.  The variant readings do not change the meaning of Revelation.  These victors' wreaths or crowns are not like the normal ones, made of green leaves, but they appear "like gold" in John's vision.





	Aune comments that “The mention of gold wreaths is a simile that may imply that the demon-locust horde is invincible.”  (P. 532)


�It has been suggested that John has reference to the long "antennae" of locusts or grasshoppers, which have some similarity to women's long hair. 





	Aune states that “This probably means that their hair was long and possibly disheveled.  Disheveled hair had several meanings in the Old Testament:  (1) as a sign of uncleanness for people with leprosy (Leviticus 13:45), (2) as a sign of mourning (Leviticus 10:6; 21:10), and (3) as part of the sacrificial protocol for a woman accused of adultery (Numbers 5:18)... Parth-


ian warriors wore their hair long...and many interpreters have understood the demonic locust army as mytho-poetic imagery for the Parthian threat.”  (P. 532)





	Historicist interpreters such as Eliott and Barnes “present reasons why the description of the locusts (verse 7) provides a particularly apt symbol of the Islamic hordes.  Midianite Arab hordes are likened, as to their numbers, to locusts invading (Judges 6:5).  Islamic tradi-tion speaks of locusts having dropped into the hands of Mohammed, bearing on their wings this inscription: ‘We are the army of the Great God’...Their traditional turbans can be seen as crowns (verse 7).  The description of having faces of men (verse 7) and hair like women’s hair (verse 8) is seen as a reference to their bearded, long-haired heads...The breastplates of iron (verse 9) were literal.  The Saracens had iron coats of mail.  The Koran says: ‘God has given you coats of mail to defend you in your wars.’  The stings in their tails (verse 10) may refer to the fact that the Saracens were known to be adept at fighting rearward over the tails of their horses.”  (Gregg, pp. 182, 184)





	Preterist interpreters interpret the locusts as being “a portrayal of armies of demons that afflicted the whole society of the Jews during their conflicts with the Romans...The description is perhaps mingled with some features of the demonized zealots who made life so miserable for their fellow Jews during the siege [and]...who gave themselves up to effeminate practices, plaiting their hair and putting on women’s clothes...”  (Gregg, pp. 182, 184)





	Once again we ask, “Why this great difference in interpretation of John’s prophetic vision?”  “Is it because interpreters are dishonest, that they are ‘false teachers,’ purposely trying to lead people astray?  We think not.  We think these differences in interpretation arise from the nature of the “prophetic vision”–see Numbers 12:6-8 and 1 Corinthians 13:9-12.  In fact, this is exactly what we should expect from such material!  It is capable of being interpreted in sharply differing ways–but that does not make it meaningless.  It calls for all the 





skills we can muster in interpretation, and at the same time warns against dogmatism in interpretation!


�That is, these grasshoppers, instead of being harmless to humans (as are normal grasshoppers), appear to be ferocious, able to bite and destroy with their teeth.  Aune com-ments that “Like the teeth of a lion” is a “proverbial expression for something irresistibly and fatally destructive (Ben Sirach 21:2 [‘Flee from sin as from a snake; for if you approach sin, it will bite you’]; compare Job 4:10).  This is an allusion to Joel 1:6...In Psalm 57:4 the psalmist compares his enemies with man-eating lions with teeth like spears and arrows...[However,] the 


mention of teeth like lions apparently has nothing to do with how the demonic locusts harm people, which they explicitly are said to do with the scorpion-like tails.”  (Pp. 532-33)


�The phrase ὡς θώρακας, hos thorakas, “like (iron) breastplates,” is omitted by Unci-al Manuscript 0207, Minuscules 1006, 1611, a few other Greek manuscripts and the Old Latin manuscript gig.  The omission does not change the meaning of Revelation, but is an attempt by these later copyists and this translator to eliminate unnecessary words from the text.  But the omission does eliminate another indication by the original author that his vision is only symbolic in nature, and not to be taken literally.





	Swete comments that "The scaly backs and flanks of the insects resembled coats of mail."  (P. 118)  Wearing iron-plated armor indicates that these strange, ferocious grasshop-pers would be able to resist any effort to meet them with force, or resist their onslaught.  





	Aune states that “Since Revelation 9:7 compares locusts with horses, ‘the protective armor...of the warhorse could be the meaning of the phrase in Revelation 9:9, ‘breastplates like breastplates of iron.’  In ancient warfare [the horses going into battle] were heavily armor-ed...(both horse and rider) particularly favored by the Parthians, whose archers and armored cavalry caused the disastrous defeat of the Romans under Crassus at Carrhae in Mesopot-amia in 54 B.C.”  (P. 533)


�John's vivid language appeals to the ear; think of the helpless foot-soldiers who heard the rumbling sounds of horse-drawn chariots, irresistibly galloping to the attack against their defenseless positions.  In the Jewish Bible, compare such passages as Judges 5:22; 2 Kings 7:6-7 and Jeremiah 47:3.  Aune states that “Joel 2:4-9 compares a swarm of locusts with a marauding army, and it is clear that John modeled 9:7-10 on this passage.”  (P. 533)


�The accusative plural feminine adjective ὁμοίας, homoias, “ones like,” is changed to the dative plural masculine adjective o`moi,oij, homoiois, “to ones like,” by Sinaiticus, Alexand-rinus and a few other Greek manuscripts, making the adjective agree with the noun “scorpi-ons” that follows, instead of with the noun “tails” (feminine accusative plural) that precedes.  We think that this is simply a mistake on the part of these copyists.


�Strangely, the grasshoppers look like scorpions, with their flexible tails, on the end of which is their poisonous stings (κέντρα, kentra).  This Greek noun is used for the "goad" with which oxen are guided and forced to work; it is used as well for the "sting" of a bee, or of other insects.  Aune notes that “Most versions of the locust plague of Exodus 10:12-20 mention only the power of the locusts to destroy vegetation...though according to Wisdom of Solomon 16:9 people were slain by the bites of the locusts and flies.”  (P. 533)


�The phrase καὶ ἐν ταÃς οὐραÃς αὐτäν ἡ ἐξουσία αὐτäν, kai en tais ourais auton he eksousia auton, literally, “and in the tails of theirs the authority of theirs,” is read by P47, Sinaiticus, Alexandrinus, P, Uncial Manuscript 0207 (see), Minuscules 1006, 1611, 1841, 2053, 2344 (see), 2351 (see) and a few other Greek manuscripts.  It is changed to read kai. evn tai/j ourai/j auvtw/n evxousi,an ev,cousin tou/, literally “and in the tails of theirs, authority they have to...” by Minuscule 2329 (see), the Majority Text (K) and the Harclean Syriac.  The vari-ant reading does not change the meaning of Revelation, but is the attempt by these copyists to enhance the original text which is comparatively more difficult to read.


�Compare Revelation 9:5.  Hendricksen asked concerning the entire picture of the locust hordes, “...Can you conceive of a more frightful and horrible and true picture of the op-eration of the powers of darkness in the souls of the wicked during this present age?”  (P. 122)





	Hal Lindsey holds that this description of the grasshopper army could easily be taken as a description of Cobra helicopters such as those used in Viet-Nam.  The "torment" will result 


from the use of a nerve-gas sprayed from the tail of those helicopters!  (The Late Great Planet Earth, p. 139)  See footnote 931.


�The conjunction kai,, kai, “and,” is interpolated into the original text at the beginning of this verse by P, Minuscules 1854, 2351, some other Greek manuscripts, the entire Latin tradition, the Philoxenian Syriac and the Harclean Syriac (with markings to indicate the con-junction was not found in the exemplar being copied / translated).  The interpolation does not change the meaning of Revelation.


�The third person plural present indicative verb ἔχουσιν, echousin, “they have,” is changed to the feminine plural present participle ev,cousai, echousai, “ones having,” by the Majority Text (K) and by Tyconius (who died after 390 A.D.).  The variant reading does not change the meaning of Revelation.


�Before the accusative singular noun βασιλέα, basilea, “a king,” the definite accusa-tive singular article to,n, ton, “the,” is interpolated into the original text by Sinaiticus and Uncial Manuscript 0207.  This may be simply the reflection of the differing convictions among Greek writers across the centuries as to whether or not the definite article should be used before nouns and names.  Its interpolation does not change the meaning of Revelation.





	Many commentators have noted that Proverbs 30:27 states that "the grasshoppers have no king."  Maybe so with earthly grasshoppers, but it is definitely not the case with these grasshoppers out of the abyss!  Apocalyptic grasshoppers are not the same as ordinary grasshoppers!  When you see a movie like Alfred Hitchcock’s “The Birds,” how do you interpret its meaning?  Do you understand it to mean ordinary, sea-gulls and crows?  Is it not an example of the “surreal” and “apocalyptic vision”?  How do you think we should understand and interpret apocalyptic visions such as these in Revelation 8-9?


�The phrase ὄνομα αὐτè, onoma auto, literally “a name to him,” is changed to the phrase w-| ov,noma auvtw|/, ho onoma auto, “to whom a name (to him),” by P47, Sinaiticus, Minu-scule 2344, a few other Greek manuscripts, the Latin Vulgate and a few of the Old Latin wit-nesses.  The variant reading is simply another way of saying the same thing in Greek, and does not change the meaning of Revelation.


�The Hebrew name !wDob;a], abaddon, “Destruction,” “Ruin,” is taken up in the Greek text by ̓Αβαδδὼν, Abaddon.  The name is changed to Battw,n, Batton by P47 and Minu-scule 2053 (see).  It is changed to Ab(b)a(a)d(d)w,n, Ab(b)a(a)d(d)on, evidently attempting to make the Hebrew word into the two words “Father” and “Lord,” by the Majority Text (K).  The variant spellings, we think, reveal first a copyist who had no idea of what the Hebrew name was, and secondly, some copyists who knew some Hebrew, and wanted to speculate as to the meaning of the name, changing it from “Destruction” to “Father Lord,” in spite of John’s imme-diate explanation concerning the name’s meaning.


�The phrase ὄνομα ἔχει, onoma echei, “a name he has,” is changed to the reverse order, ἔχει ὄνομα, “he has a name,” by P47, Sinaiticus, Minuscule 2344, a few other Greek manuscripts and the Old Latin manuscript gig.  This is simply an attempt by later copyists and this translator to enhance the original text by improving its word order.  We agree with the variant, but think this indicates its secondary nature.


�In Greek, ̓Απολλύων, Apolluon means "Destroyer."  This is the Greek translation of the Hebrew !wDob;a], Abaddon, "Destruction," "Ruin."  John's vision sees a "king" who rules over this ferocious, destructive horde of grasshoppers--his name is "Destroyer," and "Destruc-tion."  Who does John mean by this terrifying vision?





	Rist mentions how some saw in this a reference to the Roman Emperor Augustus, who considered himself under the protection of Apollo, even calling himself Apollo's son.  (P. 434)  





	Beasley-Murray identifies this "King of the Grasshopper Hordes" with the Roman Emp-eror: “Not only did the cult of Apollo use the symbol of the locust (along with the mouse and the lizard), but more importantly both Caligula and Nero aped the deity of Apollo, and Domitian gave himself out to be an incarnation of Apollo.  If John had this in view, his last word about the fifth trumpet was a master stroke of irony:  the destructive host of hell had as its king the emperor of Rome!”  (Pp. 162-63)





	Aune holds “It is possible that an allusion to Nero is intended, for Nero, identified with Belial [i.e., the devil] in some early Jewish literature, claimed a special relationship to Apollo...





	“Commodian, a late third century Christian poet, used the name Apollyon for the king of the Goths who had crossed the Danube and whose invasion had stopped the persecution of Christians by the emperor Decius.”  (P. 535)





	Hough comments that "We are now in the midst of a brilliant piece of mythological sym-bolism...The power of imagination is pressed to the limit to describe these loathsome creat-ures of hate and malice.  There is no tendency here to describe evil as a sort of confused and bewildered good.  You would not try to have a peace congress with the locusts.  You would not try by refined methods of appeasement to win them over to your side.  They are the very essence of malignant malice moving out on a career of destruction."  (P. 423)  





	And, according to John, their malignant malice is being used by God to destroy the opponents and persecutors of the Christians–that’s the “Impotence of Persecuting Power”!  These are not so much the enemies of the Christians–these are ultimately the destroyers of the persecutors!


�The opening phrase of this verse, ΄Η οὐαὶ ἡ μία, He ouai he mia, literally “the woe, the first (Aune translates by ‘disaster’, p. 482) one,” is changed to read οὐαὶ μία, ouai mia, literally “woe one,” by the first writer of Sinaiticus.  It is read οὐαὶ ἡ μία, ouai he mia, literally “woe, the one,” by P47, a corrector of Sinaiticus, Minuscule 2053 (see), and a few other Greek manuscripts.  The variant readings do not change the meaning of Revelation, but are attempts by later copyists to shorten a somewhat wordy phrase.


�Aune comments that “‘The first disaster has occurred; behold, two more disasters will follow.’  This passage reminds the reader of the three ‘woes’ or ‘disasters’ announced earlier by the eagle in 8:13 and anticipates the parallel announcement of the accomplishment of the second woe and the imminent anticipation of the third woe in 11:14 (the accomplishment of the third woe is never mentioned in Revelation).  There is, however, a striking difference bet-ween this passage (and 11:14) and 8:13.  In 8:13 there is no indication that the interjection of mourning, ouvai,, is synonymous with a noun such as plhgh,, ‘plague,’ ‘misfortune.’” (P. 536)


�Aune translates by “twice more a disaster” (p. 482).


�The phrase ἔρχεται ἔτι, erchetai eti, literally “it is coming still,” is changed to read simply ev,rcontai, erchontai, “they are coming,” by the first writer of Uncial Manuscript 046 (in a different order–see), the Majority Text (A) and Tyconius (who died after 390 A.D.).  It is changed to ev,rcontai ev,ti,erchontai eti, “they are coming still,” by a corrector of Sinaiticus, a corrector of Uncial Manuscript 046, Uncial Manuscript 0207, Minuscules 2053, 2329 (see), 2344, a few other Greek manuscripts, the Latin Vulgate, a few of the Old Latin witnesses and the Sahidic Coptic.  The variant readings do not change the meaning of Revelation, but attempt to correct a grammatical error in the original.


�How are we to understand this sentence?  Who is the speaker?  Is this the comment of John, the author of Revelation himself?  Or should we understand this as another state-ment of the eagle flying in mid-heaven of 8:13?





	Beasley-Murray comments, “The first woe is passed, and the second one now comes... Its severity is such that both the first woe and the first four trumpets may be viewed as its pre-lude.  Yet despite its fearful nature, the theme of restraint in judgment that [people] may come to repentance, which is apparent in the previous trumpet scenes, recurs here also.  Behm [describes this] as ‘a last, but admittedly vain appeal for repentance to mankind sunk in heath-enism.’"  (P. 163)


�The phrase beginning at the close of the last verse, μετὰ ταØτα. Καὶ, meta tauta.  Kai, “after these things.  And...” is read by Alexandrinus, Minuscules 1611, 1841, the Majority Text (A), the Latin Vulgate, some of the Old Latin witnesses, the Harclean Syriac and Cyprian (who died 258 A.D.).  It is changed to read meta. tau/ta kai,, meta tauta kai, “After these things also...” by Uncial Manuscript 046 (in a different order, see), Minuscules 1006, 1854, 2329, 2351 and the Majority Text (K).  It is read  meta. tau/ta de. kai,, meta tauta de kai, “Then after these things also...” by Uncial Manuscript 0207.  It is read simply meta. tau/ta, meta tauta, “after these things” (without the conjunction kai) by P47, Sinaiticus, Minuscule 2344, a few other Greek manuscripts, the Philoxenian Syriac, the Sahidic Coptic and some manuscripts of the Bohairic Coptic.  Only the conjunction kai, “and,” is read by Minuscule 2053 (in some editions) and Primasius (who died about 567 A.D.).  We think the textual evidence indicates a problem in the primitive text, which has been dealt with by later copyists and translators in their individual ways–without changing the meaning of Revelation.


�The phrase μίαν ἐκ τäν τεσσάρων κεράτων, mian ek ton tessaron keraton, “one out of the four horns (Aune translates by ‘corners,’ p. 482), is read by the Majority Text, the Clem-entine Latin Vulgate and the Philoxenian Syriac.  It is changed to read μίαν ἐκ τäν κεράτων, “one out of the horns,” by P47, a corrector of Sinaiticus (see), Alexandrinus, Uncial Manuscript 0207, Minuscules 1611, 2053, 2344, a few other Greek manuscripts, the Latin Vulgate, a few of the Old Latin witnesses, the Harclean Syriac and the Coptic tradition.  The entire phrase is omitted by the first writer of Sinaiticus.  The variant readings do not really change the meaning of Revelation, but the omission of the phrase altogether eliminates part of John’s colorful scenery.


�Aune translates by “the golden altar of incense” (p. 482), though nothing is said in the text about incense at this point.


�Whose voice is this that John hears?  Swete suggested that it might be that of the messenger / angel whom he had seen standing over (or beside) the golden altar, or that the voice might represent the prayers of the martyred innermost beings underneath the altar.  But, however we may answer this question, the overall sense is clear.  The united voice or prayer of the people of God has been heard in heaven, and has resulted in the judgments visited upon the earth in the symbolism of the trumpets.


�The masculine accusative singular present active participle λέγοντα, legonta, “say-ing” (translated by Aune as ‘announcing,’ p. 482) is changed to the feminine accusative sing-ular present participle le,gousan, legousan, “saying,” by P47, Uncial Manuscript 0207, Minu-scules 1611, 2053 and the Majority Text (A).  It is changed to the genitive singular form of the feminine active participle legou,shj, legouses, “saying,” by a corrector of Sinaiticus.  It is changed to the masculine singular genitive active participle le,gontoj, legontos, by Minus-cules 1006, 1841, 1854, 2329, 2351 and the Majority Text (K).  We think that there has been a problem in the primitive text, and later copyists have dealt with the problem in their individual ways, depending upon what they understood the participle to be related to–the feminine sing-ular accusative noun fwnh,n, phonen, “voice,” or the masculine singular nominative noun av,ggeloj, aggelos, “messenger / angel.”  We do not understand what the masculine accusa-tive participle is related to.  However, with all of these variant readings, still the meaning of Revelation, which is ambiguous at this point, is hardly changed at all.


�The dative ordinal numeral ἕκτῳ, hekto, “to (the) sixth,” is omitted by Alexandrinus and Uncial Manuscript 0207.  The omission does not change the meaning of Revelation, but makes its statement a little less exact.


�The cardinal numeral τέσσαρας, tessaras, “four,” is omitted by P47.  Here again, the omission makes John’s statement somewhat less exact, but hardly changes its meaning.


�We have previously seen a group of four messengers / angels at 7:1; here another group of four messengers / angels appears.


�These four messengers / angels have a quite different task from the previously seen four messengers / angels.  The first four stood upon the four corners of the earth, "holding fast the four winds of the earth, so that wind should not blow upon the earth, nor upon the sea, nor upon any tree."  But these four messengers / angels are pictured as having been bound at the edge of the Euphrates River, awaiting their release which would result in the death of a third of humanity.





	But why at the River Euphrates?  Swete answers:  “The Euphrates was on the east ‘the ideal limit’ of the land of Israel...Beyond it lay the great heathen kingdoms of the east, Baby-lonia on the east bank of the river, the Assyrian Empire further to the northeast.  An invasion of Israel by these nations is likened to an overflow of the [Euphrates] in Isaiah 8:7...It is possible that [John] had in mind the unknown and at the time greatly dreaded resources of the Parthian Empire.”  (P. 121)





	Just as Israel had constantly and justifiably feared the ravaging armies of the Assyrians and the Babylonians that came out of the east, crossing over the Euphrates to conquer their land, so the Roman Empire in the first century lived in fear of similar enemies in the east--the Parthians, with whom they entered into treaty, but who still posed a danger to their eastern flank.





	“[Parthia] was part of the Persian empire conquered by Alexander the Great.  In the middle of the 3rd century B.C. Arsaces led the Parthians in revolt against their Seleucid (Mac-edonian) rulers, and his successors eventually extended their empire from the Euphrates to the Indus River.  Their exclusive use of cavalry-bowmen made them a formidable enemy, as the Romans discovered to their cost.  In the 1st century AD the Parthians changed their capital from Ecbatana [in western Iran] to Ctesiphon [in Iraq, southeast of Baghdad] and sought to revive the Iranian elements of their civilization at the expense of the Greek.”  (Illustrated Bible Dictionary III, p. 1156)





	According to Josephus, Agrippa spoke to the Jewish revolutionaries discouraging them from revolt against the Romans (the revolt which would end in the destruction of Jerusalem in 70 A.D,), with the following words: “What allies then do you expect for this war?  Will you recruit them from the uninhabited wilds?  For in the habitable world all are Romans--unless, maybe, the hopes of some of you soar beyond the Euphrates and you count on obtaining aid from your kinsmen in Adiabene [the dynasty of Adiabene, a region east of the Tigris on the Parthian frontier, where many Jewish converts lived].  But they will not, for any frivolous pre-text, let themselves be embroiled in so serious a war, and, if they did contemplate such folly, the Parthian would not permit it; for he is careful to maintain the truce with the Romans...”  (The Jewish War, II, 388)





	In the Jewish Bible, see such passages as the following:  Isaiah 5:26-30; Jeremiah 1:14-19; 6:22-23; Ezekiel 38-39; Joel 3:9-21 and Zechariah 14:2, in which large and devast-ating armies from the area to the north and northeast of Israel are described, and their devast-ation of Israel is predicted, following which YHWH will destroy them.


�The phrase καὶ ἡμέραν, kai hemeran, “and day,” is changed to read kai. eivj th.n h`me,ran, “and for (or ‘into’) the day,” by Minuscule 2351 and the Majority Text (K).  The phrase is omitted by Sinaiticus and a few other Greek manuscripts.  The first variant is an attempt by 


later copyists to enhance the original text with additional words; we see no reason for the omission.  The variant readings do not change the meaning of Revelation.


�This statement does not enable any calculation of dates; indeed that is not its intent-ion.  What it affirms is that God is in control of human history, and that nothing happens apart from divine guidance and providence.  John wants his readers to know that divine purposes are being fulfilled, and are in control of the terrifying events of their history--and that therefore they do not need to be afraid.





	Hendricksen comments that “They are evil angels here.  They relish the idea of plung-ing mankind into war.  Yet they can do nothing unless God permits.  And--let us never forget it! --in finally permitting them to be released God uses war as a voice of warning for the wicked (9:20).  Thus, war also is included in God's decree, its very hour and day and month and year having been determined.”  (P. 122)





	Hough comments that “In a way the whole passage is a study in the direction of the proper kind of fear...The ultimate facts of life are moral facts having to do with the rule of God.  They are not political facts having to do with any far-flung government among men.  The tyr-ants of our own time become insignificant seen against the background of the justice of God... The vision of the destruction let loose by the righteousness of God dwarfs the thought of any selfish human purposes among [people] or states.”  (Pp. 435-36)





	“[John's] great insistence is clear:  God is seated in full power upon an unshared throne.  He is the ultimate master of all forces.  He is the ultimate master of all spirits, good and evil.  He imprisons the spirits who might work in devastating fashion against His will.  And when He releases them, it is only to carry out His own design of moral judgment.  They have no power 


to hurt anything except according to His will.  They appear in full panoply of terror.  But it is a terror under the complete command of God.





	“Over against the sovereignty of Rome he puts the sovereignty of God.  At its worst... Rome is the very incarnation of the spirit of evil.  God is the living presence of eternal good.  No earthly power can stand against the reign of God.  And no spiritual evil in high places or in low places has any capacity to withstand the will of the Almighty Ruler of the universe.  This sense that the God of all goodness is securely seated upon the throne of the universe is the very basic conviction of the Christian religion.  Life itself seems to contradict it, but it must be held if existence itself is not to fall into utter moral chaos.  Those for whom the man of Patmos wrote lived in such a time.  So the vision of the good God in absolute control of the universe is as important as anything to be found in the whole book.”  (P. 577)


�Following the conjunction ἵνα, hina, “in order that,” the negative particle mh,, “not,” is interpolated into the original text by Sinaiticus.  This variant reading changes the meaning of 


Revelation–instead of the messengers / angels’ being sent to kill the third part of human beings, they are sent so that the third part of human beings may not be killed.  This is probably the case of a copyist who just can’t imagine heavenly messengers / angels being sent on such a mission of “capital punishment.”  This is another instance of the principle, “If you don’t agree with what the text says, change it!”


�Swete comments that "If the fifth trumpet brought torture, the sixth brings death.  But again the destruction is partial only; two-thirds remain unscathed...”  (P. 122)


�The genitive adjective ἱππικοØ, hippikou, means literally “pertaining to a horseman,” and here, in the genitive, means “of cavalry.”  There is a variant reading for this word–the Maj-rity Text reads the genitive i`,ppou, hippou, “of horse,” which, combined with στρατευμάτων, strateumaton, “of armies,” would mean “of horse-armies,” or “mounted armies.”  The variant reading does not change the meaning of Revelation, but only gives another way of saying the same thing.


�Aune translates by “soldiers, or cavalry” (p. 482).


�The numeral δισμυριάδες μυριάδων, dismuriades muriadon, literally “double myriads,” i.e., twenty thousands, “of myriads,” i.e., twenty thousands times ten thousands, a countless great number for the ancient readers, is read by Alexandrinus, Minuscules 2344, 2351, the Majority Text (A), a few manuscripts of the Sahidic Coptic, Cyprian (who died 258 A.D.) and Beatus of Liebana (8th century A.D.).  Aune translates by “twice ten thousand times ten thousand” (p. 482).  A variant reading μυριάδες μυριάδων, muriades muriadon, “ten thousands of ten thousands,” i.e., “ten million,” is found in Minuscules 1006, 1611, 1841, 1854 (see), 2053, 2329, the Majority Text (K), a few manuscripts of the Sahidic Coptic and Tyconius (who died after 390 A.D.).  Another variant, du,o muria,dej muria,dwn( duo muriades muria-don, “two ten thousands of ten thousands,” “twenty million,” is read by P47 and the Bohairic Coptic.  The reading du,o muria,dwn muria,daj, duo muriadon muriadas, “two ten thousands (times?) ten thousands,” is read by Sinaiticus.  It is obvious that the later copyists and transla-tors had trouble with this huge number, and sought to interpret the unusual number δισμυριά- δες, dismuriades as meaning  du,o muria,dej, duo muriades.





	Dισμυριάδες μυριάδων, dismuriades muriadon, literally is “double myriads of myri-ads,” i.e., twenty thousands of ten thousands.  Both of these nouns are in the plural, and together mean literally at least twenty thousand times ten thousand, i.e., at least two hundred million, and because both sums are in the plural, perhaps implies far more than that--an unprecedented, unimaginably large striking force, the number of which demands symbolical understanding.  For other biblical usage of extremely large numbers see Genesis 24:60, χιλιάδας μυριάδων, chiliadas muriadon, “thousands of myriads,” or “thousands of ten thousands,” i.e., at least ten million; Numbers 10:35 (the same number); Psalm 68:17 (in the LXX, 67:18), μυριοπλάσιον χιλιάδες, murioplasion chiliades, “ten-thousand fold thousands,” i.e., at least ten million; and Daniel 7:10, χίλιαι χιλιάδες...καὶ μύριαι μυριάδες, chiliai chiliades...kai muriai muriades, “thousands of thousands” (i.e., a million), “and ten thousands of ten thousands” (i.e., a hundred million), more than a hundred and ten million servants around the divine Throne.  But this number in Revelation 9:16 exceeds them all, and 


is, we believe, the largest number given in the entire Bible.  In the words of Caird, this unimaginable host is "an army straight from the jaws of hell."  But still it serves God!





	Futurist Hal Lindsey, in The Late Great Planet Earth interprets this passage as warn-ing that 200 million Red Chinese soldiers, accompanied by other eastern allies were going to invade Palestine.  He states that the armed militia of China had been estimated at just such a large number, and that as he wrote, for the first time in history, there was an Oriental power that could actually fulfill what John has prophesied!  (P. 140)





	Walvoord in like manner states, "Swete, if living today, would no doubt be astounded to read in Time (May 21, 1965) that Red China alone claims to have a man-and-woman militia of 200,000,000, exactly the figure of Revelation 9:16 (p. 166),” insisting that never before in history has there been a population large enough to supply such an astoundingly large army!





	But Newport quotes former General William K. Harrison to the effect that an army of 200 million soldiers could not be conscripted, supplied, and moved from China to Israel with-


out totally disrupting all of their society's needs and capabilities.  All of the Allied and Axis forces combined at their peak in World War II numbered only about 70 million!  (P. 210)  Such


considerations are rooted in a mistaken literalism that simply cannot do justice to the symbol-ical nature of Revelation!  And along these lines, we wonder how 200 million soldiers could all be gathered in the Valley of Armageddon–a physical impossibility!





	Futurist Ray Stedman “takes the view that it ‘would be virtually impossible for any one nation–or even a coalition of nations such as NATO–to field such a vast army.’  Using the Gulf War of 1991 for a comparison, he points out that the combined troops of the thirty-nation United Nations coalition only amounted to about one million persons in uniform.  The former Soviet Union had the largest army in the world, numbering about three million men, followed by China with 2.3 million and India with 1.1 million...All the armies in the world must be invol-ved in a battle that employs two hundred million troops.”  (Gregg, p. 193)





	Aune comments that “This cavalry of two hundred million riders appears to be a demonic rather than a human army.  Huge armies of destroying angels (though not this large) are twice mentioned in the Babylonian Talmud [Shabbath 88a, Pesachim 112b].”  (P. 539)





	Historicist interpreters hold that “The term two hundred million (verse 16) can be translated ‘two myriad myriads,’ which can refer to an indefinite number.  Eliott says that the Turks and Tartars had the custom of using the term myriads in the numbering of their troops.  Gibbon writes of ‘the myriads of the Turkish horses overspreading the Greek frontier.”  (Gregg, p. 190)





	Preterist interpreters hold that “the number given, two hundred million...is not to be pressed as a literal calculation.  David Clark writes: ‘Now it is not certain whether this great army represented confederates of Rome that came from the east and assisted Rome in this Jewish war, or whether it has a general reference to the Roman armies only...But the vision 





portended war; and war in such gigantic proportions as to overwhelm completely the Jewish state...





	“Chilton points out that ‘this army is the fulfillment of all the warnings in the law and the prophets of an avenging horde sent to punish the Covenant-breakers.’  In Deuteronomy 28 Moses warned Israel that violating their covenantal relationship with God would bring great curses upon them (many of the specific details correspond to those in Revelation).  The final curse, given in Deuteronomy 28:49-68, would be an overwhelming and devastating invasion of foreign armies, who would drive them out of their land and leave them dispersed among all nations.


�It is such an astoundingly large number, that John realizes his readers will ask, "How could you ever have counted such a massive army?"  In order to answer that question before 


it arises, John affirms that he heard the number--perhaps implying that the voice of the eagle which he had previously heard gave him that information.


�The comparative adverb οὕτως, houtos, “in this manner,” is omitted by Minuscule 2329, a few other Greek manuscripts, the Harclean Syriac, and Primasius (who died about 567 A.D.).  The omission does not change the meaning of Revelation.


�The preposition ἐπ̓, ep’, ”upon,” is changed to the word evpa,nw, epano, “above,” or “over” by P47 and Sinaiticus.  This variant reading may imply that the riders of the horses were “hovering over” them, rather than actually riding upon their backs.  But it may also simply be 


intended as a synonym for the original preposition.  The variant reading does not change the meaning of Revelation.


�John's language is unclear.  Does he mean that the riders upon the horses had such breast-plates, or that the horses wore them?  However we may answer this question, Beasley-


Murray's comment is that "It was indeed a feature of Parthian cavalry that both riders and horses carried bright plate-armor."  (P. 165)


�The color of the breast-plates suggests fire and brimstone, as in the destruction of Sodom and Gomorrah (Genesis 18-19 especially 19:24, 28; compare also 2 Peter 2:6 and Jude 7).  Swete comments that "The defensive armor of the warriors seemed to consist of fire."  (P. 123)  Aune notes that “The colors of the breastplates of the cavalry soldiers (red, 


blue, and yellow) are correlated with the fire, smoke, and sulfur that proceed from the mouths of their mounts.”  (P. 539)





	Futurist Walvoord holds that “Whether these are symbols or the best description John can give of modern warfare, this is an awesome picture of an almost irresistible military force destroying all that opposes it.’  Hal Lindsey goes further into detail on these points:  ‘All of these things are a part of a thermonuclear war:  smoke represents the immense clouds of radioactive fallout and debris, while brimstone is simply melted earth and building materials.”  (Gregg, p. 195)





	Spiritual interpreters hold that “the vision depicts oft-recurring phenomena...Plummer writes that this judgment represents ‘the spiritual evils which afflict the ungodly in this life... Such punishment is a foretaste of hell, as seems to be foreshadowed in the ‘fire and smoke and brimstone’ of verses 17, 18...Carpenter writes that ‘the aim of the plague is to exhibit the death-working power of false thoughts, false customs, false beliefs, and to rouse men to for-sake the false worships, worldliness, and self-indulgence into which they had fallen...





	“Hendriksen points out that ‘these are not ordinary horses.  They clearly symbolize war engines and war tools of every description.’  Certainly war is one of those recurring phenom-ena in history which Scripture indicates God uses to punish civilizations and warn all men of the universality of death and the need to repent...The general meaning of these trumpets is clear.  Throughout the entire period...our exalted Lord...will again and again punish the perse-cutors of the church by inflicting upon them disasters in every sphere of life...





	“Albertus Pieters writes, ‘I do not take much interest in locating them here or there in history, for it seems to me I know them.  Have we not twice, in 1914-1918 and again in 1939-1945 seen the bottomless pit opened, and the heavens darkened by swarms of evil things that issued from it?  Has not the thunder of two hundred million hellish horsemen shaken the earth in our own time?’”  (Gregg, pp. 193, 195, 197)


�Compare 9:8.  The ferocious nature of lions is important for John's vision of this murderous host.


�Swete comments that “The horses in the vision seemed to unite the majestic mien of the lion with the swiftness of their own kind.  Like their riders they were armed with fire, smoke, and brimstone; but while these formed the [breast-plates] of the horsemen, they proceeded from the lion-like jaws of the horses, which thus seemed to "breathe threatening and slaugh-ter" (Acts 9:1).  (P. 123)  Compare Job 41:10-11 and Habakkuk 1:8-10.  Swete thinks that perhaps the hordes of Parthian soldiers on horseback were in the mind of John as he des-cribes this vision.





	Aune comments that these monsters are “a combination of three creatures, with the body of a horse, the head of a lion, and the tail of snake heads.  The closest approximation to such a creature in antiquity is probably the Chimaera slain by the hero Bellerophon with the aid of Pegasus as described in Greek and Roman mythology.  The Chimaera is consistently described as having the head of a lion, the tail of a dragon or serpent, and the body of a goat belching fire...The similarity to the monster horses of 9:17-19 is sufficiently close to suggest 


that the widely distributed depictions of the Chimaera may have served as a model for these trimorphic [‘triple-formed’] monsters.”  (Pp. 539-40)


	Historicist interpreters hold that “The third of mankind (verse 15) upon whom this woe falls is the eastern third, or Grecian portion of what had been the Roman Empire.  This was the Byzantine Empire, with its capital at Constantinople...





	“The Turkmans conquered Baghdad, the capital of the Saracen empire, in 1055, and converted to the Islamic religion.  Persia and India being subjugated, it would have seemed natural for the Turks to expand west across the Euphrates.  ‘Yet for a long time they had now been inactive, and it would seem they had been bound or restrained by some mighty power from moving in their conquests to the West’ (Barnes)...





	“Under Togrul’s son Alp Arslan and his successor Malek Shah, the Turks crossed the Euphrates and made assaults upon the Byzantine Empire...Almost four hundred years later, in 1453, the Turks–by this time known as the Ottoman Empire–conquered Constantinople, bring-ing to an end the last vestige of the Roman Empire in the east.”  (Gregg, p. 186)





	Preterists hold that “It is probable that the figurative language of this vision refers to the Roman armies or their confederates, following upon the demonic ‘locust’ invasions that came upon the apostates of Israel...Jay Adams [states that] ‘It was across the Euphrates that Israel’s conquerors had previously come–Assyria, Babylon, Medo-Persia.  Moreover, there were places at this very time where Roman armies were stationed along the Euphrates...The 10th legion, which participated in the destruction, had been located there.”  (Gregg, p. 186)





	The futurist Tenney holds that “The Euphrates was for the empire the boundary bet-ween the East and the West, the frontier which the West always had to defend against possi-ble invasion from the warlike hordes that thronged on its border...The prediction relates to a mass gathering of Oriental peoples by demonic influences against the people of God and the rule of Christ.”  (Gregg, pp. 187-89)


�The genitive feminine plural demonstrative pronoun τούτων, touton, “of these,” is omitted by P47, but the omission does not change the meaning of Revelation.  This omission could be the result of the eye of the copyist skipping from the -ων ending of one word to the next. 


�The genitive feminine plural noun πληγäν, plegon, “of plagues,” is omitted by Minus-cule 1 and some other Greek manuscripts, making the text less explicit than it was in the origi-nal text, but without changing the meaning of Revelation. 





	It has become obvious from our study that the biblical story of the "Ten Plagues" that fell on Egypt has played a background role in the imagery of John's vision.  Here, John calls what happens at the sounding of the sixth trumpet "plagues" (see later 9:20; 11:6; 13:3 [where the English “death-blow” is in Greek “plague of death”], 14; 15:1, 6, 8; 16:9, 21; 18:4, 8; 21:9 and 22:18).  John's mention of these "three plagues" has reference evidently to the fire, smoke, and sulphur of his vision.





�We have translated the preposition ἐκ, ek by the word “from,” although it oftentimes means “out of.”  The preposition is changed to avpo,, apo, “from,” by the Majority Text (K).  This 


variant reading does not change the meaning of Revelation at all, but is simply a matter of choice made by later copyists concerning the appropriate preposition.


�The preposition ἐκ, ek is interpolated into the original text at this point by P47, Ephra-emi Rescriptus (see), Minuscules 1006, 1841, 2053 (see), 2329 (see) and the Majority Text (A).  See the next footnote, where this same variant reading occurs again in the following phrase.


�The preposition evk, ek, “out of,” is interpolated into the text at this point by P47, Eph-raemi Rescriptus (see), Minuscules 1006, 1841, 2053 (see), 2329 (see) and the “Majority Text (A).”  See the preceding footnote.


�Aune comments that “The motif of judgment of a city or a land by fire and brimstone is a fixed notion in the Old Testament and early Judaism for which the destruction of Sodom and Gomorrah by fire and brimstone narrated in Genesis 19:24 is prototypical [‘an early and typical example’] (Deuteronomy 29:23; Psalm 11:6; Ezekiel 38:22; Isaiah 30:33; 34:9...Fire and sulfur are frequently mentioned in Revelation as vehicles of divine judgment (9:17-18; 14:10; 19:20; 20:10; 21:8).”  (P. 541)


�The masculine genitive plural pronoun αὐτäν, auton, “their,” is omitted P47.  The variant reading does not change the meaning of Revelation.


�Compare the last line of verse 17.  Aune comments that “Fire-breathing monsters are comparatively rare in Greco-Roman mythology, but far more common than in the Israelite-Jewish tradition.  There are three main mythical monsters with this characteristic in Greco-Roman mythology:  (1) The brazen-hooved bulls conquered by Jason...(2)  Other mythological creatures occasionally described as breathing fire are the cannibalistic horses of Diomedes, conquered by Hercules...(3)  The Chimaera is described as belching fire...In addition there is a giant boar depicted as having lightning flashing from its mouth and breath hot enough to scorch vegetation...and there are occasional descriptions of horses that snort fire.”  (P. 540)


�The phrase ἡ γὰρ, he gar, literally “For the...” is changed to read h=n ga,r h`, en gar he, literally “for it was being the...” by P47.  The variant reading does not change the meaning of Revelation, but is simply another way of saying the same thing.


�The phrase καὶ ἐν ταÃς οὐραÃς αὐτäν, kai en tais ourais auton, “and in their tails,” is omitted by the Majority Text (A). The omission does not change the meaning of Revelation, but leaves out a colorful detail.  





	Strange horses, indeed!  They have destructive authority or power because of the fire, smoke, and sulphur that pour out of their mouths; but they also have tails that are like poison-ous snakes, as John will go on to describe in the continuing description.


�The comparative adjective ὅμοιαι, homoiai, “like,” is changed to the masculine plural form, o`,moioi, homoioi, instead of the feminine plural, by Minuscule 2053 and a few other Greek manuscripts.  We think this is a mistake, because it seems clear that the reference is to the “tails,” a feminine plural noun.  The variant reading does not change the meaning of Reve-lation, but does hinder its reading.  The first writer of Ephraemi Rescriptus omits the adjective completely, thereby reducing John’s indication that his language is symbolical rather than literal.


�The nominative feminine plural participle ἔχουσαι, echousai, “having,” is changed to the dative plural form, evcou,saij, echousais, by the first writer of Sinaiticus (see), P, Minuscule 2053 and some other Greek manuscripts.  This variant reading is confusing.  Perhaps it is intended to refer to the serpents, which is in the dative plural, but the problem is that the noun serpents is masculine, not feminine.  We do not understand the variant, but do not think that it changes the meaning of Revelation.  This variant, along with the preceding one, are examp-les of how later changes to the original text do not improve it at all, but rather, complicate its reading.


�Swete appropriately comments that "As a picture [tails having heads] it is intoler-


able, but it serves to enhance the horror of the situation."  (P. 124)  Beasley-Murray called this "...But another fantastic detail in an already inconceivable picture.  The picture is meant to be inconceivable, horrifying, and even revolting.  For these creatures are not of the earth.  Fire and sulphur belong to hell."  (Pp. 165-66)





	Aune notes that a parallel is to be seen in the Greek monster the Chimaera, which was thought to have a snake’s body and head for a tail.”  (P. 541)





	Hough comments that, “In these symbolic pictures we have seen the very forces of evil turned by God to the destruction of evil...The man of Patmos is saying...that there is no power which is not under the control of God...So those who are against God find that everything which goes to make up the pattern of their lives is against them.  The world has only destruc-tion for those who would destroy the will of God...If they try to defy Him, they find that they are impotent in their opposition.  Their very rebellion is turned to His purposes.





	“The tremendous symbolic pictures, through which [John] gives his message, make it clear to hard-pressed and persecuted [people] that it is really the persecutors who are impot-ent.  The [people] who are loyal to God...have the very mark of God upon their foreheads.  So whatever they may have to suffer as the days pass, in the ultimate sense they are immune.  The God they worship is truly on the throne.  And He will never forget His own.”  (P. 577)


�The masculine genitive plural possessive pronoun αὐτäν, auton, “theirs,” is interpo-lated into the original text by P47 and Sinaiticus.  The interpolation does not change the mean-ing of Revelation at all, but attempts to make it somewhat clearer.


�The negative ouvde,, oude, “not even,” is read by P47, Sinaiticus, Uncial Manuscript 046, Minuscule 2053 (see), 2344 and some other Greek manuscripts.  It is changed to the shorter ouv, ou, “not,” by Ephraemi Rescriptus, Minuscules 1006, 1841, 1854, 2351 and the Majority Text (K).  It is changed to the similar sounding ouv,te, oute, “neither,” “nor,” by Alexand-rinus, Minuscule 1611 and the Majority text (A).  It is changed to the phrase kai, ouv, kai ou, “and not,” by Minuscule 2329 and a few other Greek manuscripts.  The variant readings do not change the meaning of Revelation, but do show the freedom felt by later copyists to substitute synonyms for words found in the original text.


�It is obvious that John understands these "plagues" as having been intended to lead the other two-thirds of humanity to "turn around," to repent of their evil.  In the story of the ten plagues in Exodus, the divine purpose of leading Pharaoh and the Egyptians to a heart-felt "turning around," to listen to the divine word and obey its call, is prominent.  See Exodus 7:14, 22, 23; 8:15, 19, 32; 9:7, 12, 27-28, 34-35; 10:1-3, 16-20, 27; 11:9-10; 12:31-32; 14:3-8.  Aune notes that “This repentance motif is a formal motif that has been derived by the author from the plague story in Exodus.”  (P. 541)





	Beasley-Murray comments that “All through the trumpet series the motif of repentance sounds, and this one is no exception.  Is it unreasonable to expect that the experience of judg-ment will humble the  proud and sinful will?  The whole Bible proceeds on the assumption that speech is not enough to deliver [humanity] from [its] plight and bring [it] into the divine kingdom –not even the speech of God.  God reveals Himself through action, alike in judgment and sal-vation.”  (P. 166)





	Historicist interpreters hold that “These verses [9:20-21] speak of the impenitence of the apostate churches.  ‘Those of the Latin and Greek churches, who escaped destruction [at the hands of the Saracen and Turkish hordes], still persisted in their idolatrous worship of demons...





	“Matthew Henry thinks the specific sins of the impenitent–idolatry, murders, sorceries, immorality, and thefts (verse 20)–are particularly applicable to the papal church during this period.  The use of images in worship is a form of idolatry; the papal authority was responsible for the murders of hundreds of thousands of Albigenses and Waldensians by this time; the 


immorality of the popes leading up to this period was legendary; and the thefts could refer to the selling of indulgences.”  (Gregg, pp. 198, 200)





	Preterist interpreters comment that “It is hard to imagine any civilization in which God had granted so many inducements to repentance as He had the Jews, just prior to the fall of 


Jerusalem.  However, it seems God had given them over to a debased mind (Romans 1:28), so repentance was no longer among their options.


	Futurist interpreters comment that “The unbelievers’ lack of repentance at this time is truly astonishing.  With fully half of the world’s population dead of the plagues, and with the disruption of the ecosystem, the economy, and the weather patterns, one would expect that survivors who witnessed these calamities would come running to God for mercy and salvation.  But such is not the case.  By hardening their hearts against the truth, these people have become like those Paul described [in Ephesians 4:17-19]...





	“Ironside states that ‘In our day these behaviors have become dominant problems in western societies.  The New Age Movement encourages the admiration of idols and the appeal to demonic agencies for assistance.  Murder is not only increasing in the cities as a criminal problem, but also in abortion clinics as a social problem.  Sorceries (from the Greek word pharmakia, suggesting the use of consciousness-altering drugs), in illegal forms have defied the control of law-enforcement agencies; in a more respectable form they are taking society by storm through the psychiatric profession’s administration of mind-altering drugs to mental patients.  Many forms of sexual immorality (e.g., homosexuality, divorce and remar-riage, ‘safe sex’) have found increasing acceptance in the popular mind.  Theft remains, as always, a serious problem, aggravated especially by the illegal drug industry.  The very sins mentioned as dominant in the Tribulation are those we see on the rise in our world.’” (Gregg, 


pp. 199, 201, 203)


�Compare such passages as Deuteronomy 4:28; Psalm 135:15 and Jeremiah 1:16.  Aune states that “The phrase...’the works of their hands’ or ‘the products of their own manu-facture,’ is a stereotypical Semitic phrase that often refers to idols as lifeless, impotent, manu-factured objects (Deuteronomy 31:29; 1 Kings 16:7; 2 Kings 22:17; 2 Chronicles 34:25; Isaiah 2:8; 17:8; Jeremiah 25:6-7; 32:30; Micah 5:13; Acts 7:41...The phrase ‘the works of their hands’ can also be used of people’s deeds (Psalms 28:4; 90:17; Isaiah 65:22...or of the creative work of God (Psalms 8:6; 19:1; 138:8; 143:5 Isaiah 45:11; 60:21...”  (Pp. 541-42)


�The future indicative active verb προσκυνήσουσιν, proskunesousin, “they will (not) worship (the demons)” is read by P47, Sinaiticus, Alexandrinus, Ephraemi Rescriptus and a few other Greek manuscripts.  It is changed to the subjunctive verb proskunh,swsin, proskun-esosin, “they should (not) worship (the demons),” by the Majority Text.





	Aune asks, “How are demons worshiped?  In 1 Corinthians 10:19-20, Paul says that idols are nothing (compare 1 Corinthians 8:4, 11), but that pagans actually offer sacrifices to demons and not to gods (a notion probably derived from Deuteronomy 32:17).  There was a 


conviction expressed in several places in the Old Testament that pagan gods are really 


demons (Deuteronomy 32:17...’all the gods of the nations are demons’...Psalm 106:37...The 


early Christian apologists were similarly convinced that the ‘gods’ were really evil demons.”  (P. 542)


�See especially Deuteronomy 32:17, Psalm 106:37 and 1 Corinthians 10:20.  John, in this statement, explicitly identifies the demons as the idols which human beings worship--non-gods that are worshiped as "God."





�The phrase in Greek (the English text separates the words), καὶ τὰ εἴδωλα, kai ta eidola, “and (or, ‘even’) the idols,” is omitted by P47 and some manuscripts of the Sahidic Coptic.  This omission is probably caused by the eye of the copyist / translator skipping from the first kai ta to its second occurrence–the original text has great repetition within it, and would easily lead to such mistakes.  The omission does not change the meaning of Revela-tion, which is obviously pointed against idolatry whether the phrase is read or not.  But we see no reason for a purposeful omission.


�The phrase καὶ τὰ χαλκ�, kai ta chalka, “and the bronze ones,” is omitted by the Majority Text (K), a few manuscripts of the Latin Vulgate and Tyconius (who died after 390 A.D.).  Compare the preceding footnote; this omission is most probably caused by the eye of the copyists and translators skipping in just such a way as suggested there.  The omission does not change the meaning of Revelation, but only shortens the list of possible idolatrous objects, in a wordy enumeration of them.


�The neuter plural definite article ta,, ta, “the,” is omitted by P47, P85 (probably), Minuscules 1854, 2329 and a few other Greek manuscripts.  The omission does not change the meaning of Revelation at all.


�Aune comments that “Jewish and Christian denunciations of idolatry frequently include a list of the materials out of which pagan deities were constructed (e.g., gold, silver, bronze, iron, wood, stone, clay), with the implication that this is incompatible with the belief that they are living beings (Habakkuk 2:18-19; Daniel 5:23; Psalm 115:4-6; 3 Maccabees 4:16; 2 Maccabees 2:3; Wisdom of Solomon 15:8-9...Acts 17:29...





	“Surprisingly, in Revelation the general denunciation of pagan idolatry occurs only here and as part of a vice list in 22:15; though specific forms of idolatry are mentioned, such as eat-ing meat sacrificed to idols...(2:14, 20), and the worship of the dragon, the beast, or his image, an issue involving people generally (13:4, 14-15; 14:9, 11; 16:2; 19:20; 20:4).”  (Pp. 542-43)


�The third person plural δύνανται, dunantai, “they are (not) able,” is changed to the third person singular, δύναται, dunatai, “is (not) able” by P47, Minuscule 1611 and the Major-ity Text (K).  The copyists responsible for this reading evidently considered all of the before- named idols as a group, i.e., as one “idol,” or as “idolatry.”  But we think the original text, with the plural, makes far better grammar.  The variant reading does not change the meaning of Revelation.


�See Psalm 115:4-7; 135:15-18; Daniel 5:23 and many other places in the Apocry-pha and Pseudepigrapha, where the worship of idols is met with scathing rebuke, such as The Epistle of Jeremiah; Enoch 99:7 and Sibylline Oracles 5:80-85.


�The noun φαρμάκων, pharmakon, “magical arts,” or “magic potions,” is read by P47, Sinaiticus, Ephraemi Rescriptus, Minuscules 1006, 1611, 1841, 1854 and the Majority Text (K).  It is changed to the synonymous noun farmakeiw/n, pharmakeion, by Alexandrinus, Uncial Manuscript 046, Minuscules 2053, 2329, 2344, 2351 and the Majority Text (A).  The variant reading does not change the meaning of Revelation.


�The genitive feminine singular noun πορνείας, porneias, “(from) sexual immorality,” is changed to the noun ponhri,aj, ponerias, “(from) evil,” by the first writer of Sinaiticus, Alex-andrinus and a few other Greek manuscripts.  This is a very easy mistake to make when writ-ing Greek, since the two nouns are very similar in both spelling and in sound.  But the variant reading changes the meaning of Revelation, by leaving out the notorious connection between idolatry and sexual immorality, and turns the warning into simply a warning against “evil” in general.  We suspect that this is the intentional work of later copyists, who wanted to drop the reference to human sexual immorality.


�This last phrase, οὔτε ἐκ τäν κλεμμάτων αὐτäν, oute ek ton klemmaton auton, “nor from their thefts,” is omitted by P47, a few manuscripts of the Latin Vulgate, the Philox-enian Syriac and the Sahidic Coptic.  The omission does not change the meaning of Revel-ation, but does leave out the mention of “thefts” as part of the nature of idolatry.  Here again, the similarity of the phrases (three in a row) may have led to the eye of the copyist / translators skipping this phrase.





	Aune comments that “Verses 20-21 constitute a kind of vice catalog (there are three other such catalogs in 21:8, 27; 22:15).”  (P. 542)





	Hough comments that "Bad deeds follow bad worship.  Murder, black magic, every sort of sexual vice and theft made up the practices of those in whose lives the God of goodness had no place.  Every sort of evil grows in the soil of godlessness."  (P. 437)





	“The world of idolatry [has no] power to preside over the rush and energy of the senses and turn them to high uses.  These steeds of hot desire require a masterful driver, and in the world of idolatry [people] simply surrender to their impetuous energies...In a world of idolatry there is no real restraint to the burning heat of sexual lust...Men and women are bound together by ties of sensation and not by moral and spiritual fellowship, and the life of the senses, which can be so happy and gracious a part of an experience of noble companionship, loses all its loftier connections...





	“The world of idolatry offers no stable basis for economic life.  Theft becomes the very principle of its practical existence...Economic life begins to fall apart.  The thief turns out to be his own foe as well as the foe of the [people] from whom he steals.  The world of idolatry is not only a world of spiritual confusion.  It is a world of moral disintegration.  That [people] should choose to live in such a world rather than in the world provided by a great Person of perfect character, ruling the universe and the life of [humanity] with perfect goodness and righteous-ness, reveals something very evil at the heart of their lives...But [people] can hold to purposes of evil in the presence of a disintegrating world.  They can cling to their murderous and licent-ious and thieving ways as the storms of moral judgment burst all about them.”  (P. 579)


	


	This four-fold description of the evils from which humanity refused to "turn around" involves an often-occurring teaching in biblical literature.  Accompanying the ancient worship of idols, especially in the worship of the Near-Eastern fertility gods, was the murder of infants, the use of magical potions in order to influence divine decisions, and sacred prostitution.  





	John's vision adds to this motif that of theft, the willingness to abuse personal right to property in the name of a deity that is worshiped.  Compare a similar, but even fuller list in Revelation 22:15.  





	Swete comments that “Primitive Christianity was a protest, not only against polytheism, but against the moral condition of the pagan world.  [John] voices this protest, and enforces 


it with a terrific description of the vengeance which threatened the world unless it should repent.”  (P. 126)





	Compare the statement of Ephesians 5:26, "Because of these things [a similar listing of evils] the wrath of God is coming upon the children of disobedience!"  And compare the teaching of Paul in Romans 1:18-32, where he holds that the wrathful judgment of God is revealed against all the godlessness and wickedness of human beings who exchange the truth of God for the lie of idolatry, and who live in the chaos of sexual and ethical immorality.  John's vision joins its surrealistic voice with that of Paul in this emphatic declaration!  





	Hendricksen sums up this section by saying, “The general meaning of these trumpets is clear.  Throughout this entire period...our exalted Lord...Who rules all things in accordance with the scroll of God's decree, will again and again punish the persecutors of the church by inflicting upon them disasters in every sphere of life, both physical and spiritual.  The blood of the martyrs is precious in the sight of the Lord.  The prayers of all the saints are heard.  God sees their tears and their suffering.  Yet, in spite of all these warning voices, mankind in gen-eral does not repent.  Foolish and stubborn men continue to transgress both the first (verse 20) and the second table of the law (verse 21).  The persecuting world becomes the impeni-tent world.  It is impenitence that brings about not only the outpouring of the bowls of final wrath (chapters 15-16) but also the culmination of this wrath in the final judgment.  Delay is now no longer possible.”  (P. 123)





	Again we quote from Gregg (p. 143) as he asks the question, “What events to the seven trumpet judgments [of Revelation 8-10] represent?  When do these events occur?”





The Historicist Approach:





	The trumpets speak of a series of invasions against the Roman Empire (Vandals, Huns,


		Saracens, and Turks).


	The sixth trumpet brings the fall of Constantinople to the Turks (1453).


	The little book represents the Bible being made available to the masses of Europe after the invention of the printing press.	





The Preterist Approach:





	The first four trumpets correspond to the disasters inflicted by the Romans on the Jews in the Jewish War (A.D. 66-70).


	The fifth trumpet probably depicts the demonic spirits rendering the besieged Jews irrational and self-destructive.


	The sixth trumpet refers to the Roman armies, who destroyed Jerusalem and slaughtered or deported all the Jews.





The Futurist Approach:





	Either literally or symbolically, the trumpets represent calamities that will be endured by the unrepentant inhabitants of earth during the coming seven-year tribulation.


	These may be supernatural judgments direct from the hand of God or merely the disastrous effects of man’s improper stewardship of the earth and his abuse of technology (e.g., nuclear weapons).





The Spiritual Approach:





	Catastrophes reminiscent of the plagues of Egypt befall sinful humanity many times in history, demonstrating God’s displeasure and, like trumpet blasts, warning of worse things to come upon the unrepentant.


	Sinful humanity typically absorbs these injuries with defiance, refusing to repent.  





	Do you see John’s visions as being very clear and understandable, easy to interpret?  Or do you see all of these varying interpretations as affirming the nature of these visions as “enigmatic,” capable of being understood in many different ways?  Do these visions conform to the description of prophetic vision as given in Numbers 12:6-8 and 1 Corinthians 13:9-12?  We see chapters 8-9 as affirming the power of prayer, resulting in the coming of God and the Little Lamb’s “day of Wrath” upon the persecuting powers, demonstrating  the impotence of persecuting powers–at all times and in all places.  What do you see?










